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PREFACE 



In £ he follow Lii|i payes the author Efles t£i nrov* the Rfcvedic 
origin of the prc-histaTk: Indus civilisation' Though the main 
Subji-'CE nF the book is the explanation oE religious symbols found 
durfo-g the excflvpclonei of Mohen,jn“-Dntn and Harappa nvo 
vital poinc a vis,, the Arpon controversy and che mention of rhe 
horse ift the Riigvcdd have been discussed- The Aryan oo nteweevy 
has been ably raked up by Dr, Bills p c P d™* at h Dflri? and he 
tins discussed rhe ‘ Aryan* theory of the EurapiRQ Savants fu I Ly 



and exhaustively in the foreword to the book which he has SO 
kindly contributed- 3n conclusion he designated the vO called 
‘Aryan* ‘Nosdte 1 and ‘JPlurtfl^fo h3 Lc’ theories « “study tfoafti* 

theories only and proved onncluaivefy tliac these theories have 
no cxtscence in the World of rc^iry. The word J Asva‘ which 
ts now synonym oils with the word hofsc ha? h r- e n taken up and 
fully dealt with. It is very interesting tu know thflt th# Vcdk 
* AryM 1 did nnc know the horse. The wotd Asvo hot been uetd 
try diem TO rasan th; sun only. The Asvarnedha sic rift zb of 

the Vedie Aryos w t* a no chins hut the uefifict o defied to the 
Asva or the aunr The a^CTlfic^? had to wait upon the aun from Lcs 
rising in the Eastern Ocean* ice setting in the Western OeeAft and iCs 
again iking in rhe Euatetn Ocean, Such a ceremony ia atlU observed 
hy Hindu ladies of some parts (rf India while they worship the 
Stin, and from rhe sun rise to aun tifir they wait upon the ?un 
bLOr-dint, all the dlY and k is atter the second aun rifle chat they can 
tflle* anything- In the following pnffie-3 we sbflJI that £ solar vent 
is a diyr He hoc the vigil on the Ajva lasted oniy for a day 
and nor for a year *s hlib«n al lepoiicaELy put ift the puranofl- 
The pTefience of this woed hflB rntaled the sivaniS CO fix a 

lajfiir date for ch-c lUgvedic and Hnpcqucfttlly did Arya enlcuce- 

Henoe the conclusion thus arrived sc about the 'Am* ac cualy 



pushes back the date of RLtfvedlc culture to a hOAfy pttL By 
way of proof Rigwdk: and Btahnn^nlcjl refecaftces have been 



quoted. 



As to the date of the civilisation a tentative theoty haa been 
advanced with the help of K?m* Vcdk references. The cDLhci- 
di ra« Of rhe result of ttlculfttfon wiC h hfetOfical fa era emboldened 
the author to puc forward [he theory- Moreover,, the Sumerian 
synchronism of the Indus eLvllltarion suggested by h. M a L >: a. V (Indus 




a p i 

vm 



ClvLligftfinn pp. &5. 84) has been refuted. Qvtt and above what 



has beeft aurdl about the dale, the iflOKtilisbsg of the ‘BrehrrmY length 
of life la very i n t cresting. We lci>ow that a Brahma lives far □ Kelp a 
bad the length nf a Kelp* has been B&yerrained ro cov£T 60 : ,CKXI 



yearn. In our Inveacigadan we Ilnd that AKp length of dffK La 

nothing hilt rh-G product of imigEnatLoor The Kllpfi according Co the 

5*mskric vocabulary mtang. riiatw e hich cqvcts number one. The sun 
d*iSy rises and sets dally. hence he covers the number one or a day. 
This ewie day that is coveted by the &u.n r s sojourn La c aJ 3 edl the £alp«. 
THhg Brahma of the Hindu trinity is no ocher than rite Min„ hence 
□ue SCalga of Brahma la only Otic day. Hie Saftkhay&s have 
utilised ibis raeory at l£al,pa in their cnsjnntn|jcy, which ia 
founded slfftply on rhe diurnal riamg and setting nf the sun. They 
explicitly i ft a local it chnr the Furushns are many and the 
Ps!*CtirL OT creative energy is one. By Furusha they mean the solar 
deities that are dally born and airer living fai a day die ox 

become absorbed In the Fracriti The Fraciiti who n no ocher chan 

due earth had bttft held hy ih^m a* crerna! because they CfHlLd Hfit 

find any change In the earrh, which remained the same alwiysL Thua 
a conception* of Fum&ha* with JimJred life amd a conception. of *n 

eternal creative enemy rfisr never changes arose In the mind* of 

the Vedlc Afyus. 

As to rhe methods of the disposal of the dead body f Dr- 
Bbupendxanath Datta has dealt exhaustively and has proved beyond 
all dnu.hr i that the merhod& of diapwal of « dead body in the 
p re-historic Indus cutlet conincidea with Vedk funeral customs- 
The after-cremarinn fracrnmal burial r h * [ hu beer'L discovered Is 
al&o found in chc Veda.i. [r may be probable. that the hndy after 
Swing pur m rhe fire for eomcTlmc was put on soma ral«d 
platform, to he devoured by birds and beasts. As the Vedas 
do not spelt of complete ecemitlon perhnpa the hearing of the body 

helped the L-itds and bes-Cs tn ear easily the fitufo and dear the 
bones of muscles and tendons. Though In quite dltferenc way 
die modern Parsecs still ubserve a similar euaCOfO. The custom of 
collecting charred hone* that a pieaenr in the Hindu Soclery, 
on the fourth day iin- Sylhtr p Assam) after c re m a 1 1 Q tk and what has 
beefl mentioned in the Gelb.Yasu.tra ro rake plact Oft the 10th. day 
is probably the same cusionL It is piahahle that the collection of 
boots and their internment in the day jat was done In rhe pitc 
afifis Oft the fnuith day by iomr and tft til* tenth day fey ocher 
class of Vedic people, k may iiso be presumed that, the dare of 
rbe collection pf bones were different In separate dans of cha Vedic 
people. 




Among The tdljpnua fymbofa, Slf John Marshal le phaELic triad 

has been fully dil#cvwd and the enuluiLcnu vntnd St b that 
the fiivn-Jinga 13 not the phallus. St is the symbol cif the 
Imagery tree OvCf which the sun was HiprpaSHJ t -0 rise in the 
llto-lfung, It » remarkable that the iun Lli the allegorical Hindu 
JiEeraCace wa* thought na a flower blooming Jn the shy on m* 

whnae root U above and the blanches below. This tree hflS 
various ns air?. It Is AsVChvi, Vilva, UdumvftTn p K&lpDVfLksha. etc. 
All thrfna battles signify that it ia the sty (ICC and the modem Sevj- 
liftga La its symbol. 

That the mother goddess is no Other than the Vcdk 
Ad Id and has yeiy ZittEe connection, with sex worship has bctu 
epectsEly screnei its the beak, Moreover, the Tasitrik worship bt 1 11ft 
absent. in t he time of hCnl-ienjo'Darg the cu lt of Sake! was u nknown 
to the pen pile a f the Endiit rifilef. 

That the Gad. with animal] is not the Stva- Hifl la a 
Sylvan deity. Similar dtitiei with horns were worshipped Jn 

ancient rime* by various Taceir Thai the phaElui threuy of 
Sir John MnTshnl! h« btCfl chalkged and shown to complcdy 

fall through- 

The -serpent theory has been. folly dhcuastdS flftd its Ente cntl 
meaning bought our. Out J fives tigs Li tff the concealed meaning 

of the allegorical Stories has tcveaSed the very satisfactory codc- 
hlrion that the Serpent tlsu represents a Vedic deity . 

The teJigious symbols have been studied closely and as a 
conclusion the VedLc origin nt the nymbala has beer, derecrec. By 
way of prooF the Vedic reftrenegp have been given the firge pine r 
and nchei authorities have been quoted only ro support *he 

Vodlc VBews, 

The anchor cannot sc.fiicer.riy express his debc at gniciiude 
ro Dt. Bhupend cn nnrh Dacca fnr kindly consenting to wrice 
* foaffOld which h*l unqu^donflhly been a very valuable 
addition to the book- Moft&vrrtbe author has followed many 

of liis suggestions which he gave 3 free going through the 

manuscript. 

Mahamn-hapadhyaya Pandit Harm Chandra Shastri hoi also 
helped the author in. the estpLs nation of Kune of the Sanskrit 

rexta. and words, and he acknowledges his debt uf gratitude 
to him. 

Among Iris friends Mir. Bhupcndfs Nath Pacta-Roy Bariprar' 
Ac-L&w, Babu Mcina! Kumar Ghosh hf. A. R. U and Swami 




CbLcsw-amj^naGdifl tun heaped him much in «wwcEljn£ the 

tEjmu. script, 

SwRffll SndrupaTUIIldir Swimi Prtjnnrannandn and Mr- 

DMfetidra N* t h Rif Bifflsctr-AE-Law 1 hove kind If forte pode-ndy 

thttiuitfi nil the proof* ii rid without thrif help Lt would have L>re c l 

Impossible to being out the L< u u k , 

i he book hn.i been hu. fried L h f d u k :l the pie?* when the- 
cquirtty La thrown inro a j great confeiton, As therefore theie are 

anrne minor printing mrtafr-tea, nn crifita lias c-een added b che 
book.. The read era are requested to -ooefeet the errors before 
chey begin to read. 
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FOREWORD 



Swartn 5ank0T3.Bn.ndn a disciple of Loti Swnmi AhhtdnnBndfl of 

the RamkcLshnu order has written the book cmddfld 'RlgVedl-C 
culture of the Pfe-hhfft[tc [ fi - J u fr, 1 and he asks mt to write a. foie wqird 
in it. In this bunk He h* dL3CU£3fid about the archaeological 
finds connected with ifilljtalL that have been discovered nr 
MohenJo-D-in? and Hamppu and has come to an independent 

eoncLufi-Jon of hie owil 

The arthetolofilac Sir John Marsh a] I, the author of "Maher, jo- 

Daio afid lii-due Valley dytilsarlorL' *hns Informed the scientific world. 

aboui the existence of whet he caJEr a pre-’Afyurr civilisation In the 
V* L Ley of die Indus. According to him die VtdLc Aryan*’ were later 

comers In the aame reginru where, in the thako-hchk period* ocher 

racet of men wbtb Living. Aa regards) The srchaenloglcaL finds, 
d LSOO V e t frd SC ihe above mentioned places. he aftys I ‘"They cxhfhlc 
The Indus pennies of the fourth, and third Millenium B C- in 
JHoMieflon Of S highly developed culture Lo vrhith no VeSIige of 
the s ifido-Afy*n ? Influence h to he found .' 11 

Tb$ ItercEIng cfiswvery h^t taken the Savmnti aback., and 
especially thus* who advocate die Vedlfi people .Itbillcd ns w Ifldo- 
Aryans" to have migrated to India SomeClmea In the second- Mdlenium 
EL C- Further they were amazed to hear of "j civilized people 
dwelling in the same Indus Valiev where according to the Til 
ihtir pet white - P nd&'A.rypps’ on the tr arrival, found! 1 bLacSskir nei, 
n c*S 1 1 1 hm people of no culture whom they destroyed or dttrve away 
to die mounraLm or enslaved- them- This, pet thenry advocated 
by the best batch of 1 n dtiLogtac I became universal a a It fancied to 

dwenver its cmintet-part In cH-t tllscorlcil reroria of the colonianrion 

nf America, South Africa* AusmtLsi *nd elaewhere by die present- 

day European*. 

Since The scud y of rhe Vedic literature by the ecddchcsl Sau&nta 
and- rht etc jus I. fi ri c . n of che same in European languages, chf- foreign 
Kv a HCS begin TO find ethnic and. cultuTa] aiiinities beCWccn the V-edic 
people an.| their own countries ifidi Trifid CO discover rPCtsl and 

ruhutal eross-curr tilts oi their society with those of the VedLe Endta^s- 
Thia phase of intt=pretariun of indent Indian Hlscory begun 

|. Sir John Marahall r MshenjO-E 3 s.ra and Jndus Valley civilas- 

lion,, yot- 3 - 




inon to be changed Jn the haivdt oft he Gbdhd SivtniH, ■wli s^nec 
the Jlitj of Hegel, "GetEuanuibi 1 us measure of tacial lkiJ cul nj) ra l 

vi I u "E hoa taken an rise. Snnn alter, the comparative philological 
studies discovered the link be £w c e n the Vedic J ang u S£a with niO 3 C 
of the European L-anguigej c-t the pair and the present, Thus an 
'[ndu^Eurapem’ tftoup of languages [German patriotism prefers to 
ciU it Tndo'Getman’) was discovered, which connected the l nc i i n 
spending vnrioua dialects of S&nsfciLc with the European peoples 
speaking the languages nr die ?ame group. These similarities nude 

rbe Germanic speaking gnvnnrv SO find affinity between ihe Vtdlc 
peop]t and ihedi incestous a rad mcmt indolofiftcs fancied cu di-euvet 
common phases of tieIbJ and cuEcutbI eroafreurrwiES which they 
dkOu^ht theit a ntesrots passed thfuu&h. Like the 'ludu-Afyins-.' Thus 
in the hands of the German orientalist and aavuuta., ‘hidu-Eurapean' 
theory became a GecmflJl theory.. In the dncaiitinie, Pfuf. Max MulQct, 
S German philologist tvlin translated same of die Vedic lieemture,, 
introduced tile Sanskrit word ‘Arya’ Ln Europe and. caused she 
■f ndo-Eu r o p e a o ‘ nr 'Inda^OerTnaraic 1 group of linguiges to be made 
aa synonymous with 1 Aryan' Language. Of count h e d i k-.-v I : i r r d 
this 'Aryan' language with any idea nr race as he says 'Arya 3 $E£ These 
who apeak ’Ar^an" 3a rig uagesL’ 1 Eut It caught the fancy of many, smd 

Jocisi in J Aryan ' tics wgj discovered, [n Geriftflidc countries undet 

the influence of Germanism rhls hypothetical * Aryan." came CO he 
identified with tfkncbcfa 'Blonde beast’, but Eu nura-Germanic- 
speaking countries he w*» simply eoDtaatC d to be labelled hi a 
c wJiire' J 

En. the mean lifftc German pattiutiam began to find traces of 
the blonde filtti tfi VtEiOUS parrs of the world,. which according 
to them are the results of migration out of a common, centre of 
dispersion incited jo-mewhtre in North Europe, This theory, inspire 
of the protest from variety aiVBIVFi «ron ftOm Germany and though 
it proves the enncriry, hfttbteiHBC tht &6 s£k« Will k some till it became 
a part of nnrionabchauvinism oF the Germ* n-k-ipetking peoples. 

Mean while-, H The mult of deuflosHoeftt of InduatfLaLisataon 

and colonial c^i^fthtiriuEi,. E ft i pe ci id is ni amongst the powerful 
Eiltupean imlona began Lu wax bigjjef and man aloga ns such aa 
'control of iht frupiea, 3 ^lueatiuna af interior races', Svhl?c 
cnaci'a bliTdtti" began to fiJI the political a emosp h # rt- Political 
science., ccuiiomkrd, social science, anthropology began to he 
studied from this chauvinistic an^le ot vision. In this chBLiVEnisEie 



If F, Mw Muller • Eiiofiraphlc# of mnfloa *Eid Ebe Home of the 
•Arya’ p, 145 - 




otmeipheiq the poor became the lh> be of racial and 

national contentions Ho be-jan to bo identified akemately 
W Lcl'i the NeaildatcheJ ma.n, with same of die Germanic Tsibea 
suppused EO have Ipclr skull, narrow n one and tall stature, wirh 
broad-skulled dark Celts, with the forbears nt ancient b^air^an. 
skulk af Russia, with die present-day Germans ard with rh-c 
Nordic 'HecTenvolk-' 3 Thus we trace the trail of (he 'ATyfl 1 from 

Sanskric literature no the present-day pcffttul arena, 

Et is evident dia£ in rhit strife around the ’Affya 7 Germanism 
haj held its pound, bt£PUH under rh* ntw name of 'NonJJjdam ' the 

theory ha& been taken up by live Other eountftad. 

Alexander Muir hpa tmly said that the theory origins led In Germany 

and wsa taken up by Bnulin d and United Stare* of Amerfca- 

As GecmafsLsSl began CP be ridiculed els ‘pan-Germanism - the ward 
‘Nordicism" came intu vOtiUt. The protasonisrs of this theory 

■I ■« ■■ 

defined the Nordic co be the lons-skullcd, lang-noscd., tall, blue- 
tyed and light- haired blonde men of NottJi Europe who ire 
supposed to Is living in rhe asm* ngtons ednoc the Neodkhte 
age, Et L:- even .sMi>ta>3cd that this biuiypc is a variant of the 

ctP-iaaenon ts« which appear cd In Europe in the Nto-Lldilc epoch. 4 

Naturally they Opined that a: he Was the aboriginal uS North EuKf4 
and as the present day descendants of the same people apeak 

‘Indo-European.’ or e A*> 2 rt‘ torn of speech they must be rhe original 

and tint ‘‘Aryans’- The others who spent language* till Eared to this 

group of languages ramr have Dhuted from this centra outride. 

This North Europam aboriginal Bi named; as: 'Nocdiu/ 

The great Swedish , Rnc^ j h|<cfc-tpglst ? Prof LuridberR enunciated 
rhe category that long-slmMed nartow-nooed-ralJ blonde man in 
rhe same as the biotdie which, is same as die Nurth*-Eurnpein. 
Thus a study-roam rice was fabricated by some uf th e*e No rrh-- 
European Savants, and its trails were followed alt slang die peTlgd 
of human history to different countries Including Persia and India. 

So long, sunie of the orientalists living under the shadow of the 
national chauvinism of their countries have tried to Teod The 
ancient: Indian testa from their angle of viiinn. To them tfthe 
"AtjH 1 ffllheiltiwt be not Sweden then it muse be Germany* off 
Central Eutop-e at Lithuania or South Russia. On the other hand 
same of thjMfi who think on the contrary are talking nnw-a-dyv- 



3- Vide Aryan Controoveny in RepEcy's z 
SeTfil ; p Thjft MtdttsnntVD Race."' 



M Racca of Europe ; 



4- Paudler— 'CroBoag^on unjdtaci in AoihnpM Heft- 3*4 Miy, 

Aug, i9i7 v im 




of Asia Miiwr it tbs ctadlev if rhe theory ciL' Cenanl Asia 
be proved untenable. Of COlirfifi K the majority of tthnoSogists 
ut 3 taU of the opinion that the oritur wb? die cradle &f the 'imdo' 
European 7 ot * Aryan' people. 11 Whik (bt*£ various th«Kt» were 
warring a/fliCi 0 R3 [ themselves, the pfflfwr archaeological d L* co ve r i es 

made both In France and in G-eHM n y, mealed a strange nr,d 
unexpected thing. Ar Ofnei: in. Germany a large number of afeeHa 
□f the Aalian epoch fa period Linking appileo-fobk with nesl^Lchk 
Times) some of which were Jong and Other* ihoit B were discovered. 
Again at SoLurre 1 France broad-akulEcd remains of the lflrte 



paleedlthk a-? e have also been found These dHCOveries have HMrin- 

tionL-sed the notkrfl about B NordKism". As a teiultv the hypothesis of a 
to Dg-rfrt u i Eed narrowKiOscd blonde naan. Living ff&m po#fc*p« b col irfu e 
afiH in Nnxrh £ur :opt- hid to b$ given up. NtHT, the unrennbiliLy 
of this theory has been realised by che protigoUlara of this school. 

a new orientation of 'Noidkiirn' has cake ft See tU*. Now-a^ 
day-! 1r i-H Mid that the 'Nordk-*’ contain both the long sknded and 
broad-slculled peoples 3 and they ace regarded id showing their 

ecunposlre OTiviii.* 



Further perceiving the iiflCenabllcty of the hkrrdir theory, a mew 



i e ady - 1 o o m raw has been brought Into existence the Tfoco- 

Nordic.' Since the disiroveiy of o blonde Tartar tribe hi Siberia 

some uf the Euro pea n anthtopuLofibsES begin in talk n: a Proto- 
Nordic race evolving an South-Western, Siberia Ln the J unman 
steppes- 1 * Here, They sap, muse be the SjpCW Vk’hcre the hrsr depigmen- 
tadun, of men hns taken place ullJ from here rhtj blonde Asiatic 



‘Nordics' (Nurd form) finally went to Europe nnd 1 n d o E u rope a ni aed 
Earn p t . c 3 

Be "hat as it may *'ith the fare of the hypothetical 'Nordics’ nnd 
the ‘Froto-Nordio^i. w'C arc here concerned with che culture uf the 
Indus villey people. But unfripninarely due k> some inexplicable 
reasons 'Nordic ism' with. its present day aubld.ra.t4 'Fxnrrv-NnTdicista’ 
reign Bulging in. the minds of some ot the Indian A ndc[U Brians 
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EncydopaedLa Brit voir 12, 1939, pp- 263-264- 
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% DCxan : Racial History of Mirildndl pp. 33-34- 
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]r has already been that the Vedic literature has been 

feaJ from rfiiir angle of vision which postulated the migrdLiorl oi 
t TyhLte or a blonde race from. outside during the Vedk period, 
[ftdlan cChnolOB^, sociology, La nguAgr,, idlpon ere. have been tcad 
and -a rt p u uft d ed hy the fo-reagn savants from that smndpOlfLl *nd 
the Indian writers have accepted fhtfl InretprericEDn as the only 
truth without fdwJuE to their owls teXfs. To these Savintl the 
whole Hindu social fabric at*ndi on the bills of the mce confers 
between the iaieign white* *nd che aboriginal black peoples, And 
this theory is being pound ed in the Indian mind and if has become 
the aubfeet matter of school test boohs* But with, the discovery 
of Ch« India valley civilisation a new vista ha-i been opened 
before the mi rid of the Indian Intel It gen til*, I he investigators of 
this civLliafttlon- have slid that 111 bearers Jived to an *ge anreriot 
to the period of tht Vedic people, Further, the anthropolcrgicaL 
investigator have found -nut that ihe akfletfl-l remains btrray che 
presence of various type! of peoples. These Lnvcsri-gHrions n av* cut ar 
the ™s of the old thcuTY of the white - ilt Lfl n* d dedcnvlttE 

the black aboriginals and tvolving a civilisation which unde* 

yiricius vicissitude* -per^lacs even to dby-r Thus the old -notion# 
about the origin of the Indian people and their orviLisadon is in 

the melting pot. To the in vestigaEnt* of the Indus Valley 

civilisation, its bearers were cMMetd people who built well planned 
towfll with, gnnd sanitary a rr:i n £c fH C Q K4 a while the Vedic people 
were uadvIUsid who lived in mod-huiCS IP village etc. And these 
people wife really rhe aboriginals while the Vedic 'Aryans' were 
the lud-e Lra m Lgrt cm - Thus, ir is clear that the old theories of the 
Indologists a£e aef ac naught- The 'Idol of [h* market* raised, 
by them has fallen down, 

Here we may -point OUC thar this interpretation of tbt Vedic 
llreraruie has never been accepted in taro by the enquiring 
Indian mind, They say P tlieti Si no record in the Vedas EellLng 
abnur thelt migration from outside- The mennon at the Vedic 
Rithi praying for a hundred tfilKftTl doen nor point to their 
Oil-ginal habirat in a coEdct tEgLon- [Vide Swamr V ivek eni n d i's 
lecture in Paris Exhibition S899 fc 1900)- The IndolujdsL ZifilflVir’' * hts 
truly said that there la no nadLcion in cjle Vedas which point EO 
an original OUT-lldt home of rhe Vedic Aryuk The ntHlOit nnnhetn 
country they kfttw was Kashmece wh-cc^ originally rhe Kurus and! the 
f*anch,£l«s *i*n united rribe lived- Tht 'UtrarVoxu' must be located in 



Kashmete and nor outride the boufidlfle# of India. AriId scanning 



EL \Zimmtr S tit ifidischcs. Lebcn. 
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the V'ed iz Isrernfitre, w* do not find Shy dettfLp^toCi of tbrif COSCUmes 
which btsptok their northern oeigift, Trousers and! high boots 
commonly v/Oifi by the Medes and rhe heyrhians and ncheT 3r.dc!- - 
EuLfOpeafi speaking peoples' 3 living m n cnldcT climate were on-*- 

known in the Vedas. Their very dress bcfiCElnfi the rh e r n 
climate, If seems, "hose ethnic points have hc-sn overlooked by the 
interpreters of the Veda 1 ?. 

Again the occidental inrerpreterji Jn th*b ertrhnilosm, linvt rrntd 
to piccuTc rhe Vedic Arya: as 3 blond* *t least a white man. 

The Vedje tireritu re hay been fftiVsScked to find oat evidences 
o-f blonde chir*co?E:l£rkfi of the £ J4ldo^AT3Minj5 l . But the Vedas 
speskh of the god JWt 4 as possessing golden coloured arms 

(Whlre- Ysyurvcdt, Bk. Ifrtb. Sararadriya 17b Again , as Hudra la 

■described Serv in his di^oiition he is also described b "ihc goldcft 
haired neater or die saerihciaL cord. 1 * 11 In rh$ Rlgvtds Itidhtf b 

described aa "golden coloured' (3- 4f 4>- He b ^2so said to have 
possessed yellow hair, yellow dfts* 4ftd yellow horee. The sukta 
ended by nying ‘The (riL^ra'id everything is resplendent. 1 * Here 
b a poetical redundancy. 3ut he la nhc* d.-e*orife*d Os ' ! g<?ldefl-cu]uuEed ! . 
Again, Rudm is deicnbcd a* the 'br&WFi hued piercer" (Sata R, Efl). 
Al*o in Samaveda rh* god ■S’cJ u i £ d= r (son) ls called as ‘the golden^ 

handed 1 in several places (Bk- I, 10 i Bk. 4. 25 5 Bk. if, 25). Theae 

allegorical epirherijuranrjf. caiiElot be ruken a.% Ettn/in rnlcig.cfil 
evidences c*f the blonde Gh*r*ctet:stics at the Vedic people. We 
wilt hnve to look in-EO the Vedas to find evidences for them, 
Indeed a Surra qnored from the Srirti (Vedic literature) by Saiadhsan.a 
*■ Dhar.ua Suctfl, u- 2, 3* 5.) gives che clue to the colour of the hsif at it 
aays that a pO’s&Sgt of the revealed rextr declare? : ‘‘l-et him kindle 
rhe sacrificial fi,re while his hair is still block." The Bam* atflffnce 
ho# been quoted by S&varii in his B fi. n s'/a on Jatmini fi. 33)- HcCt 
It citfecty bespeaks the black hair of rh* Vedic Brahman. Further 
rhe AfhdfM-S Veda io its ir.es nran-ens - fO fasten and Increase rhe haiT' 
prays £ ‘"let the black hair grow out of thy head like reeda" (Ek. VT, 
137,2-3), Tau3 we clearly gnr the de set E p t lo n of rhe Vedl-C p to pi* 
having black hair. Hence they were not blonds 4 N car diet'. 

But the Indefatigable p for agonists nf ^lordidanV in IndL* b if flu 
nur rhe sayrfsg of Patanjah (200 B.C.} that brhnsr.ar.aa had Pjegeln 
and 1 K*i p ls .W ' charactCTllfiCSi In the old Sflnifcrir EtKLe&n of 

HaliSuJAii called Athrihdn ftjtFWtfTtiilfl (tTar-islnted hy The Aufrecht) 



1 3. Dr. D.ialla inyt ~ "'The Persia nr who were a southern people 

leimt to weir trousers from the Medes * Vide hds ‘Zonsiicilan 
r^rviliiadon'. p. J jfl. 




the word Kapisha stands f*sr dark bf own colour and Finfiaki For 
tawny - colour. Again, lo the Sanskrit'English. d ictionary 
of A. A. Macdonndl entitled 'A practice] hanskrir Dictionary' 
rhe word sftftdt Eu-t tawny e ye d ot red eyed as of Siva 

ar.d of Dnnnvs and the woid stands fnr brnwniah. FUit 

Lt seem*,, rhi? m -tan mg of Artgtifci La co-utredictory in rermp. A 
thing cannot bt both, ,A ted'colnuied eye-iris k an u m k n o w 1 a 
quantify La anthrapoLojiLca] no me no Latent, white tawny colour: b 
neither blue noi grey, All we can say that the above mentioned 
esptcMiuua do nut give evidences of blonde characteristic? of rhe 
ancient Bfahmans. On the oilier hand the ancient I liindn po r. r >; 
have depicted, the SaksAasas who are described fci dtniOfiS and she 
destroyers of Hindu ticriticei to have ■‘PkiflaEft 3 eye& *nd hilT- 
In Rj may a no, Araa^FuafeLi, 17 Svarga,, SurpmatlKti- It described 
is having J ■' i a.r; aia eye:!, in M a ha b h a?fljfca . R ii k.-: : 1 - ti Vy L a |e? des- 
cribed as, having eyw. heard Rnd half of ted colour, (Ad^irva r 
Ch. 22 J.J In Bhtrnkav ya the R&hhem ate described as havfnjs 
'Pbi^dU 1 hair and eye# fCin.ro U ¥ 3Qp That WC Bee In the Stfimkrtl 
poetical! works the Rakstaua.* ate tinker, of hiv ing pirt&ifci 1 eye? 
and hsit. Will an this bans of the literary cadences* the 
who axe described mu the *nrm|M of lb* At^i-s end tbeit sacii&MI 
be raken as , Mnrdic:i^ ]f These poetical fancies be taken Bd 

eft ttirfSIOpO logical dal :• then the marine at in g demur, a called :n the 
Sanskrit ICreratiltc -As RrtAsHoliJ* would he termed as 11 hr o rdl Lcs 1 and 

not thedf Blw rides the ’Aryes 1 I 



But we beg to say that both kind*: nf these allegories ihoutd he 
ta^en ua pociisral. fancies. We will have to look Into rhe scientific 
facts Fdt an explanirion. An regards rhe Indo-Europeans, various 
schools and eminent a nt h c o po I ggj s t a h i v-e rht^r own say. Here 
we fee-g tn stare the in E Lo wr in g for coniideearion- FumpeJly's 
exploration in Turkestan 1 * have brought tyu z the fact as investi- 
gated by Sergi that in r he se-COnB MIEI.eniu.rn B. C. the people of 
Mediterranean racial type ff#je Elvlng in Anau. in central Asia. Again, 
Venn EUkstcdl 1j! thtt ftOJTi the law glacial period rhe proto 
Mediterraneans hive occupied Che HHIth o-f the Iran — Himalayan 
ridge, Further, DeniJoEfs cumpiLatLu-n of ih-t dit* on Pergsn shows 
the people nf Persia 1 Co be hlfiditetrefleairi^, Thu? If In luck 



14- Pumpejlly's explotatEon? In Tuikeifcan, (Carnegie pvuhlieitCforib 

No- 73)- 

]5- Von Eickscedt ? RassC-nkundc und RnMesigeschLchfe dtf 
Menschhert, p, SD?, 

1 5 a. Dar-iJnjFsj Chiracteristics uf chc P*rstan? |Ln RuastanSJ, 
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hoary iniquity the people of central Asia, Ifso and the Western 
m«T^ ridge hid been in racist n&niCy with ch* Mediterraneans, 
Wo w ill not wondeE Lf the people prf Not the TO India had been of 
thtt Type ns weIL Indeed^ as regards the piEBont d*y Indians, 
FUpl-ry has Jgsig ago characterised them as Eastern ML*dlcer?fin*Fms 
Hid Ttccnrly Yon EickaEedt had put them In the ncne SMcgocy 
whom he named, a? Eastern Mediterraneans or mote pfPpifly 
“‘lodidtrL 11 - 1 6 Ag^n. StTgi in. a Lattet book -rallied the Hihdya 

#.» Mud-lEerrantans. 1 p FmnJSv the investigator# nf M o h e ri po*-D a f O 

and. Harappa imds speak of the pCraence of [he jame racial elements, 

Further aker invesdgiEing the Indiana Von Ekhjrcdt has pronouncedi 
the present -day people of the Funjjah u3 the Mt-dinm nc# nj of the 
North Indian branch, (hloid Iodide n). Also Haddon a ■ has called, the 
Indo-Afghaos [Russian Anthiupoluiirlst E>efti!keE p a PriQ VTHIKl 4 tu t c which 
Include the peoples of North India and Afjjha nEsta.n.1 as- a 1 1 * JXK I-* 1 1 
Btock developed, in an area ot characterization." 

Taking the hail colour descriptions given an c he Vttlls jrjtciatufc 
gfid (he con^d^red. opinion? of Ehe above mentioned efnifirhC 
ifitlitC^O-log^ta it may be surmised that the Vedic people also 
belong to (Jib Eastern Variety o£ the Mediterranean ta.ee-. The theOEV 
of tTle h ypo [helical Nordics ot proto-Nordics do not fit in here. 

The pi-wcnt writer 1 p * hii elsewhe re expressed eJlc view that the 
dollCOCtphalk-l^pcordhine biocype oi El. rope and [he people 
of this cllBrjk€E£Tl#[Lc of Asia who are to be met with from the 

Caucasus to indin might m ascending line nf anr-BE-T-pra have 
aflialrit* with each ocher, but Lt cannot be upheld that the former 
have came ill the way from Europe to India and. through mis- 
cegenation with the Indian 6 but Lfi a fi w have given rise ro todays Ifido- 
Afghans nr die Hindus iJur.s skulled nsrrqwnoBtd characteristics 
axe not the special monopoly of t.ie Funi&h). Ftl Ethel} Seigi and 
FaudLer speak of the connection between rl\e Notch European 
LongskuLled narrowmosed type winch the South European type 
known as the Mediterranean. On thi^ account We cannot identify 
the Endian variety with a particular European species on the 
strength of sundarities of head and nasal indices. 

Thus,, tire snore wi investigate about the Vedk people the more 



16- ELcbitedt : op. cir. p. 5G£i. 

17- O. Sergi r Gli, AiH in 'Europe io Asia', liJOCl. 

IS. Hadden : The Races of Man, p. 3 5 L 

Ida. B. N. £>itfci i u An Enquiry inco (he Racial ELtnienti in 
ilatu.thiiran,. Afghanistan and the Neighbouring Ateas of the 





we comedown EQ ctw l«v«l shar they were nnr a ipecinl tji» dfeffiercHT 
|"i i_i fi \ chose of the present day who claim la be die: r descendants 
So p "■ Qi i n g they feme frnm the outakLe r in that case they did nor 
come th tough Lands filled with vacuum. They muse have aaslmllired 
other racial elemenra on the way uni, when they arrived in India., 
certainly they were nos of hgmegenenue contpoalrlon, Hare we 
m8f SSV ihr queiduOr -whar proof wm rh*re ch*c the VftdiC people 
wrte of horaofcenjoous radii type - The IridoLoglsEs tdl ua that 

they were divided LftEO tfibeft wJrfl jjoda of Ebuedi own end had 
different dialc-cta. Altai r, Sir John M.etahaLL himself admits that 
as fuT us 'history cun he erased the people of Sindh and the Punjub 
hod been a hLend of many divers elements and there ia no leaagn 
For assuming chac it was ocher than heterogeneous in che earher 

H 

age with wht&h we are now concerned. '' 1 k Thus neither in rhe 



past not Id the pvmm »c find [races of a honwwewiui pcpihdcn 

peopling the Land supposed (* ha she original country of j ndo- 

Aryans. 

Nimolly ?he qutwion turn* up then where do the 
spoken of by the DflrnflLlaE fir in ? W* hfcYt **tfi chic die 'ArjtMi' 

h M3 been the hone of cO-H.Ec ntiuiu Boe her* we bc£ Co sa y than an 
ethnically united tribe m?.y DOC betray Liumuyencky of somatic 
ehaiacittiL A tribe ii campused of vicinui eJeinenti^ jnci ^economic 
tLCKfff hold them together. Hence we cannnr regard an ethnic 



KtcKi-p US 8 race. 

Much tm bem said from a ]nng time regarding Eli e ludo- 
EufOp^fiflS or iht Arjuitp. Certainly an Indo-Eutupean or an 
Arjlttn- can DCS bo Identified wLth s apcClsl bioSype- Similarly ethnic 
groups axe inatkvd I com each Ollier by their tlnguisrlc^culcuTAS 
diiFe re nri at i o n si. They must not be taken as types of race*. Truly 
has GutdaD Chitdc yfiid i “The CUfrcLfetLDft of cultural with raciaL 
groups b genefaUy liarAt-dous and spttuSasivc. 11 3 3 Hence, w? 
i Lever speak of an A fyflii TPCe* But the mu.£b vexed Aryan. question 
hi* talfcrd conrrnveTHtji which nett devoid of n ajpo n a ] hl* 5 
OT chau vinlym. Ai some of Eh* German Savants, maintain (hat 
the ‘original German's were she uflgmaJ 1 n d d u i# p ? bi i s 3 1 the 
Preach, she ItelLail and &thee schools of anthropology have different 
nCrtLOPifi jn eh Si RUES eh- EfOCI and the French. school fo ij :i J e d by 
him n'L 8 fan t i. i De d EbaL the bf A chy Cephalic: ilajk celt* w r r t she enigma] 
Aryans. Sergi maintained that the EtKlfllfEiC bEEudiycephaJi of 



] : y_ Sir John Mamhal] r op. efb VoL. J, p. LC9. 

I0« G. ChiLJe t IThe Aryant, pp. fcHWi5- 

2E. hncyclopae-duii Brit., VoL. 12, L9Z9 pp^ 26H-264- 




XX 



Adbt brought Lnio- European language And rbe cremation system 

EO Europe, EL Meyer the renowned German hiirocian apeke 
of cHe tndb'buropenn roramg to Europe with chair crernscioii 
STatem from the war In The Rnm« JjeHud. 3 * Tht EfiijiLsh AflthiOpu- 

Loght J. Taylor* 1 d * n i. £ d chat the dal icoOa p h kliti North Europeans 
were the original Aryan?. He poiutcdl out lhac fill Notdks 
tttfLTMit be regarded aa A if am as m*Etr Fiotis belong to (hat stuck 
tnd miny nf the Aryan blofidfini wC te bfachycephaLir." J !Hete at 
is c3em that by Aryan Taylor meant Aintfrt speaking men, Firndiv 
Gki rffrLda-- fljuggf fl 3 * of the I (-it Ll n school sin order to solve rhe 
[□d^Emopean CBflfili has Advanced the hypotheses chat 'HafBD- 
Endo-Zhtropcanus" is divided into DoHcnrr.nrphLM and ftTachy- 
mnrphug. Furchef he ssys = *~lt is evident that it l>. ustLtW and 
vain, TO ask who were the Aryans — the dolicncephala or qhe hrachy- 
cephtb ? The Aryan Languages spread from a vt T? E'lOTE.Ttcxin 
Crncte P and that wichnuc any special regard! for tht d o L itioce p bus I s 
or the b“Hch. 7 EephAts , ' , _ Hece-Gniffiide-Ryfigcrl has made a tleST 
distinction between race and language ; oil of his - Lrtl>todet ms 1 do 
dlOC apeak some Indo-European language- 

Thus, the more we enter into this dJituSaiOh, the mate we get 
caught Ln the Labyrmch ai contra die Tory OpiJllOOS. The l ast word siiar 
we cut! out of thi* eonilupipg maned of □proinm £4 ch*t the 
Indo-European or rhe Atymi m&y bt luf-Ks-kulJed— nanownnwd— 
JiRhtskinned man ot The b re A ibkti II c d — ftaffnwiuwd— tlghwklnned 
man. 31 Hence ic 14 nothing bui * fftcuy of national chauvinism to 

identify rhe Endo-Eu ropa$n ot die so tilled Arjian. with a partLciil*r 

tintype. Finally Kdppecs says (bat Aryan is only a linguistic- 
culTucal groupim; (Gemc hischah) 1 '■ and it Is TOO cacly to speak nf 
a final solution of t :i is Question. That m-ean. 1 ^ this grouping has 
no reference to somatic cjitracterLicics. 



Leivlng the much vexed Ar jnn qatSTloo which has been raised 
as a Frankenstein on the dumnina of philological and ar-thro- 
polutfical investigation, we wend our w*y to the ancient Sinaktit 
texts from which the word J Arj ra' hss been cuLled out- Thr ancient 
Indian scriptures speak of the word 'Aiju 1 , but only Lq the sense 
of J noble'., 'cultured'. J *uperifif ', This word h.14 nrvet been used 
in an anthropological sense. 



22^ E. Meytr : “Oeschichte d« Alienum^, p. 693, 

23. |. TaylEt The Origin of the Aryan*. 

24, Gu I fTr id a -RuJtgef i : Tiantlatcd by H. Chaldadar, p. 34. 

25- W, Kdppers - “Die 2 rfcdu.-jjercr.an Ffflge tm Lichtc tier 
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En ibe Vida?, as the auEhon 1 B Ot the Vedit Index aaVi J chlfl wtird 
IP not cftmfLKHI 3ft che older Literature in places where the quantity 
CiF the fuu VBCVll La fixttl ns ahorc, except in a mere adjectival 
atnse ...Mani<2lKlT aujggan tbnc the word means a Viiuja, n at an Ar*a 
pjentTflJIv- This View n tUppQFfctd by rhe * sc pie nation in the Satajpatha 
BrnLtmana •fjcaii. 2&M ofeneofl^pitei|H of rhe Vaiaianeya damhita 
(^5d|ii, 30.)" Thus •featmt hr its dertv&rluc, ?he wend ariginjllfy meant 
S hiisha ndrniii (an a* CViUGftd tn the compound word 

'SfcdrSryau (hudrasand Aiy»i h I- husbandmen) m he found in Vedas. 
Eqt rhe orientallsEs hive tiled EG bring one in ethnic Inceiprecation 

by s&ying that 'Arjn,' is the noimai desL.gAaEfon in the V*dk llcerafcure. 
From (he Rigveda iRv. L5L 8> Miwarda Arm meant a member of 
the three upper ct asses, . .The _Ar?s- stands ifi OppOl It to n to tM OflW 
(ftv. 1- 51. B. % I 1 ■ ■ - Sean eti in e a the expression La PnElitftd CO cht 
VaijTjYJ rasEc .-the; wend Arya {Fern., Aryij used as- an adjective else 
occurs freque ncly to describe the Aryan classes. C^'lsnEt. 1 — Rv. 1. 77. 3 

9b, 3] ‘ 101. 4 1 43, 4) Of name j'naman'-Rv X. 4fl. dL oi caste ['vana 1 
— Rv. Ill, 34*5.) « dwelling ('d hi man* — Rv EX. <fi-3, 14); or again 

reference Ls made CO ch c Aryan supremacy J'uriim 1 — Rv X 65. H) 
being exEende-i Ovef the land. -11 EEtre find vpriouv shades nf 

meaning ni the word. Bus 3T ch« stme rtme we find (he word Afya 
actodf far faithful', 'kLhd/ "qood/ 'iu artei/ "cQlnjftd 7 tcc- in the 
Rigvede ([. 13. B ; 4- 30*. ] 8 ; 3. 54. U). I he Vedlc word A*y& does- not 

st-atid for the European word - Ar|rin’ or l AEm > ot 'Aryeo'r In the 
post — Vwflle *ge we find rhe word Atjjs srtands toi ■'gentle' ut ‘cul- 
tured’ fsMti) and In the Siiwhftr lictifl cure all rbroii-gii It stands fm 

the wends 'Cultured* 'noble 7 1 nut ei’ ’superior.' No racial connotation 

ga artadied Eo It. Thm we find in Rimaynna. ihe Rikshasba IndiajiE 

■ 

I* ol d : n g his tieacheiDUB unde Bibhishana re be *Cting aa fin Anliya. 
In che Mahabhaiata the Kizm kisig Dufyodli*n3 rcpTOPthlfvg hs.m- 

itlf as an Anor^o for not n cce?e da ng to Ehe tvqueir of Slndhn RS.j:i 
{M. Deofti^ Ch,. ]5 Zl Farther. Diaupadi the Fatfdflvi queen com- 
plains that the low Amaral people have induced Jirdhis^hlfa Eu play 

uE die* (M- S^bhas. fi3 ch). Ak ato In Bhigabit GlEa we find Sti 
Krishna admo^lfibEnig rhe Kshiccdya warrloc Aijunu not to act lifce 
an ‘AndT^ 1- (G ics - 2, 2-I 1 - Again, in the Diasnas we find a peisc-n of 
inferior rank addressing h-lc aupieriai as ‘Ar^V a wife calling hts 
husbtnd 'AF^BfiuCra'p Fuffher tht Brahmans called rhelr letiginn 
ae ch* Ar^fliihffmni irtllgLon of rhe Arym>. The Buddhism also 

2 Cl Keith and Mscdon ntll : Vedic Indes, Vol. l h pp. 64-65. 

27r Ibid-, op. ciEr pp. 6f**5. 




(illtd thelE religion Ec> be (he 'Afj* J*wlt p - Tlui^ the word Arja 

« find to pom* fi* cultural algntfiance. 

The Vedas did not have any mmc of Kclleral definition embr*- 
cLng ill die ttfbti chat Lived at rhsr period. That ]&„■»? nadoMllEy dLd 
n^r evolve in [hat rinse amoci^sr the Vedic tribes* Ehiy did not have 
a common naflnnaL name, Cerral-nly, Awyd waa HOC che "-annual name 
of these peopJt of the Vad*& Rf^hei, an she V#dk dflfl Bi every- 
where else La the warid, people I". the tribal period Wt^C by thfiit 
crihal names. In the Vddflfl « find die people In their nib id names 
only, viz., BtaiT-WL tnbe (BbaratSni Jtnam Rv. 3* S3, 12)- This kind oL 
sOCLO^aSirical condition existed cLl I riie time of AleasmicT's i n.vw iio cl. 
The various ttlbit of die Cak'd valley and of the land of the live 
riven that he m« were in 8 tump designated by the GTtfck write in afi 
Indian- The word* Indian add Hindu are not of 1 ltd tin derivation. 
[ G i th± H Bebastuu nfclet”" of the Funrinn emperot DhUu we fi nd 
the names of the people called ‘Hldh^’ or the inhabits nm of chc 
Sindh valfcy and the ’Gadara" who muaE b# identical with the liEtT- 
dny Gflniiharians hienfloned. The PefmJCu exiled the land and the 



people of die liidv-s valley 



Hind, whieh In Jncer day took the 



fncun Hindu. E*w to day ike Arabs cal] the Indians irrespective 
of ch esr religion Je 'Hliidij, 1 the Turks cad then*. "Hindli." From the 
Pifdbn Hindi the Greeley took up the ivafd whfctt In fHCttllt <Jny 
European Languages have taken the forms Indian {Eng-)? Indten 

(for.) 'Hindoo (Ft) p Todmi* 1 f modern Ck s ). 

In fhi a way we find that theTft waj no common name Co deslfi- 
netc all che connate CfLbts thiC lived from the C.nbuL vnlJey to the 
plaio-s of North India. But; afe** the downfall of ihe Mnurye empire 
we Hfid in Ek* new resceiMEOh of MctWtlW Dtaun# ShflflW popularly 
known iva the hianu. Samhitt' the word AtvdVitrttf as the ifc&me of 
che whole ol north India arrerablpg tucwttm the HtmaUyai and 
the Vindhya range. Of EOUrae In the Puitm WE find tht mame 
i3aJtis«i«iriho the courier? of rh C : king BIlWKS- Again the name 
of Jdittbitfuripa Le. the Island of the ]*robu nee mentioned 
in the P'JT'fiinai and! in the fellfl(Hri hooks of the Buddhists ns 
well. But we do not know when the Pintaflf W*tC fiTic 
written- So we are ignorant of the process *nd iht time when 
the teems were coined. In these names We do noc 6fld *ny 
racial cnnnntadon attached Or lElf reference to the fHi 

tiding Ln chip region. Only after the hlouiyi period wt God the 
referc riiT-e c l! A n a lu ri a and its boundaries given* but the boumlariea 



2£L Rowlinsou ; "The Great Inscription of Dariu .1 at Behi&turi In 

HisEO-ry of Herodotus^ roL 11. 
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hav? chunked id dmtnni political epoch;. 5 * Jcy thffO SmtaEi 

wrlrt-ta 'Aw^wrw' is the pl ace wheTe the H-mhmin** cati practise 
rheir Vamasraw tcdlgUin Unhampered. 

That the word Atjo. hw got no raeLal aLfiniGcatice attached to 

it b evidenced, by the fa^E ihBl when E □ te tp t etin g the R:*lu Vi&ar 
mitre's attack on the Kilcara people add! their king Jr’ramagandhn. 

die poit V«dfc wHivt Jftska (NiiuSct, 6-32 i explained li u AJUT|U 

/■swyHK&E it, the coU.nt.Ey of the Aiunyaj.. According to softie the 
word KlfaUKi sEBuds fbt the Jitt.gr day MiflJlli, whm betetid 
religion* Wrte rampant perhaps *v*n feefoce the day* of Bud oh* 
3ltd Mahavim, and Elf poopJcr Were retarded as ^uninitiBEed.' On 
the Other hand, nc (he itUe epoch the Jaina pieacLei* had called 
the people of Ftajafcnba [capital of Magadhab che people of Champa 
(capital of Angal, the people of Tamrahpra in Bengal a a food ArJtfF 
and Kflhdfnjtir of high. social ptftpdlng-* 0 The Baddhim* have 
concurred in this evaluation- Thus it is sti]] mote dear chat the 
word Aiya Ms gOE no anthropological designation in the Endian 

literature.. 

Again with che Buddhists the word Ary& haa got still higher 
connotation En the B icKiuC Buddhist inscriptions we find ‘ ti .*2 odu n *■ 
td-io A — J3 ri Laf^itaftJ 1 mentioned- In escpLaing the passage Dr. 

B™ says ; To the Buddhist an Aiy*o i* on t who Is not slave to 
ptauio-niy cujAgxnj, con.-u#ndons and dofctn&a-.arul Lives a stlb 
eoflacious life — "Magcer" is the English V-'oiJ vherfcy Apt can be 
adequately rendered-,. A?* Js the Eidc of address of those BhLkshua 
who are advanced In AryanJlflfld." a Thus from cultural level we 
Etc the word advanced to spiritual! plane. Again in the 
AtrhaaSarnj of KouEilya who was the piime minister of rii-e Mouryt 
emperor ChaudragUpEs we End the word connoting a political 
flifnltkaiKtr H# says ich. 13, IBl) die dudm i* an Asya by birth 
(Arjupriia). Again he says [ch 13. 182) : ^Dccieving a sEbvc of hLs 
money or depriving him of the privilages he can, enjoy tt an A^^yiz 

{At 7 U frbdba ApuhaTOTUij shall he punished wUh half of the fine 

leyled for enslaving the life of an Arya. FuTEher he says ; The 
offspring oE a man who ha* sold himself Oil *S a bLbv* shall be an 
A rpi Ubid-j, Again he frive - ^Oft paying the value fur which one is 

29. Jayiwal : Age of Uinu & Jasnaualkya" ■ Katie ; "The 
History oE Dnarmatiiittrit- 1 * 

3d. Weber e tndtief» Snidlftn l a p, 

3J. S. Levi i Pic-Ary a ft and Pce-Draviiian Ln thi Vedas ; 
trno dated by V.. l3*ycbL 

32. ft. M r Borua oud Gr Sinhai ; Jhirhut Inscription, p r & I926u 
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enslaved, a slave sh&]E regain hi? Aryahond (tbidj. ,pa Her* a dear 
p □ Utita I definition le given of Give rwrn A ryn when the Sudra ij 
recognised aa an Ar>d_ If Stems, theM V*T toll* eemnoratians and 
use of eke teem, are derived from che OfJBjPIfll word which meant 
'noble'* ,s supe r io r l ? and. fc cii It a red . 1 

Thus going chrough the various aspects of tl'ic word Ary* we do 
nor find she trail of an 'Aryan race' created, by the otLenEdlfcfS -out of 
rh e ancLtnr Sanskrit literature. Hence, W6 tfe at a Joss lit undeGHOJld 
why should we always cry eo fine an ‘Aryan 1 race in the tncreiit 
Indian re*K me existence of which is absolute!!/ hypothetical. 



We may speal of an 'Aryan* ot 



! 1 ndnTu ror i eun' U ngu is* ic«-cu3ru t;j I 



BKiup but ci« of a net (bio GTP* ) - 



EkiJt now we Lnd that in the laisd wl’iefe Lhe ancitnG V*dPG tribes 



lived., tbe remains o f a h utied city has been unearlhv-i -at llarappa 
and existence of a similar city has been excavated at M * hi c n | o- 
Data Ln Sindh. The arc h a en. □ gists say that the remains d-i both 
these- long lost clLiea be it ay their common furjn u: civilization, hence 
the name ‘‘Enilus^vaLLey ClviLizatlon' Is given re ft. The investig at m g 
chief Six John Marshall denies any connection of this civilization 
with thne of the Vedic people. He opined that If whs long ante cioc 

to the day? nf the Veda* and he putl the date of the lodus-vaUiy 
CivlSLZiCton CO the Id. E bet first tfjuater of the third millennium B. C •** 
Further he cor. true the material dvilLZHrin-n of the Endui-vsEIfy 
pensile with tkac nf rlie “In do- Aryans «s recorded Cn die Vedas and 
fields that the two groups of people are not JdefttkaE. He finds great 

dtvcJafrleq in. (he civilization In question of the reo. 

As regards che diversifies of the dvUizaliun in question Marshall 
n?»: "So far as Sind as concerned thete is ample and convincing 
picof shat the whole CQtHOTy ftW& ruMth tn south was permeated in 
the chaLcolithzc age by rh* I oiig protracted civilization w ktch we hau* 
unveiled at kin b enJo-D I f O st'id Hcrappa. In the Punjab the evjdtrife 
is mote me^grtu To the nOrth-enst we have fo^nd traces of thi* 
culture ai far a* RupCE on the Sutlc? below the S4m,k EMIa.** Thus 
he places the [ndu-i-vaUey culture in c h n ft=0 H C h ic Then he 

agtin says, 'in my uwn VLew nothing haa W b*eti found either 
at Mnhei-jo-Daco Ot Harappa that tonflkcs With the orthodox rheary 
rhftt th# Endo-AiyaTis' entered the punjub about the middle of the 
l££frftd MilEctmium B. C., bui f C ora the picture we get in the Vedai 

of the the pfe- Aryan pnpuEfiGlon, 1 Incline to chink that rh* Indus 



33- Koyrllya= AcchnHsCras, pp. 222-224r {translated by Shama- 
iKnal y, 

34. MiCskalL : Op- He. vn£. 5. 



35- Ibid. Gtt. Ht, 
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eivLlLziition cuulJ h av Q been but a In etc & adore of in former *eN- ,J1 

Thut Ji£ ralsM Z5DQ B. C s rib tht date pf the arrival of the ‘Lndc- 



Aiyins' Into Indi*- 

The priwnt writer i ft differed? dls q u a ftkrili ckawheCG ha* 
disputed Hboui the possibility of wunecrionj between (he [ftdus- 
Ufilley elviLLSRrion, and the VedLt people, s : nnd came tn the 
cnnclualon (hat 3,1 1 1 ndo-dzuropEun 1- OC A^^ysm has not been a Trice, 
rathei b philttlOKleRl-CulruFsl grouping h e flCA Wl have no right to 
sdenttfy the VfedJt Aryans with a particulut bEGETF* on rhls account, 
The abscence of the rttORiiW of any dulscacephalkdcpcorrhlne 
■skull of the Nordic variety of man in Hatappa and Motvtnjo* 
□aio doe* not wartflnt shy Inference of the non-prieefice of any 
Aryan-speaking people In Lhe period of Indn^valiey HI 1 ttl [ fc 
the Rbseer-ee of die ■iDda-EunEOp-eRmpfriking' people En the paflod 
ofHartpps caiffuie and Indul-valley civiLizacian cannot be ptoved- 
Again, Ln OUT inveirigition we hj.V$ found no V a.1 id ground for 

hjiv anthropological) objection Co Lhe hypothesis that the ^Iildu- 

Aryans” were a pare of the Eiaranpa culture, 

Further, an iiive-icsgatlcin Ln rhe VedLc literature has shown chat 
the Rig-vedic 'lndo-Aryana' were aLao in the chaEcoLkhk stage of 
civilization ALid Lt has been . 3 h r ■ w n that the ^Tidn-Aryans 1 had in 
idendal cycle of the disposal of the dead with the Indus valley 

civilization, FuEdMr, i( has been found out that the various thcrari of 
elvi.lEZS.tion were COaiiQ'Mjn with hnch the people. But tht Inst factor of 
I dan rifle* non, L e, the QiaesCEon of Language , stiLI nEulnt unsolved. 
Etna Hy, it hu been said ch ax on rhe hisdi of this comparison chert 
is tfl&aon to believe dial the people of rise Indua-vuliey culture and 



the VcdUs Aryan* belonged Eo the ethnic-cnitutal group, The 

model of the diglOttl of che dead beat OUT ibfta face. Hence, it 
may be said thnc rhe *Indo-a iry id i 3 rear* nor irrangera in pre- 
hbitoric Indus val!ty h ni feared by Sit John, Marshall and other Investi- 
gators, an che matter, Leaving aside a. detailed diKU^ion few salaent 
points may be UHtlfiEIfil here, 

(1) Marshall places rhe Indus valley eiMffkarinn in rhe 
Chftlfn’ithsc age and the date of the appearance of rhe ‘Lndo- 
Aryans’ In the middle of the second millennium i. e- about 
fSDO B-C- Bui we beg to point ouc cbnc various writers opint That 



36 , Ibid- Op. cit. 

37. B, K Dwttii : ^Vedic Fuiicral Customs and Endus^vnlley 
Culrumu 1 * iln M*n. in InJLa VoL XVh No A- 1936. Vnl. XVlL Nn 
I 1, I'M 7), “'Ancient Near hast and IimIIVb CuIciltbI RtUriona , *‘- 
The Calcutta Resdtw', Nov. L937, 
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die lC [ii-djt> j Europeans’ when t hr ■? emerged in history, were In n 
chalcotifhk phase nf culture. 1 * 

Thus We herlt that ^ndo-*- Europeans' nt the time of thlLr separa^ 
tion wufi in. {fi4 chnknSrrhL-c stride of civilisation, Naturally we 
sh-aLL Grid the l lndo- Aryans' to he in the same stage at the dine 
of theit ITClval in Indto afar theiT separation from the pSTGfflC 

Sfcpeb. 

Now trt uj find independently none of iKe eVidtfiCeS to he d h- 
eOHTtd in rhe EUgvediL In one of the hymns (9, L3i- 2) Wr find 
pointed HHH-inow Is menc toned- H e nc.e the use of che implement 
of sCOctt afie was if- vogue wll*n that Hfmn wak ccimpmd. Again 
the Vedic people used utefLSils made of mod and atone for drinking 
purpose [9. 65. 6 i 111 75. 3 & Id 101, 30), Thus It la dear that Icon 

was unknown to the Vedic people in this age. The ineBAifig of the 
word A m fca is debatable. Zimmer tabes it as bTonre, Again, tlie 
Tflitccriy a Brahmana texts, a product of the Eater age, spoke of the 
UK of n <y>p p tr razor fid 5) for shaving the head -of a Brahmans. Lr. 
9CB(mLn£ the Rlgveda we find rh.it implements and urensrils of scone, 
wood, eoppec oe br^nw or leather wctc uwd in thar period. From 
Etiras, k la dear that they w*ne not In rhe iron, n^e ar bitir not 
ift the Ritfvcdfc; period- They Wife in ll\t chnkoltcfrlc aCSfif of 

civilization. This gives a coincidence between the Vedic age and 
trie period as the 1 fsdus^-valley Civilization , 

(Z) Then rhe question o:>mes sbour rhe date of the Vedic age. 

beg to diffee with Sit John MantwU tqpredlnfft bits (bring 

of this date w arbitrary and. has no scieftfilk; data ld> bast It- 

[[ id sttange that many ethnological writers and OTknuLLtfb In 

ocdcE to suit their hypotheses have arbitrarily fixed the date of 
the Ve dls . But we know there are differences of opinion araOnf£i[ 
the 1 1 n-dol a ges cs in rivii matceT. 

hi :i t-: Moellar was the first man m try to nx a date for the 

Vedas- Tfau he snsd : ■'But ulthauflh w-e ttan percteve the wide 

dhSSm between che Brahmana period and that period by which it 

h .pncudtd,-.- It would -scefn impossible to being rhe whole within n 
■bdCHr sparc than two bum-deed youth of course thta is nreraly 
coffllecrural- * *'* Finally he fixed the; ags of the begivmLng of 

Rigvedic poetry no he from ICOtf CO 1200 Bp C. 4 ** This computation 

of the dace, we aee B La in affettrarj one and it d&ei not take into 

(IS) Gordon Chtlde :■ The Airraid p Id5, (39’) Zimmer: 
al, 1 Endischca Lebon i p- 52- 

4$ h Wn, Mix Mueller ■ A Hluory of AncLenr Sa rubric Literacure, 

3* 434, 435, 
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i; ufva i-dr ration (he span uf time that at phase of ethnics] at cu ltural 
evolution of rl primitive people w a u I d take to came ta che next 
stage- RegardiiLg this arbitrary fixing of VpjEc daresv Wiutexnitz 
said ; LI It ii now clear thar che- acccpcnr.ce at 2-DO years for 
different literary epochs m rhe development of rhe Veda* is 
purely arbitrary'". 4 **! Later^ he said : ''No power OP t-arch enn *ny 
CiruE he sure whether the Vcdic hymns were composed JOOfl or 
1SOO or 2fW0 ot SO® years before didst-” -1 

Thus as, lamented by WItiekthIee these artiCTBJV dtatea came 
ro be accepted as scientific facts-. Same Jr.da.lng.iH: cuily TetfLBClccd r 

“It is strange how sc ro n g; die power of suggestion wo rki in science 
The purely hypothetic* 3 -Bftd -completely arbitrary fixation of the 
ch ronolOEY of thfl VtdJjC epochs by Mas: MucHar, received without 
urW tfgumtJlts cir tea] proofs, in the course nf time asiumed (he 

appearance and character of a attend Sc Bltr proved fate. -1 

But aume -uf the E n du Lu gists gave an older date for the V-tdBS- 
EaJagnagSdhar Till at tried with the help at rhe Avcioftomita] 
calculations to trace same af che Vedlc text) to GCCK5 E, C ? 
while Jacobi gave the date as *1500 E.. C. ns (he beginning 
of rh? cultural period. Winrernim said r hat from the Stand point 
nf Indian history, diere is nothing to npenh ngnlnat (Leacceptnnce 
of rhe b ypath os la that I fie Vttfic literature goes back to the third 
and the old En-dl&n culture go ch back to the fourth Miilenr.ij.m-- 
That (he dates of Mas Mueller osi (he fate of out presem-t-dey 

knowledge uf the cultural history of ancient India me no 
Sanger tenable. 

This bag been convincingly proved by G_ E£uehlir+ b as wtlL Finally 
in *u craning up WinteffiLtS said r "The only proper date- is X 

to SEW ft. O And as the result of the reseHTdic* of (Lit last decades 
it £*n ht added thair r it is probable thar in place gf 5C0 B. C. the date 
&0!> ft- C- in^r be put, and it is mare probahj t That dift dite of the 
cmiMMKCMnv of the Vedlc age wiJ3 fs]] In (he third rather than 

ifi the second Millennium befaw Chni(."** fleet again we find a 

coincidence between, che date af the Indus vaLLff culture and the 
Vedlc age- 

$3) Another point Marsh*!! hag brought out is the mode of 
dispagal of the dead which he thin leg to be peculiar to the Induj- 
valley civilization. Hr saya : "Ho-w did the Indus people dlspcuc 

41. 42. Wlnccnirlt? "Ges ckisditeder indiichcn Literature. 1 ’ 
p, 249. 250. 

41 G Bueh let s “Indian Antiquary," XXU1 ? 1 894, p, 245 fll 
44- WinteraiCl ; Op-, tit- p- 255. 
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of their dead it M*h * n jjckl> □ ro the evidence; if m ye t UG> meapre 
*iuf in some respect* O^orc. At H*WpH Lt ia more abundant, 
hm n>«t of tt nktt» C-0 (he latest petiwl of OCCVfptrlcwi, when 
Mbhenjo'Paru had probably ceased to ei EM and when (be 
pDpill*LffH ftt Harappa itself MY have already ufuklgOfH fife OX rg<irt| 
changes. This evidence m B 1 be conveniently dbeuased under 
che following friends* : (IS Ctiflnpkte bubal [2\ Fractional budal 

(3* Peat -cremation burial."^ Itl CO IU*hl fl Iffin , Marshall any*:" So 
far ns nur evidence (iOCi at present Lt seems probably rhac the 
BHMf USiuaL method nf disposing nf the dead during the ifcurUbiiifl 

period of the Indus valley civil lotion wis by cceinodon. Thar 

the cfiOttlon wa* practised te conclusively p rove d , bp (he 
finding of einetBTY urns or other recepCBdtB cantata Eng caldned 
human bones flftd atllfl rogethet with u«icle» of buend or other 
offerings for the dead and sundry articles fiat use in il'teT lUt ,ri4 
Co- Ml lining he says : "The practice: of exposing the dead to wild 
animda and then burying the remains (if tny) of th? ejfcamared 
bnnea seems tu hive been Tare up tn the oa ncl lusEuti of the Indus- 
volley psrind as reprasented flf Mohonjo-Daro and HarippS,. oft the 
OtheT band, there b a big group of fractional jar burials a t Haiappa,. 
evidently belonging. to a laEeF Bgc, in which the ex cava red bnnea 

were placed 1ft it™.... Equally fat* 1/ not taref, ere rhe examples of 
cufaplrte butttL w+T 

No*v, lt4 us. compare the ouarom- of dLspns.il of the dead of the 
1 ndui-vil ley people with those of the VediC Bg£- According ro 
the statement: of Marshall the cases of COSUpfere Inhumation 
dbeov«jred bf Mnjien jn^Daro are dubious as of these fourteen were 
found let a toons* Asjtlri, eomplece fevrtBb have been illustrated it 
No! ind at Shahi-tump 1ft SOlith-weswmi Fkahichisuan. 1 ** 

In poina through the Vedic Lkctature ft’e &nd princfipBlly two 

modes of disposal nf the dead ; Andg-ni'dtf^dfiti ( without cEemi- 

dnnl and A i d a r d n > n [with orema-rian |. As rogatrib the former 
nne it wa-4 the ensmsn of compLere burial rhac was in. vogue in the 
Rtgvfcdte period (Rv_ X, IR. 1 1 ). In the Smbm-ana period of the 
Vedic fifit the flame iCAJatora ws 3 in praetlfi^ *c find reference of 

ii in Ssraptcha Br-ihraftna (13, & 1. % 

ThB( tht burial waj a oompltro burial can be a«-n from the 
Hyrau I^Ry. X., IS- 1(^I3> -■ ^Wftp him. Earth, as a fnCrther wraps 



4% -Ifi. Sir ]nhn MaTshall ■ Op, eic. vdL. I, pp. 7P-B] S S9- 

47- Sir John MBrsh^ll l Op. clr, VoL I„ pp. 

4B. Sir John Mikhail i Op. dL voJ, I,, pp. 







h#r child ift licT garment... [ throw arnufid yuu the >c li r L L i , id ay i 

iloe woond you, in. it I lay the stone plare." 

The RigYedi also ip e ii ki of cth motion of dead bodies as weLh 

□a it say* ‘ ri Don't bum him completely, dp not scotch him O 
A^oifc d.o not CUE Into pieces the akin 3 nd his? limbs” (Rv. X. lb. Ih 
Griffith 11 A aaJQBlaiten at rhe Hymn SCBBdfi cblffl ! '“Sum him not 
tip, nor quite consume hi lfl F let not his body of skin bt B£flfiared” 

iTttftBlarioii oE the Hymns of che Ri gved a t Vo!. 31 p- 402 ). Thvs 

the f of lttff U i hymn of burial and. the latter is of cEem8riOT\ 
Ec is also ilanr that thi* cl *fB aitofi woj a partial one. AcrordJfifi 
to the ptesent writer the fiMOUt system his preceded the latter -m 
born che cuaKMIU caeuuat be pteseTiii: pmulreneoiulv amongst a given 

gf 0 U p of people. 

Winra-nitz also says that perhaps In the oldest J»H 0 d, rhe 
buri al custom was common wlirh the Indians like the Other Indo- 
□ermans.* 1 ' Bmh customs tsnnot be taken as belonging to the 
tame ige almpl? because bath are mentioned in che Rigveda SAffiUlEL 
hlent ion of an Insricution in an earlier poem does nor give priority 
TO the initiation. According t* tht IndolofiiSEfl the iOth, Wanda! was 
compiled last and all sorts of maorras haw been huddled regerher 
\n thlf c hapten Thus in. two different Ages, wc find rwn deffeTtnr 

modes of disposal of rhe d«d- Among these two different; 

Citstnms die burial tystem was certainly the older u ir died out 



In ^uhiequent ft fid- 

Thug we will nut wonder if seine sl^ns off complete buiteE have 

bcefi dis covered in that part of India which was teputed CO ht 
rhe ancient land nf the Vedic people- Then we enme to the 

custom of "Fractional butLtl- 3 ' 1 ' 

As w fml i partial or ftucEioTitl burial. w« up In t ef c r to cht 
Snktn. 'Ipoeml of the Rigvedi whe** it b deafly prAytd ^ 
"Amt do'nt burn him (dead body) cnmp2eCety fr do not give him 



paLil, do rwt scatter his itdn or bpdyJ’* 1 Thus the liflttal trtnsla- 
tlon iJ 1 VM the clear bine that rhe body did not used to be com- 
pletely burnt in t d ashes- Again die seventh hub of the same 



Snkta sart = "The dead on* I hear rhe enw akin widi 



49. Winternlcz :■ Op., rit. p. 84r 

5£L According ro the Hindu Ciurom only the ascetics and the 
children, are burled nnw a days. 
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dw flame# of the fit< as an fiUftOlir, be dad with youf 
abundant Efli, 3 D that the fidHfl tire wha pUtidly ll rend? to barn 
you by Una Wl3l nor he ahSe CO enveEap you on fill |Mrte-’ ,& a 
This wne describing that the dttd tody wsf used tu be wrapped Its 
COWSkln for crefrultLo-n., give* tbOthcT ham that the whole body 
was noc used to be burnt in cmdets. Otherwise wrapping up of 

the tody with a cawakin would have no si gTL ifi CM&CC- 

FuEther In the nexe tbIH [30. lb. 6 ) * Ladle it ofavd ru (be 
pada Ln rite funeral pile as Lt any* ; “AgnJ ! Do not disturb 
this ladJe. it give# p^CMure to the Somn-drinfciflg gods, Hde U. the 
ladle for the gods CO drink-' 1 Thu.# we see that the RlffUCdic 
Hymn cm creinaiLon hinra at the pertift] or fractional cleUttldlL, 
a bo it soy# that utensil* wotc also used to be put In the funeral pile. 
Or airily fct was f at the next world- Then Lt speaks of another fire 
351 the stmt place to which Homa ij performed and Lt Ifl naked CO 

carry the jHjnx-oderings CO the gode and ancestor* (ID. 36. 9-32). 

The Acturpp Vedic fun cn t also hints puma) cremation as it 
jiyj i *'Bum dlOU ptnpstiousLy j da nut bum over m uch ; O Agni 

da nnz burn the body' 11 ( A- V. IS. 36 Aba if apeak# of jtfnt 

apparently US*J during i he cTemariun aa it says: ’The goat 

La the share of the hcsi (cnpss) { heat (bqu that 11 (A. V. 10. 2r 8]L 
Further, we End that in the A*«l fdyflmo- Grdiyfl^Swfrw: rhe nilei 
for the d i spoai I of die dead are given Ln which after cremation 
14. 4, 1), the gathering of rh.e bones Lota an ufn is to take place, 
am Lt sayH : “the gathering {of the banes in performed^ ilu the tenth 

(Tidii frum the death) 4 ■ 5- I A man Into a maJc urn without apeoel 

marks, i woman Into a female one without apecisil marks (+. S. 2 )... 
with llic thumb acid che fourth fingers they should put uch single 
bone Unto the um) without making s noise, the feet first, the 
head East (.4- 5. 5-fi)- Having wdt-fiachc ted them and purified them, 
with a winowiag basket, they should put (die urn) into a pit...... 

with die (h]tuwi.n£ ivrrtse)-. He should throw eaxth {into die pit). 
Having covered Lthe urn) with a lid with the 4 raac) ...... they should 

gu iwi v without Looking back,, should bathe in water and perform 



a hnddha far the deceased (4- S. T-d-Oh* 1 3 ‘ 



Thus in rlu Grihyi Surra we get a minute description of the 



mode □ i urn burial. En it we find clearly mentioned that the 
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d«3d body should be bond first and then the bn:ies hi gat het ed 

In an urn and deposited In * pin Here h tbould be brought to 
■notice that the jats mentioned by Miithnli cnnciiLned the remains 
of burnt skeletons and not cites unhurnc bodies or mummies of 
acme sort, Aa the location of the diiSO^crcd site where che poi- 
burial fields have been dkcoverad la the -am* j?l*oa where the 

Vcdk people lived, it is nut improper to accent that the ajm-hurinls 
mentioned in the ubove mefttBuned GtlIiY'j Sutcasi be rhe 

same as the jar-hud sL? ai bir John Ni a rs h a. I J h s Indus Valley 
civilirnticm. 

Agnin Jud£| ni|T from the hints given in the Vedk Suktaa and 
the npharigme of (he Gtlbya Suer#,, chia bend nf internment ui the 
bon-e* ts the aa me as the fTaMlonal-bu-riul-fpode termed hr 
Marshall- There cannot be sot* mistake: about this mode of burial 
as it La also evinced by the dia £o v c t y fit LMUtyftt by Dr, Blade which 
the excavator eunodves to belong to the pre-Mauryim Epoch.** 
Further, the cremation of Buddha and the disttibiltion of tn-e bones 
should be taken as n brilliant example of partial cremation In rh-G 
pos ir Ve d l£ * |p*. 1 * Again the Apni Fuiana speaks of tht gathering 
of the bonea on the fourth, fifth, aev-tnib and ninth days aoeordliftfi 
to the Varna of the deceased (eh- 35S, lb] . This gathering of buses 
wouJd ptE-Aiippose an tinybutltL Again, It says, without burning 
(the whole corpse) cufrtplfctfily into flaheS a JHH cnu.se he left out 
fch- I.S8 P 5dj_ Here partial cremation. is clearly hinted at- Still 
in aome parts of bengul where fLagbunundun Sft'i t Lt L la 1M5C followed^ 
the -charred hones of rhe deceased is -gathered, put to some softs of 
i;rtGflSon.lal functions on the EouTth day and put undue the ground 
or some safe pi see 

Thus wf see hete agilu, that the CuHtom of fractional or partial 
birriid of the Indus valley civil ji&rion agreed with the Vedic Indo- 
Aryan urn burial cusiom- 

Again speaking about the mode of frepakhre at Hnrappa,. 
Marshall xiys : “Ist two cases they ate atxo m pi n i e d by animal 
hunes-'* 1- On the otherhand w* reed In ihc RiEveda that 

before cremation the body was -Used Co be W tapped in COW skin (Id 

16. 71 □ goat being apparently burnt with It TO act ub 3 
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guide on eke wav to tne next wtMfd. |r According CO the Acharvn 
Veda a draft nx wu burnt presumably tot the dead t u fide on in 
the ntxt world- 1 1 Thifl may explain the reaaOn why bones of 
qtjftdeupeda wjr* found Ln the ilohuxiihi at Ka ra?” a a a reported 
by M«ntl*U- 

Then Marshall speaks of post cremation burials. Here he say] : 
‘“At both Moiienjo»DaTD and Harappa a class bt Latpc wide mouthed 
Lima has been brought tb light, containing a number of smaller 

TUB ■■ & 

vases, bones of arnuit quadrupeds, birds Of fish and fteCiucntly a 

variety of other small objects such -a beads, bangles wLlLi Oshca and 
charcoal. 1 ' - 1 Again he a ay a ; "'Hete (MoLieltjO-Dfiro) too, mention 

should be made ni a collection of chaired huftia 1 1 buBVeS. including 

pieces of a skuLL and fitfigcf joint a B aJ&Jl£ with a nUDlbcr Q-f 

goblets, dishes and ochfif veSwb— the whole imCngkd with 3&hes 
and ckirconKf 3 " As regards HiCeppa MatahaEL quutra Vats who 
: "in some cases thefe is nb grave fdt future, but 111 Others 

rive y k t |e r 0 n n me accompanied by groups of earthenware vessels, 
each jjrLiup inriudir.p nr. offering's -dish of rhe squat type,, a water 

i*!T .Ear cowre and dashes und bfawls.'" 1 burrher he says : "‘From 

the de^gnst, ir may he :ndfTr*d that these burials are somewhat 

later chan cht lodlll period a* t e ptefca ted nt Maheit|"oUai-n." c 3 

Ob ch-t ocher hand wc m t the following fuDciaJ verst in the Atharvn 

^ >n 

Veda; "ThcgoJa*. die seasons, arrange the sacrifice,. cllnC obEariOTJ, 
rhe sacrificial cake, the Ladies {Sntc) the impie incuts (Ajl^d&a) 
oF sacrifice,. with them go thuu by mads CdaC the guda travel^ 3 by 
which they thac have sacrificed go to the heavenly (Sunlrgd-) 
woddEL" 1 

This vfw may throw light on Mr. V*t + a finding «c Mohenjo- 

Dero. 

Thus we see chat the modes of the toneial customs of the Indti? 
valley drvilizntian os protTnyedi by Sir John blerahall WBA similar 
CO those of She End^-Aryan* pr die Vedic people. Tti-fi liBallarlry- 

cannot fell to- attract the aptencioti of the investigator. 

rheae there ia anr-rher pqinr to be discussed, 
Marshall has referred to ,4 the practice ot exposanq the dead to 
wild anim^la and then batyir.g the remains (if aftyJ -of rhe 

57 , ‘srdrf fliTOPisr ?f frqr-F^ ft fi ft i 

gjFtT "ft WTpi a 5 ^ I— R titled a 

10, 16, 4. 
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excJ mated bones, ac Mofoenjo^Daro nnd Hanrppe. Hcrt ngnap we 



refer to the VodLc testa and find char In me Acharvn V*da 
( lfl-t*- J4,f twO Other Dicrfefl of dbfXBfll of dfl:Ml bodies QTC 
mentioned: vi s. , castiisg out (ptffttjMff) and *xpoelng [he 4rad 
(uJdliiPik). hurt her, in the BrihaJsifunyakD Upon I *h Bid ih* 

f li 1 1 -."i w i r.>* dialogue between the Sages YajfrBV&lko and SrIcoLb 
throw ramc light on thia matter. The furmcT says ; "Oh, Ahull i k o> 
Lvhefi die hofifC i.r.fhiiijtj t has departed I r □ :ri cur body to sufue 



Oilier pkoe, mind Lt then., the dags eat It, the blcdi tear it iftlO 
pieces ; 00 account of rile lack of hcfl.lt (he body gets such un end" 

(Cti. Ilt r Bcakunto, X, 25)- Here we see chat besides the above 

mentioned, funerary customs,. the inode of CRSfing away the 
body to be dev oil ted hy the aniruflJs and birds WiB bIbo Jn vague. 
And it mgy be chat later un the bOMB w'cTf gathered. and 

hurled. And It Btttns? diiB cupterm. has been referred to by 

Marshal I which he says i ,4 Lt seems to have been 131* up ro the 
conclusion of the Indra [volley) period". We do not wofwJci it 



ruauc CIBCCB of fh&i cus.com have been at the Indus valley, though 
Lt is evident that tile fiUHOin of cremation gained the uppetlhandl 
vt-'Lfh the Lmjij-AfcTiifiy. 

Further rile same dialogue d tec tow tn us some more light 

Ob the mode of dfepois 1 nf the dead body OS It 3Sft th&t vkn 

Sakata. was defeated hy YSjnavatka his head fell down. The 
dteciplH of Ssskaia went home tarrying, his bones for fuller*! 
rites. On the mad the rob hero tdasyiul robbed these carried! 
hnnes taking them to be precious flood? I' rettnd ) — 3 32 6- 



Thc ycory composed hi the L»£ period oE the VSM nge 
Clearly says that the bOELH of Splcala were being, ranted home 
for rlres- Thnc impLles that after the separation of the Afcd.«ESl 
part* from the flesh these weie being carried hfflU It 
■COTToborjren the statement of the Gcdyn-Sisrra.. This kind of dfapotal 



of the dead body wnuld be * partial cremation and it is evident itl*E 
EC fa the UfllW ns the ''fractlucmt bucbl" described by Marshall. 

Again, in the Kaushlrsld Aranynki, theft la 3 vers*, which 
cOtCe$iX?nds CO one of the Achnrva Veda (lB.il!?), which uied 
td be racked dirring the performance dL the IBJBK Fites of a nan 
and whLeh describes the whole cycle uf the ca«^ of cremation- 1 J 

Thus the VC r« 00.3 was used CO be recited whefa a mon 014 the 
paint of dfiBrh was laid down on the floor i again, the verse 
0038 was used to he recited when the corpse was taken down 
ffani the cart and placed on rhe funeral pyre i agaln f the verte 
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62-33 was rented when (]le |ar cemt tuning tbt fconeB w#s deposit* d 

in. the eafth. 

it has Sslso bttfn suggested ihst complete nnd fractional 
btrciils wefe inrroduced by people migrating from Peram 
and EduchiMin, Rut from the above tMELmtmkB of the Vedlfi 
literature we get the impfesiion that the modes- of depose I of 

the dead described therein are similar to those dbcuve Cud 



by Marshall ai the Indus v*Ll*y- And it Li another point of 

coincidence between the tWO- As ICfiardl Baluchi sinn we beg to 

ancisnc Baluchistan had hoc ft a part o-f India. The 




refet that 

Greek compsolon-s of A-eiander spoke of the n'i cd c t n Puralj 
[Gieek AraJitt) rivet ft* the boundary af the pEace where the 
habitat Of the 1 DdfcSPS rermjnaredj on Vincent Smith Skya 2 
"The Seet reached t be mouth of the Ttver Andie* (ftnWil which 
Formed the boundary between the Aralfcjme, rhe lau people of 
[nrilan descent seeded Lil thii direction, and the Oteltua, who 
occupied an expensive territory to the west of the fiver. 11 ^ In a foot^ 
note, Smith Says ' p indrnis agrees char rhe Oreirai in most respects 
duiely resembled the Indian*^ 1 Snsnh tin aiy^, the Orcitwt are 
supposed Ed be DOW TCpKSCIHCd. by the lumri CltbiB of LJubriSq 
who claim Rajput desotot. - ®" The people of LaaLda atiil I* It 
Fi dialect of £andhi r It had been, a pmc of die country of the Cndo-- 
Aryans. The Baluchis are the Laresc comers tn this part of India. 
The Arpb historian# oi the Tench oencury A. D. mentioned the 
Baluchi* livins in Kerman and south Persia at that time- 
AfiB-ln, these customs hove no counterpart in the funerary 

easterns oF Egynr and SomiT a? sudmltred by Rao Bahadur 



1C N. Dikshit, die DLfectOT-Gtneral of Archueulc^gy ill India- 

Hence, any near Eastern iftflufehCe Is precluded.* 1 

But we are ac n [nss. to understand why the theory ot -a 

foreign migration l.i to be suggested to explRLn it when wt 

have evidences from the Vedic literature that It was practised 
In th« Rim* part of India, by the people named by the orientalists 
39 Indo-ArytUB- It seems, ubscunantium is resorted tn in science 
in tliis matter- 



M !■ Now we -come tn the archaeological aide nf the Indus 
valley dvilriitinji. In rhLs nutter plenty of matodob have been 
discovered. Regarding it Dikihit sn.ys r c *The moat ahundaor 
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mote rial Itft fry the Indus v&EIey people CDltfiteia of pottcfy which 

has always been considered as the lit in foundation. of a tcfiae oki £y . 1 3 1 1 *i 

Again he -jays ! “It Is noteworthy ihat the human lifiure does fttrt 

occur aimong the designs of thu p id fi L t: d puLtccy uf the Indus 

valley Th$ contemporary pottery of burner,, iitnni and Egypt dues 

however iron min human jigureSr ami its absence Ln the tn-das 
valley In d0d£wilk’ M| 

Thus in this matter there is n ranked difference in the 

ceramic, culture of Indus valley mid those uf Neat EflaLcin countries. 
As re gar cLi the metals at Indus v^LLey the most abundant is the 
copper. Hence chLs civilization has been named ChalcalLthic. £.]*=■■ 
whcTti we have already said that the Rigvedic people were in chalco* 
litbic frage of CLvillzadnn. Regarding; this- matter DiLshic says : 
BP Thrt survival of copper «i tilt proper material fur Hwridcial 

ctwh in du Vedik cMUsutbcii which idea penftia K» cht 

prtttnc day,, is atk Lftdteptlcm of the fact thar the Vedsc fWfta 

arrived Ln the lndu -1 valley in the him ffcate B3 the Ind m 
cLvIiiadDik 41 

As regardp workmen 11 * tools the most l m po? c a n ( is the saw. 
DikshU says ir is semL-cireuLti shaped in lx* cutting edge and 

the toothed jje is heavy. Furthtr hs Hfi s 'if Is nocewotthy 

rhflt toothed SSW5 w- t~* unknown SsOuP.fi [lie GChel people of 
antiquity. 11 194 In the matter of some of the implements nf 
ch* Indus civilization. Sw#rn|i ^ankaTaumida points out : H Al to 
fhe Stuneckn synchronism af rhe dvtllration there remains at tong 
doabta. The pPTpbpSlc saw and iht E^jeeshcpd with undeveloped 
rriL.Jr-n.h found Ln the Indus -rides were wanting in the SumrCiau sites- '' 
As regards the dme of the 1 :l Jus Civilization,. wi; have already 
mentioned the dan assigned co it by Mushall. This date has been 
arrived ac by the discovery of the pietogTom seals of the Lndni 
valley in almost three different Mesopotamian ciriea in rhe strata 

wbfeh are assigned hetween 2,503 to 3,C03 R- C, and rhe* gives 
the approximate sge af the Indus vilify cMHwnon. 1 1 On the 
ochcT baud SwamJ Sankaiananda poLrtfa our chat sh« Indus 
cideS did r. □ c show any slgju uf asi^drawn or horse-drawn 
Vehicle* while the Sumerian cities had asa -dr a wit vehicles ; hence 
he ayrigni a far QkOFfi anterior date tn Mo he 0 j 0' D ar □ civilization. 

chan that of the Sinner 5 an Cities- 

Again., at Herappn same Jacs with ppinfinE on them htv> bffn 
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discovered. The wriest of chaj*er VI In the tcpoiri on “txcavitlgiia 
at Harfipps” iaya that some jara wich inatiuc*Lve mycholoekal 
paintings hlW cnme to light, The jm w« covered with an time ted 
howl ojniplccv smashed ipt. LVU b, middle |Dt|i. Ec is pointed 
In. two bandit ,-In the upper band on i fififHHlbB sides of the jar are 
CWO fiiaiLit group* oE figures showing a buvLne lOimnl — probably 

a bidl— with long, Incurving ho ms on tit her side of a heated human 
figure whn ha* scouted them by the neck with ropta held In 
but-ds and under the lecL 8 c id who also has 4 bow acid arccw 
In hts left hand (tf : Kv. X, 19. S 1 , nitera to bow land afrow) being 
placed with n dezd man). In the Left hand fepfusentatinii (PL LXE I , 

la) the animal on the left h being attacked by a hound which 

has, caught lw tell in h& mouth. Behind! the hound are two 
homed peacock* in flight (pt. LYU* In) ...To the tight of the 
left hand hk b a goat of inordinately Large sire whose er.nrimr.»ua 

noma me ornamented ‘With eight ttidantdlkc devices, and whqge 
bind c|uu.icesjs B like those of the left: hand! bulls, ace nl&o shown 
In outline unly- 5 " Tl The writ** theri cays-: ‘‘That: this elaborate 
paJcttlfifi uccuttlfifL, *3 Iff does?, -on S builai pot is meant to portray 

what was believed to Eit|jpcn to die dead person can hardly be 

doubted, it appears to me that the buur.d in rhe left hand 

lHf» may Like the tWu hounds of Yam (R.T- X. 16. 1042} be 

the hoonda of Hsdei and that the right hand scene, where the 

cattle are decked with rtideni chests, depicts them [q the 
'Abode ui BU:&‘ after they have passed through the InttEruediste 

Hades. The goat between the ieeiut ... was also a sore of f p&th 

finder" and a deified ioLezuicdlLjcir. 1 ' 7,1 Gn explaining this painting 
the welter re tern Co FcuJrasur Hlllebnmdrs disquisition regarding 
chc dend and disposal uf the dead of the tally EndmAryans. 
who uyi. : ,e Tbe Living am bound tn prepare the way tor rhe 
dead In die other wniLd,. tn provide dm with food, for their 
fifeer Journey intn Yima'i realm and! to Supply them with mt*fuS fur 

CKHsLng the rivers These end* ace itmd by die Urkranrl otValizrial 

cow which in some coies has been presented to the B ra h jo a n * before 
his- death by the deceased himst If or his son. The same was 
originally, no daubc, the pu-rpoac ulso of the hiMAnoi cow 
which Is Led along In the funeral train, and whose members 
nre finally laid upon therte of the dead, iu kidney? being 
deposited Ln hJi hand* ha fund for Ynma’s dogs. The screams 
which hive to be crowd are probably indicated hy cht piece 
of reed which is intrnduced into the wall of the tomb which 
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Is in cant 10 aetye as a bont. 5 " 1 * In rhe lsg:ir of efirfa f-asnge the 
writer siys "I suggesr rhat cbe bulla anticipated the sacred 
Aryan cows, and that the left hand on 1 ?, which is without the 
entrails, ia perhaps tn he identified With the pratotype of the 
AnustefaCih and the sight hand one With that of the VaiininrJ 
auvi'p Some oi' the nEdegt references to die former Are in lli-p-cd* 
fX. 16, 7h AsvaEByjsi GrihyoautCa j IV. 5j p Aicarey .1 iftruhmana 

(HL 3, S) 2 and KatyByiiM Srauta Sutra XXV. 7. 30 ; and to tfw fatwr 
are in ftamayana (]V. 44- 65), Mihabharatn lE. 375, id EH, #254, 4346 ; 
and Ha i Ivanna,, 7736, 95 El, The hound, as already remarked, I* T-emlnir 
scent oE ynm^ dog- Eft connection with r he outlined hind quatCeEi 
of the gOPt Lf Is Lnrerearinpj to pninr out riULE in KlflVid*, 
X.. 16 a; funeral: hymn addressed CO Agbi... is. ..exhorted in 



Whfi E-,, Again in verse 4 □£ the same hymn Awii is, a£.k*d 



n 



the following words to cuiasume only che goal that was d aughjfccrcd 

flffld Laid Mmb by Limb on the corpses PS ^Tlay portion ip the 
goat, p,, with hcOL consume him. ..burn him.,"' 

Fotchor the writer says: ! "As pointed above, the palnringi £fin 
hardly fail! to recall to mind dhe pafpiretLam with mmc of the rLEes, 
rituals and beliefa contained in hymns M* E6 and Jfl of cht lOthr 
Man dal of the Rigvcda, hue as here the paintings are ccronectud 

with poft-lTJi^ianil burials and not with clh* ttemarinn-, the 

comparison cannot b* CHIted fluthtr. HevertltcSess the aimJInTlry 
of beliefs it fir hi Li Sues is very G^riklng, It ia hnwevtr nof 
intended TO Bums* more than a compaTlSOfL for, the cotmtcrion of 



3 Snides bcCWCCfi the Vedic Aryans and cheat cuUcutcs wlch the 
Hatnppi burials are nat yer quire clear - nT i 

Here we may nsk the question why the arrlle | parn]!?Lism 
should stop here and the RlaoilfidCy of beliefs would not be caktn as 
■ariring our of the PPHCIVCG of the remnantt of Vedic FunsraEy 
rirea. We have already discussed char poBt-exposu-e frutfami 
hurlalp enn be Vedk custom as well and we hov* already sictn that 
the Syfctp on UTcmenion: contains hincs of fraccLoual kunak. Also 
we have seen that the Grihyn SuCfO speaks of th* fnetionaJ or f^rtlal 
burial in tn yrfl- Wo should rather say thu eKcraoedinary 
=imllnnry of id C« In this CflM H another caie of CainddeRCer 

Again at HanppA a Jar containing the dead hodta of hahu-s 
Ln embryonic position has been discovered ( PLi. LV, C, LVI. end 
LV1I >, J T Here wc beg to stare that even today ft La the re |j eLo ua 
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custom fl-f the Hindus EO bury n. babe iii i jat of HcJrmi. The 

writer admits that it is Hill the custom of the Hindus? of the 
South Punjab. The same feitid of Jor-burinl of n bnby has hern 
diseo-v* «d ht An an (Central Ay Li ) by PumpeJlyB 1 * explanation. 
Docs ir not (five another evidence of the ptc-hi.5E.otic Mcditec rar.cn r. 
people of Arpu having affinities- with the In do- A cyans ? 

Again En the C-isrem *ec: inn of the excuvaci n ^ site in the bun hI 
No, Hr(i9S "The akcleEOn of an adult male stretched at £tj U length 
ha been discovered ..To left, ftlooeatde rhr skel scon... was. laid in 
a line the dismembered body of a TUtutriOnE which, acrufdLng; to 
Dr. H. 5. Cuha, Anthropologist of the Zoological Survey of India, 
was a small sheep or pc a t ( H fflfl f ), Thai the Sninial has been 
sacrificed and intentionally cut to pieces does net admit of any 
Lion hr, as che cihi lay uppermnsn:.... while some of the animal’*., ribs 
were Fo-nnd placed in the dead min r fl ha nda." " 1 Here we remember 

that the RtKwdp i X, It 4 ) spoke of che sacrifice of a post along; with 
cite funerary tLtes* Thus the vctm 4 says ^'Thy portion is rh.e goat* 
with heat cowum h, Lro , lee ihy lir e c e flame, thy glowing splendour 

hurn IlLus wiLh eIlLOe auspicious? focjn, O lltuvedas, beat this man to 
tile region of the piiiu3. ,,,Bt 

As regards the earth burials discovered in the same section, the 
5htnpadia Brahman gives the following injunction for the building 
of a tomb chua : "But tee him rather make It just of molt 1 * siw — he 
dins leaves no room for anocher" ( 13- S» L 3 5- Then the test &ay* ; 
“Now some bant up tfi= sepulchral nwyupd afteT wwiiqt up ( the 

site). He then It by means of enclosing stones ( 13, 0. 1 - 12 ), 

Thus wt s*t the discoveries at Harappo agree with the prayogaa 3 * 
prescribed in the Sansknc texts- And here It anpehet point oi 
eoliieJdenoe between the Indus civ-JElsatfoit and that of the Vedc-c 

people. Thus Ln these archaeological Ends we see that there ate 
strong points of sLftiilacicies between die Indus valley -arid the 
Vcdic people. 

(5) Now we come to the anthropological finds of the Indus, 
valley. Much has been. discussed by various critics regarding 
a nclLfupo Logical and atthaedlogi£id finds of the Indus valley.. We 
need not reiterate them hefCr The sfivcstigatiun on the a nrhrnpo 
logical bnds of MohenjO-DatO have analysed different racial types 
nut of the skulls and skeletons discovered there-*" Arid rin the 
tu.rch.er report oil che human, remains excavated at Mohenjo-'Daro 

73. Griffith's translation, Veil. 11, p. 4dZ. 

ft. ihid r pp. m i m, 

KL Ibid F p B 209,21*. 




xxxix 



J>r. Guha while apeaking about the tuci.al afiniiies pays ; 11 We hart 

retain ad the terra 'MedJteiranHD 1 at descriptive of the cnajnrlcy 
type because of iCa general acceptance and asacriadon with the 

culture with which tbe dyiliuttnn of the Indus valley had so Eniiich 

in ramnioEl, Unci] u ir.nre acceptable t*ra La put foiward. 13 

Wt have already quoted the ImdL&yi of variouft ancfrrripftln ^ai FM 
th*t the and to f people iutruunding the Nortb-weaCcfn part of 
India belonged to the - Mediterranean race , rh*Tiif<Wt s vi e do not 
wonder if the general: population of MohcfijO-Dato he called as 
belong mg to the same racial group. 

A* regarda the cxanlological srldflHfi found at Harappu, Dr. Guha 
in a pertOflflS cornraunlcuton to the investigator of Haxappa 
excavations observes t ' ' F rom the foregoing account.. .it is dear that 

pho radaJ Gypes repnestftEtd in the collection osrriprise a ]oTge-h ended 

Jedichncephalte people wLLh WeltKleve^oped supri-oibLcal ridgei and 
high cTaot^I coot, IttiiR face add prominent :^Q3c..' ,,1, * Finally he Sfly* : 
‘‘To -conclude the brief review of the racial rype found ac Hgrapps, 
cherc L- no reason co doubc che continued] present of chc races uf 
Eht lace Induj-valley p e rir^d of Mohenjo-DatO Jn the ratlict epochs 
h* from the 'G" site and open burial] rennhw, Biie with eIic 

I nEToductiun of the jai'-buriaEii indir&ring probfibSy a cu-ftsidcfais-lt 

B*p of Etme, a delinite whndxtuTC with a imfilt, Iow-head*d ract, 

audi as is aeen amnng the present aboriginal population of India, 
in strongly indicated- The H inppa rttntine also derr-Dcistcated die 
pciMcn-cc of a non-ArrncouLd and p c a bib Ly also of an Armenc-id* 
Alpine race in the Indus valley during che chalcolithfc times, 
whose presence was surmised ac Mohecijo-Osro from the prt-encc 

□f a single sjcu.I 1 at a child.' ' * 

Thus we are assured of cht piH&tnoo of a dnlrchracephaSic 
(long-headed;! people wirfi long face and ptofninenC nose, Here 
co be noted thaE dhe anthropoloslciS InvefliiKacor speaks of the 
prestnst of viried iyp*s *c 3iat*pp*r Again, che discovery of different 
ciraniologlcal evidenras In chc Jar-burials is noc to be wondered 

at. The suggesCiocL of the present write* is that che jaT-huTiab 
belonged to the Vedic people. But there is no pennt char They 
were a aomatn-iagically ho mog e n e a ua pcaple. 'Indo-European 1 
la not ft we, nnd the J lndn»- Aryan' or rhe Vedic people cannot t>e 
Ldendfictf with a particular bincype. In cbia ognnecrlotl the 

ur.thmpn^ngjcu] icLvesrigutor speaks of the iniraducrinn of the 
jftPburlab as indiciqng probably a considerable £Bjp of time. 

07- Further Excavations at Mohenjn--Dacn : p. 612- 

fi H .. Further Lxcavatiorw at M.o hen jo Darn i pp_ Ilb'ZI?- 

E 
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But Mr, Vat! rhe excavator dfa, H Mow P bb shreds gypit-n.1 

bucLil poEKsry of areata I and II were, in many cases, km rad raised 

up together Oh the memnds, Lt is unlikely chut the nyo stmta 
separated from each ocher bv *W very grent length ai dm*... 
indatd it h quite eonotlvaJbCe dint the two m atu which ate flat 

sepataLed by any ffluanurf Tcmninf may be mure or it:« Cantenv- 
porary- Nevertheless, in view of die marked similarity of much of 
the latter pottery found on the CLty sire* with thtt found in these 
burials, it is LnipossibLe s as 1 have already pointed out, to divorce 
Eh* Intter from the Indm culture* ot to assume a complete breai 

Ln the cojuLnuiry of that culture In my view, die boTuds 

belong to the latent phase of IndUB culture represented be 
H mappa — a phase which wn& not reached at Edohenjo-DaTO- but 1 
chink that subatanrial changes must have been introduced into this 
culture as a result of foreign conquest ot immigration and that 
these changes are soiRdenr to eyplaLn the new fishlo&s in burial 
FFKttMI, Pi “ 

Here we see, the crantometric exBmlneT is corrected b y the 
archaeological invent fcidon- Mr. Vats does not a worrit a complete 
break In the continuity of Indian culture between these drtferent 
liyrts. Blit he n reign., conquest or tlMedgiaJtion to explain 

the new fashions, Again WK beg Co point nut chat nil these model 
are deicrihed in the Vedit literature ; hence we need nof ntnfec 
BUch nn aisumptio-n. These interpretation*: of Brch-BCQ-lOjEkal Unds 
do not warcanc us co imime ethnic changes Lfi different layers. 
As Cbilde says r c, ln many CftKfl inhumation gives place to r. mm a cj 0 n 
wirhoirt any other sisns of a break In the general continuity of 
culture or of the presence of 4 Hew nice.’ ,,# Similarly, 4B ttbffn ll 
ido bmfc in the eontltiuity and there is a marked alrralla-flty of 
ceramic evirate, we should rather -say that all these uadectei 
belonged to the same ethnic group, 

Naturally the question now tutua to the problem of tlw 
introduction of the Ind^Euro-irara language called Sanskrit in India. 
Who introduced this langogg* In India. ? This rs mostly the point 
on which hfengea the whole ptobLern, We have already said that 
the ancient Indian writers considered The m wives autochthones. Vet 
from a comparative study of languages an indo-Aiyan' race aa a 
part of the "Indo-Euxopcpn’ has been btousbt into es-kcance- 
But the original Indo-Eu to-peau according to the nationality of 



89. Ibid, FP 2H-235. 

90, V. & Child* = “The Aryans’', pp. tfaffl. 





r,hc- writer is either n Cdt pr a Gcnnacir H-rOOft his affinity Ip 
India ia sought boUflliyi fa- this. light." 1 

HtKLj, Ln the case of rhe people of the End us valley civilisation, 

we Find the same wrangle- En. rh* cruniomettic TepafLr we find that 

the &kuEL* alrernatelv Identified by ihe different schools uf 
0 nchrnpologiia as the true A 1 n d o- Bn rope* n ' ' nr c Afy aft ' have been 
discovered, in the Indus vaELty. if rhe braad-^nUed-nacrow-ivOsed: 
Rai rnsl it Ic type he the Aryan l.t. the tmtGT of the Aryan Language 
such skulls milled, in the CtaniomfitCbC «|KKlV as Alpine at 
AtSTvenoLd bn vc been discovered. But Marshall thug* -out the 

possibility of Identifying this- Ebrnn of fekull with the Aryan 
one as lie at/s : "'It is still debatable whether they (Vedic 

Aryan*? were blonde Nordic* or brunette Medium. lit Bn or 
bread-headed Alpines (though this is hardly likely) Of perhaps 
a mlxtu te of all rhc«:. ? - ,+ i We think Lh this mancr Marshal) 



has betrayed his bisis fot ''Germanism. 

Again speaking about tht Tacial affinities of cbe peoples of 
India Dr. Cuba seys - “It appeals that several racial strains have 
gone into the composition of the nibw living Ln ibe North-western 
Himalayan tegiOEU. There Is fiisi of *U che underlying anbitrehnn 
of a tall dahchoocphaUe-Lci^OETlilnt element with Light skin P 
eye and hair colour... . .Fium compilative evidence, the advent of this 
race- :n she North-western Himalayas Bgrptaics CO bi C on E tT?i- 
poiwneaui with the ‘Atyar. 1 invasion os lodla— pT-ohahly a pate of the 

some wave which swept over the Punjab..... The second facial strain 
which it also foreign to these parts is the b CuchyCcphelic race with 
Jcn£ and frequently acquiLine nnae and lij;ht complexion bur medium 
hair and t yes nnd allied ra the Dlnaric race of Europe or what Eugen 
Fischer calls the ‘Near Eastern B-tce. 1 " 3 Krte it is e v ide nt than 



Dc. Guha. identihee this light lo*ig--shuiled element as tbe ‘Aryan 1 
□f India. Again, he says, *'From ihe beginning of the Fourtti 
Millennium B. C, North-western I niia seemed ta have been In the 
occupation of a lonp^heided race with high cTanial vault, long 
face and narrow prominent no^e."" And he further says = s, lf is 
probable char rhe powerfully hudr Large-headed attain found 

at Mo he nj u-Dfl.no> funur one of the constituents uf this race 



91. Regarding che dsicuaunn about the 1 n d.U -Eli tope m cencr-o- 
veTsies sec the bibliography given by rhe present writer in Man 

in India Vol. XVI. No. 4* 1936, pp_ 239-245- 

92. Marshall :j Op. cip Vol. I, B p. HO, 

93. B_ S, Guhu in Census of India 193 3 f Vol. 5.„ India pc. III 
Ethnographical XX-KXLl, pp. 87-SS 




whose advenr in Indio. appears to synchronise with The “Aryan 1 

Here- In ihis hypnghfiri* See th* dbliCOtephatic blond-! i\ t* 
introduced whose advent synchro AlIms with the “Aryan 1 invasion of 
India.. We see the influence t*f ‘Germanism ' here. Any way the 
Atyozi no longer has become o strenst" in Mahe n.jo-Dnm OCCCrtdinf: 
TO this theory.. Bur n$ Tegurdfl the blonde element of the Norrh- 

fftwr ft HlJBdliTfln FtEions we beg to polAt out that whatever 

proof is then? ir did uni come from the Ex ante speaking peoples of 
Central Asia, flumes whom eh* inwHl^-Mn apeak of the presence 

of light eye and haLf colour- Moreover,, we do net see any reasu-i: 
to hlltuducc the NofdLc TO explain problems connected with Indian 

culture whe n it has been discredited by i mpart lal European savants. 

Truly the vnjthm of 'We Euiopyu' *ay i “However, from what 
we know of human migration It is impossible that any mlnnr 
human -suh^ipcci tS- Ifldl it the Notdk ever existed in. anything like 
i g tiVC d C-t L Ly pun form . 7 * Hctice the Introducers of the Sanskrit 
language fu India must be sought elsewhere. Bur we leave the 
discussion u: finding the I n do- Eu rope a n. type m India to- the mental 
gynanasclca of thouc who cate to defend rhe vested interests 
connected with it. 

Now ? we dlicuto tht cultural part of the Indus valley finds, 
MaTEhail haii contrasted the materia 1 dvllEatinn of the Indus valley 
people wLch fha? of the VcdJc people and he fin.d& that the two 
groups of people are not identical. Bur rhe present writer has 
discussed it elsewhere and has already said that RLgvtdtc people were 
in Chaleo 9 ithic stage ol civilization., Iron was Unknown in that 
epoch, trick-built pa Lice (Artsllka; Rlfcveda LX. hfi, 4 C> iU 
mentioned, hurt her Swam! S&nkstunanda hrinp out proofs fra so 
the Rlgvtdfl that hotae was unknown in that cltne and fish wuh used 
CO fee itcriittd in the >afn£s. Nflflgmlly lc W* s used to be enten by 
the sacrifice ri. On a clow HUdny, many pointi nf difference shown 
by Marshall between these two groups of peoples wfU disappear. 

The laer thing to be compared is -f ellSficift. Regarding the 
relLfiLon of the Indus valley people Marshall says at the out-get - 
l “Much of these beliefs is contained Lo late Vedic and poK'Vedfc 
Literature, 1 1 At the conclusion. tic says : "All the material* of n 
■ttN04UI oftrare recovered at Mh hcnJo-Datn and Harapps appear 
to bt characteristically Indtaii,* 1 ” From the report of hiflfahall we 



94. B. Su Cuba. : op. clt, LX1X— LXXL 

95. Huielty, Had.dofc P Carr-Saundeta : ■W# Europeans', p, US. 
9£k9?. 3ir |ohn Marshall ; op. cit. vol pp. ^ 




<jce that all the (ngredicnirf nf wKht L? ivow-n-days known as populnr 

^Hinduism 17 af£ CO be found ls'i the Indus valley ci w i 1 1 z»t §pn P 
Swastika aififi %M0lf5: common With both., Here we ngiin see thar 
there Ls much, that La cunimaci between the two cu I t li r e=s ■ Ag#ln, 
Sw.b ml San !ka ran and a says that the Tej.t|jcnus lymbola noticed 1 1 v 
hfar&lhnll have direct connection! with rhe Vedlf deli 1(3 and ftws 
lnd represent the Vedic deities Sun, bire p Stunn and Adick. 

Finally, go ml he at the e*vd of out comparison wt find from the 
opinion of cho anchropologfsra chat the ahul] forma dtaomnd in 
the lnduf valley in still being borne on the shoulders ot the present 
day ] bdiafis. 

Thus there u continuity of the population of this part of India. 
Again,, there are enough points of alrollmiTte between the Indus 
yssllty HviLfeltkm and rhaT of the Vedlg people- The CndoioEHta 

who have created a hypothetic Indo-Aryan race aa a brand) of 
the hypothetic In dfr-E u tope a h s and. »W Lit the VediC people (he 
invaden of the blonde E nd a-- E □ t n~e a iu and interpreted Indian 
culture and. social aystem from that angle of vision will have to 
review their hypotheses after the discoveries at MahenjoTharo and 
Harippa- From che above discussions we arrive nt “he conclusion 
that In the In-riuB valley civiLizatmn rhe Indo- Aryans, were DOT 
scrangcm. Tlift a n ch f e$o Log i ca 1 Sod* cannot deny their presence 
there. Ee Si o&Ey a matter of opinion which bfeocype will be identified 
as the zepraentndve of the Vedic people. The ethnic and other 
cultural airnc Linde a warrant the conclusion that the presence of rhe 
1 n dt>- A ry 3 n 1 . -cannot he dented, in the Endus 

Hazuppa elicit pfewnct is clearly djacemib le_ 



valley g Ml tattoo. At 




Gourmohon Mu.khf.Tjee Srzeez, 

Simla, Calcutta^ 

2. Jam 1M43, 




Bhufcndranath Uatfa. 




‘Centuries before the Christian era, nay, font; 

before the o dm nt of the prophet and founder of 

Judaism, when the forefathers of the Angto-Sawn 

laces wffte living in caves and forms, tattooing their 

Jjtxiiei, Anting taw animat flesh) wearing animal 
skins— in that remote antiquity, the dawn of true 



drifearion broke upon the horifcon af India „ or 



Bh'nrafa Vt£rjfm\ as it is caE'ed in Sanskrit. J 



Ahhedananda, 




RIGVEDIC CULTURE OF THE 

PRE-HISTORIC INDUS 

CHAPTER J 

THE DESERTED CITY 

Long before the Greeks could build a 
civilisation an Europe, there lived on the banks 
of the Indus a civilised people. They attained a 
high degree of civilisation. They lived in well- 
burnt brick-built bouses, had planned streets 
and roads and had a drainage system comprising 
paved and covered drains, which could compete 
with any city-drainage scheme of modern times. 
They used gold, silver and copper and evolved 
wheel- made pottery that was equal to the 
modern pottery in design and firing. They 
knew the use of seals and a large number of 
seals beating figures of animals and various 
emblems that came to light during the excavation 
prove the fact beyond doubt. The religious 
symbols discovered from the sate, — the steatite 
human figures of male deities with horns and 
female figurines with and without horns, — 

have a close resemblance to those of modern 
Hinduism, They comprise in the main what 
in modern times is called the cult of Siva 
and Sakti, The majority of scholars are of 
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□pinion that the city was not; built by the Vedic 
Aryans, The archaeologists fixed the time of 

the existence of these people at about 5000 to 

3000 b . c : 

The discovery of the site was accidental Late 

Rakhaldas Bane dee stumbled upon some pre- 
historic archaeological finds* when tti 1922 he 

was excavating a Buddhistic stupa near the site. 

The stupa was a Buddhist monastery built 
sometime between 150 A. D. and 300 A. D, 

Later the archaeological department of the India 

Gove mment took up the w or k , ; 

The archaeological investigators are of 
opinion that the builders of the city were non- 

Aryans, Sit John Marshall was the pioneer of 
the theory. He presumed that the archaeological 
finds exhibit the Indus people of the fourth and 

third millennium B, C\ in possession of a highly 

developed culture in which no vestige of Indo- 

Aryan influence could be found." 

Leaving aside the anthropological discus &ions 
about the origin of this people, we shall examine 
the condition of the Vedic Aryas or the Indo- 
Aryans, In the Vedas the word Arya has been 

used in almost all the cases to mean 'good’, 
'master 1 * "cultured', ‘guest' etc/ The Vedic Aryas 
did not mean a "nation', "race' or 'people' by the 

1- Sir John Marshall : Mghqndci-Daro and Indus 

Civilisation, Vol, 2. 2, Ibid. 3, Ibid. 

L Rieveda, 1UU 115S-5L 4 .30'1S, 
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word Arya, Hence, it is not synonymous with 

the European word Aryan. 

Prof, Mas Muller, on the ocher hand, held a 

quite different view and thought that the word 



Arya was used 




to mean a nationality* 



Thus he wrote ; “Arya is a Sanskrit word, 

and in the later Sanskrit it means noble, of a 

good family, It was, however, originally a 

national name, and we see traces of it as 

as the law-books of the M^navas, where India 
is still 





Aryas 



1* "« 



AryaAvarta, the abode of the 

jpport of his argument he quoted 

only one Rik (1,5 1,8) which he translated 
thus : “Knew thou the Aryas, O Indra, and 



they who are Dasyus 5 




the lawless, and 



deliver them unto thy servant In this Rik 
his dieory fits well, but in majority of the 
Riks, the word docs not mean a nation. 



He, then, referred to * f Manu” and 



Satapatha 



Brahmana 



II 4- 



which were compiled hundreds 



of years after the compilation of the Vedic 
hymns. So, as a matter of fact they cannot depict 
the true Vedic conception of the word Arya. 



He maintained that the root from which this 

word was derived, meant 'co till the land/ Thus 

■ 

he said. 2 "This word &rya with a long a is 
derived from arya with a short a, and this 
name arya is applied in the later Sanskrit 
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to a Vaisya, of a member of the third caste*,.. 
We may vvelE understand, therefore, how a name, 
originally applied to the cultivators of the soil 

and householders, should in time have become 

the general name of all Aryans. Why the house- 
holders were called arya is a question which 
would Carry us too far at present. I can only state 
that the etymological signification of Arya seems 
to be, 'one who ploughs or tills/ and that it is 
connected with the root orane, The Aryans 
would seem to have chosen this name for 
themselves as opposed to the nomadic races, 
ins Tsinan ians, whose original name Ticrti implies 
the swiftness of the horseman. 1 ' 



The term Aiya was, used to mean the Vedic 




and 



their neighbours the Persians, 



From Greece westward, the use of the term 
Aiya is lost sight of. Prof. May Muller said : 
tL We have thus traced the name of Arya 
from India to the west, from the AtyfLvatta to 
Ari ana, Persia, Media, more doubtfully to 

Armenia and Albania, to the Iron in the 
Caucasus, and to some of the nomad tribes in 

Trsmsoxiana. As wt approach Europe the 
traces of this name grow fainter, yet they are 
not altogether lost .' 3 * Thus we see that Prof. 
Max Mullar traced the word Arya from India 
to rbe west and not vice versa and in the course 
of his tracking he found that the traces of this 





3. Jbi<I. T p. in. 
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name grew fainter as he approached Europe - 

Hence* it is nOE coo much to presume that the 

wold ‘Ary a’ actually originated in India. The 
Aryan speaking people were the Indians, and 
their language Sanskrit did originate in India, k 
is superfluous to think that some other primitive 
language was the Origin of Sansktit. 

There is no proof that the Sanskrit 

language of the Indian Ary as was an offshoot 
of some parent language which was a common 
mother to all the Indo-European languages. 
‘Sanskrit* means ‘reformed*. Which language 
was reformed ? it was the archaic Vcdic 

language which was reformed. There is no 
need of thinking that some foreign language 
was the mother of Sanskrit. The Vcdic 
language is called in India 'Arsha ! or the 
language of du' Rii-hU. This language had 
special grammar for it. The rules of Sanskrit 
grammar cannot explain the Vcdic language. 
So it may he presumed that the archaic Vcdic 
language was the mother of the Sanskrit language. 
‘Arabs' and ‘Ary a* were words of similar 
origin. Both originated ftom roots which mean 
to till. Therefore these two words are synony- 
mous. Hence, the archaic Vcdic language which 
is also called ‘Arsha’ may also be called ‘Aiya\ 
In other words, the Vedit language was the 
language of tire Vcdic Aryas, The traces of 
Sanskrit words in the languages of the European 
peoples do not presuppose that these languages 

5 




EUGVEDIC CULTURF: OE T\IV FRF.H [STORK: [INDUS 



sprang from a common stock from which 
Sanskrit also had originated. Nowhere 

in the world could be traced, a language 
from which Sanskrit had originated. It is 
only the Vedic language that can claim the 
parentship of the Sanskrit language. So. the 
theory of a race of Ary a people with Iodo* 
Aryan language, who had entered India at 
about 1500 B. C, and had conquered the aborigi- 
nal tribes, is a most improbable assumption. 

India was perhaps the original home of 
the Arya and it is most probable that they 
had spread the light of civilisation to che 
uncivilised and sc mi-civilised nations of the 

West as well as of the F.ast. The presence of Arya 
scholars in Greece and Alexandria, in the historic 
times, presupposes that in the pre-historic times 
also the people from this country went to the 
western world to diffuse culture. The sect of tire 
jews called the Essenes'* which was mentioned 
by Josephus was perhaps a Buddhist sect. 
Their customs were anti-Jewish f and were similar 
to the customs of Buddhist monks. The Jewish 
historian Philo 3D of Alexandria, influenced by 
the Hindu philosophy, accepted the Indian 
conception of Logos, which the writer of the 



9 - Josephus Flavus ; Complete Works (Translated 

by William Whitson), VoE. m f Ch, VEIL 
10, E. Caird : The Evolution of Theology in Greek 
Philosophy, Vol. 1. pp. 184*209. 
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Fourth Gospel introduced into the Holy Bible, 3 1 
Plotinus, in the third century A- L>. f became 
connected with the Indian philosophers at 
Alexandria. 1 ' It was most ptobable that such 
was the cage also in the predn stork times 

and the Indian Aryas had spread civilisation to 

the people of the Mediterranean shores. 

The Vedic Aryas were divided into dans. 
The Vedic name for the clan was F Gotia\ 
Va&istha, Viswamitra* F&rasar etc. are the names 

of the founders of cians or 'GoEras.’ Jn that 
hoary past the idea of a nation did not originate. 
Each clan was a separate group, living with its 
separate ceremonial practices. These dans did 

not live always in amity. There were hostilities 
between dans and dans, it is a well-known 

fact that a long-drawn hostility between the 
Viswamitra and Vasistha Gorras resulted in 
murders and vilificarions- 

Thcsc clans were governed by their heads. 
There was no central government to bring them 

together. In Sumetia. Egypt, Assyria, and Babylon, 

the people were brought together under the 

rule of mighty sovereigns. One common govern- 
ment was the cause oi fusion of clans into 

a mighiy nation. In India the picture was 

different. The people were agrarian. They 
were the tillers of the soil. It is a most 

11. Swami Abhcdananda : The Word and the 

Ctoss- 

VL W eber ; History of Philosophy, p, 167. 
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probable assumption that similarity of occupation 
brought all the rival clans together and helped 
them to form, at a later period, a nation. Though 
they had separate clan names, yet they did 

not hesitate to assume rhe common name 
'Arya'f the tiller of the soil. Thus a hetero- 
geneous clannish people were threaded by 
a common avocational name. The nomadic 
hordes that lived in the mountains were 

called Dashyus by the Vedic Atyas, They lived 

by plundering the agricultural people, So, in 
course of time h the word Arya became associated 
with good qualities in contradistinction to the 

term Dashyu, which, as we have seen before, 
was used to mean persons with evil qualities etc. 

This people lived in a country full of deep 

forest infested by ferocious animals. To protect 
themselves from the attack Oi these animals they 

MS 

had to take recourse to Jire, They would ignite 
big tires in the night to scare away the denirens 
of the forest. In the Rigveda we find that they 
had to protect the place of sacrifice by igniting 
a girdle of fire around it. Thus, we read : Hr O fire, 
nurse can desttoy the sacrifice which is protected 
on all sides by you *” 1 ' 1 This custom of igniting 
a fire rousid the place of sacrifice is symbolised 
in the later Hindu rituals. When a Hindu, before 




around him and thinks a wall of fire has thus 




li, Rigveda t 1T4- 
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been originated fo protect him from all harms, 

he unknowingly commemorates the aforesaid 
Vedic custom. 

The Aryas would ignite fire. The smote 
ascending the sky would become a signal to be 
seen from a distance. This custom was taken re- 
course to bring the Arya-Devaa to an assemblage. 
In the Rigveda we find that the Agtii was 
invoked to bring the Devas near the sacrifice : 
"G Agnij the Dcvas made you messenger 
when you were burning. 1141 In this Rib it is 
clear that the Devas were the performers of 
the sacrifice. They made Agni a messenger to 
bring other Dtvas who were noE present in the 
place, 11 " 1 ' In the other Riks also we see that the 

fire was made messenger to bring all the Arya- 

Dev as near the sacrifice. Thus we read £ "The 
fire was the herald to being the Devas/" 1 "O well 
ignited Agni, bring the Devas here. Ye messenger 
to DevaSj make our sacrifice a success,” 11 O Kit 
(fire), bring the Devas in their happiest chariots/" 5. 
In the Brahmanas, the later literature of 

the Aryas, we find that the descendants of the 

14. Rteveda, L 1. 5- 

14(a), Some of the Riks, where the word Deva has 

been used as mortal nfiin, arc the Following 1. I. 2, 4 \ 

I. 12. L, 3, 4, 9, 12 i 1, 13. 1-2, 4 ; L 14. 2, 6 ; 7, 0-10, 12 t 
etc. 

15. Ris^da. 1 . 12, 1. 16- Riaveda. 1, 12, 1. 

17. Rigveda. 1. 13. 5, 

9 
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Ary^-Devas have forgotten their early history and 
the Devas have become to them the mythological 
deities. Their descent was still claimed f it is true, 
from the Dev a a, but this connection with the 
Devas was thought as something supernatural* 
They could not reconcile the recorded history 
of the Vedas with their environments. So they 
made confused remarks regarding the Dev&S. 
Sometimes the Devas we re depicted hy them as 
human and sometimes as supernatural beings 

Thus, we find in the BrahroRtias i L 'The men 
were the Devas in ancient times-” 1 * |L The 
difference of the Devas and the Manushyas is due 
to their early or late births, 1 *” “The earth is the 
residence of the Devas. ,J ' U Here it is clearly 
indicated that the Devas were men. They lived 
in the earth and not in the celestial abodes. 
The gods ate rice in the time of the Brahman as 
though their food was barley in the Vcdic times, 
e. g. HL Thc Nivara is the best food for the Devas. iV1 
In this Sloka it is quite clear that the people at 
the time when the Brabmanas were compiled 
totally forgot the Vcdic rites" i even they lost 
all memory of Somaqulte that was the drink 

is. j Errs wi ^rr ws? i r iCTRit* ; 

20, k wit ^rra™nw ' if 

21, tErrf r tiVU* 

22, wW Rht: i i&Kgm *d m err s 

Ho 
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in the place of Soma-] uke and thought that 
it was the gods who drank Somali uice in a 
Vedit sacrifice. Thus the B rah m anas say ; “The 
best food for the Devas is the Somaduice h the 

best food for the Manushya is 5utJb ,lSltl ’ > Again 
in the expression : “Vrihaspati is the priest 
of the Devai” 53 , “Vrihaspati is the udgatha of 
the Dcvm’Y* wc meet with the same idea- 

Bb 

it is superfluous to think that the gods had any 

need to perform sacrifices or had power to 
do such materia) performances, So here the 
word Deva stands for the Arya^Devas and not fot 

the gods,. 

We have seen that the people who inhabited 
the plain of Hindu sthan were the 1 A ry a-Devas’, 
This term they used for themselves- No other 
people of the world was meant by this name. 
Swami Vivekananda also held the same opinion.^ 

The word ‘Asva* has been used many times 
in the Rigveda, There arc two complete Suktas 
and several other stray Riks where the mention 
of the word '"Asya' is met with. The primary 
meaning of the word was the sun. The literal 
meaning of the word is "that which does not stay 

22(u), See footnote 21 

23 , j|rE(-H \=l IU fs-rl’ t 

24- Mwi i 

25, Swami Vivctananda 3 Vartsunan Bharar, 

u 
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even till to-morrow 1 ^* The sun rises and sets 



■daily t it does not stay even for a day longer. 



Henee, the sun by its unchecked coutse U 
tn earn: by the word Asva, Ln later ti roes, the 
conception of the horse was associated with 
it* The original Sanskrit name for the hocse 
was Tutaga\ It was the Turanians who 
tamed the horse first. The word r Tuta h in their 
vocabulary meant the horse. Prof. Max Muller 
writes : "The Aryans would seem to have 

chosen this name for themselves as opposed 
to the nomadic races the Turantdm, whose 
original name Tara implies the swiftness of the 
horse man , 1 ’" r So it is probable that the idea 

of the horse was associated with the word *Asva’ 



at a later time. 

The word Asvamedha occurred thrice in the 



Rigveda, In all the cases the word 



was 



the 



name of a King. In the later literature of the 
Arya^Devas, the Brahmanas, we again meet ihe 
word. There the word meant the 'sun 1 and in 
some cases it stood for the name of sacrifices. 
Only in one case the word indicates a horsey- 
sacrifice. J he word Asvamedha actually means a 
sacrifice offered to the Asva and not performed 



26, m in SanaCcrit means ‘to-morrow 1 , Sr is a 
negative prefix. Hence, rhe word Sna means l anyrhiftg 

that daea not live Ot Stay till to-morrow*, 

27- Prof. Max Milder < Lectures On the lienee of 

Language, Vol. I, p. 277, 

28, Rijrveds, 5, 27. fK 

12 




RtGVEDCC CULTURE OF THE ERE-HTgTOREC INDUS 



with the flesh of the horse. Pethaps a later con- 
nection with the Turanians was the cause of intro- 
duction of a sacrifice with the flesh of the 
horse. 

The Veche reference of the word Asva is 
met with in two consecutive Suit tag 162 arid 163 
of the first Mandal and in various other stray 
iliks ." 1 The 162 Sukta begins with a Rik 
which praised the heavenly born Asva's achieve- 
ments, In the second Rile, we find the reference 
of goats which were sacrificed to the Asva. The 
fourth Rik runs thus ; "'The priest invokes 
the Asva— co whom the sacrifice is offered— 
thrice daily. 1 his birthless (Asva) appeared 
in the iirst part of the Pushan f heralding his 

advent to the Dcvas ” In these Rib, it is dear 
that the word Asva was used to mean the &un+ 

I has a continuous meaning runs upco the 7th. 
Rik, l rom the flth Rik a sudden change is notice- 
able and the word Asva dearly means a horse. 
Mention of the horse’s flesh, its cooking and 
its distribution ate evident in these subsequent 
Rtks, Such is also the case with the 163 Sukta 
in which all the Riks, excepting the last two, 
indicate that the word + Asva* has been used 
to mean the sun. Only in the ia&c two Rib 
the word ‘Asva 5, means a horse. 

19 . Rigveds, 1. 25 . 6 ? L 27. 1 ; L 116, 6 ; 3, 117. 4 : 

1-117,9; 1.118.9; 1. 162- 4 ; X. 162 13 5 1.362 15; 

I- 262, 1 ; 8 - 5 . II ■ 8 . 5, 14 : 4, 2D, 1 ; 4. 20 . 17 ; 8- 39. 5. 
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It is evident from the way of introduction as 

an appendage to □ Sukta of Riks s which convey 

a quite different meaning from the Rik$ with 
which the Sukta began* that these latter Riks 
were added afterwards. It is probable that, when 
the Turanian invaders came down to India with 
their horses, the Vedic Atyas to evade an utter 
destruction in the hands of these barbarian 
people introduced the sacrifice of horse in the 
society and added these Riles as an appendage to 
Asra-Suktas. 

In rhe Rtahmanical literature also the Asva 

had been used for the sun. In the Fouranic mytho- 
logy we team that the Asva was bom during 
the churning of the Kshirode ocean. In the 
Brahmanas too we find that the Asva came out 
from the water. Thus r H The Asva was barn 
from the water s \ >J The Kshirode ocean was 
nothing but the firmament. The notion of 
chyrnmg was formed from the phenomenon of 
the storm and the cloud. The first product was 
the Ucbaisravas, the Asva, The sun sets in the 
western horizon where perhaps was an ocean 
in the time of the Vedic Ary a? and rises out 
of the ocean on the eastern horizon. These 
phenomena gave rise, to the idea that the sun 

30, witM t 1 0, 4,3; 3, I?. 2; 

3, S, ZO, 4 ; if to it^sr* srtatq; ftbk^s^ 

mm " i 5. t. 4, 5, 
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was born of the ocean r The sun and the Asva 
arc the same according to the Brahmanas. They 
say i "The sun is this Asva . 1 ' 33 The first product 
of the churning of the ocean, the Uchaistavas, 

is therefore the sun. 

The word Asvamedha used in the Brahman as 
meant the sun. Thus we see : ,4 The sun 

is the Asvamedba .” M "This Twenty-one-fold 
Aditya is the Awamedha /* 1 “This Asvamedha 

is no othet than the sun who gives light / 34 
The Asvamedha, that was performed by Srec 
Ramaebandra, was not a sacrifice with the flesh of 
the horse. It was a sacrifice offered to the Asva. 
When we read in the Padmapurana (FarfU- 
khanda) : "The majestic Asva went to the Reva 
lake, and disappeared in the water of the lake 
to the dismay of its followers" 3 *, we are at once 
convinced that this Asva was not an ordinary' 

horse ; it was something else. It is evident that 

the Asva here refferred to is the sun and the 
setting of the sun in the western ocean was thus 
put allegorically as the disappearance of the Asva 
in the water. 

31. siHf ^Tssrrf^i 1 3r u 7, 3. 2. 10. 

32. H I HN I Rtdl iMfa : | Hi" 9. 4. 2. IS. 

33. 3T3 I ^ 13 h 5. 1,5, 

34. <TR *r <53 ( gjfc ) Furlii r 10, 6,5.3- 

35. wimrfl , i Ml? M ? 
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Thus we see that the word Asva was not 
primarily used for die horse. The word 
which was used in Sanskrit for the horse was 
Turaga. It was most probable that the horse was 
first tamed by the Taras or Turanians. The 
belief, that the horse was first used by the 
Kassians, an IndoHuropean or Aryan speaking 
race, is probably unfounded. 

Thus the word Asva used in the Vedas and 

Brahmanas and sometimes in the Pur&nas meant 
the sun and not the horse. Hence the horse 
was unknown to the Vedic AryaS. 

So we see from the foregoing discussion that 
only the Vedic peoples were the Aryas- They had 
no connection w’ith the horse and did not know 
the horse till very lately. Hence, there is no 

difficulty in assigning the authorship of the Indus 

civilisation to the Vedic Aryas. 

The structure of the buildings also indicates 
the absence of foreign influence over the 
culture of the people. The Sumerians and the 
other Mediterranean peoples had big temples 

connected with their religions, whereas the 

association of temples with the religion of 

the Hindus is a very recent event. Here in 

India, temples were built by the kings and die 

rich to increase their income by collection 

of coins which formed the part of the various 

offerings made to the deity. Moslem historians 
wrote that the Siva Linga of Somanatha was 

held in the air by the attraction of four gigantic 

16 
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magnets. 67 When the walls of the temple 
were pulled down the Siva Linga fell to the 
ground. The kings in collusslon with the 
temple-priests used to defraud the innocent 



people 






the 



name 



of religion. 



Koutilya 



mentions in his Arthasastra about the means 



used for such fraudulent practices. Thus 

wc see that the temples wen: not connected 

primarily with the teligion. in India. The con- 
gregational worship that was practised in temples 
was not known to the Hindus. They worshipped 
their deities in thdr respective altars at home. So 
the absence of temples in the Indus cities is a 
a strong proof that the builders of the city were 

dre Vedic Aryas. 

As to dre Sumerian synchronism of the 
civil Esation t there remains strong doubts. The 
parabolic saw and the spear-head with un- 
developed mid- rib found in the Indus, cities 
were wanting in the Sumerian sites. 37 ' In 
Sutneria. the people used spear-head with 
very developed mid-rib and the parabolic 



37. Elliot i History of India ftold by her owti 

Historian.} 

38. The spcar-bcad in use among the Indian folk was 

unaccountably primitive in form. Ml. Mucks? points out 

that in Egypt and Sumar they had socketed spearhead 

with Well-developed tnid-rihg before 3dQQ B. Ch — Sir John 
Marshall ; The MchenjO'Daro St Indus Civilisation, 
{weapons, 9.1 
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type of the saw was not f° un d there. 3 ' More- 
over i we have Been that the Indus cities did not 

show any sign of ass-drawn or horse-drawn 
vehicled 1 ' 1 whale the Sumerian cities had ass-drawn 
vehicles So we see that the civilisation of 
Mahenjo^Daro was far mote ancient than that 
of the Sumerian cities. 

The fishing hooks which were found in the 
Indus citiesj also point to the Arya origin of the 

city. That* the Vedic Rishis used fish in their 

sacrificeSi is evident from the presence of a Large 

number of Rihs in the Vedas for the fi&h, JJ 

The ruins of the city of Mohenjo-Daro depicts 

a complete disappearance of the culture of the 
people. The religious symbols which were un- 
earthed in the site, have very scant reference 
to the naodern Hindu deities. The discoveries 
bespeak a complete break in the culture. 

There were three great changes in the 
religious and cultural history of the Hindus. 
These changes in the culture and religion have 

been demarcated by what are called Yugas. 
These Yugas are called Satya > Treta h Dwapar 

and Kali, 

3?, The saws are of parabolic type like the earliest 

sawa of Egypt and without any tike to lllc teeth,” 
Ibid, f Capper fi. Bronze, 12.} 

40. Sir Leonard Wooly Ur of the Ch aldees, p, 6Z, 

41, Rk., 9, 90. 5 ; 6. 44. 16 , L 14, 4 i 9. 69 , 6 t 
I. 15. 1 ; 9, 21* 1 } 9, 107. 14 ; 9, 97. 42 ; L 176- I ; 9. 90. 5 : 
9. 91. 42 ; 8- 3, 1 , 8. 6. 39 s S, 13, 14 : 8. 92, 30 ; 1.9,3 ; 
8.99.2; etc. 
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Tn the beginning, the Satya Yuga commenced. 

It wtis conspicuous by the absence of society and 
marriage, The people were robust j truthful and 
long-lived. It was the dawn of civilisation. In 
the latter part of this age the society began to 
take new forms, which resulted in a crude 
division of classes in the society. A conflict 
between the warring and the priestly class began 
for the leadership of the society. Grim struggles 
between the two sections ended in the over- 



throw of the power of the warring class by the 
priests. The last heroes of this struggle were 
Farafiurfitna on the side of the priests and Arjuna 
the son of Kirtibirja on the side of the Kehatriyas. 
With the fa El of the warring class the priests 

became the leaders of the society and a new 

regime of the social order commenced. This 
end of the smuggle ushered in the T reta Y uga. 

The Trcta Yuga was matted by a genial 
atmosphere of good feeling between the two 

main sections of the society. The division into 
Varnas was more marked. The priests were 
the leaders of the society. The king was always 
under the control of the Brahmans. The change 
of culture after the Treta Yuga took place with 
the death of Sri Ramac-handra. History says that 
he drowned himself to death and the citizens 
followed him. The narration of the incident of 



self-immolation by the people of a whole city 

was perhaps the veiled story of some foreign in* 

va&ion and the total annihilation of the people. 
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With die advent of the Dwapar age* the institu- 
tions were much changed. The tings became the 

social [cadets. The Kshatriyas were the dominant 
factors in this age. The Brahmans, who sought 

piahlic approbation, had to take the avocation of 
the Kshatriyas, So, we see, that Dtonncharya and 
Kripachatya, the scions of the Brahman Varna, 
took the profession of the warring class. A new 
regime crept in. The solar regime became the 
story of the past. The lunar dynasty was the 
dominant political power. The Ycdic rites lost 

its hold on the society. Denouncement of the 
Vedic rites was marked. Sts Krishna, a hero of 
the lunar dynasty, spoke vehemently against the 

Vedic rituals. The rites of the Vedic god, Indr a, 
were abolished by him* Hah Ram (Bafamm) 
was set up as an Avatar from the lunar dynasty to 
counteract the solar dynastic and Brahmanical 
Avatar Ramachandra, Thus in all the Spheres 
a contempt upon the Brahmanical culture was 

marked. 

After this regime of the Kshjtriya ascendency 

and before the beginning of Kali Yuga, an 
interim regime of revival of the Brahmanical 
cult was observed. Perhaps, in this regime, the 
Brahmanical rites were revised and re-written. Tc 
was, perhaps, during this period that the Srouta 

and GriKya Sutras and Brahmanas were coin piled. 

The end of this small regime brought us dow r n 
to the historic age and we were brought face to 
face with the Buddhistic regime. 
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The Buddhistic regime was marked by the 
upheaval of the Kshatriya colt. This time,. it was 
the last Blow that was aimed at the culture 
of the Brahmins, After this regime of the 
Kshatryas there was a small mimicry-regime 

the reign of 
Pushy am itra h the Brahmin Bmperor of Magadha, 
This was followed by a regime of complete 

amnesty between the two warring sections of 
the socle ty. This change was btought about by 
Sankaracharya, He was of the Brahmin castev He 
found that it was impossible to counteract the 

Buddhistic philosophy by re-installing the Vcdic 
rituals. He perceived that only the highest truths 
of the Llpani shads could sever the net of false 

arguments chat resulted from the doctrines of 

a declining Buddhism. So, to bring about a 
perpetual peace between the two warring Hasses 
and to drive away the misinterpretation o( 
spiritual truths 

declining. Buddhism^ he deliberately embraced the 
Upanishadk cult of the SCshatriyasd 3 

In him the two warring sections of the Ary a 
society embraced one another in great amity. 
Thus a long drawn hostility came to an end. 
He was the greatest of all seers that India had 
ever produced. So it is not an exaggeration when 
he says about his achievement : ^Brahma was 
the world teacher in Satya Yuga, Vasista in Trcta, 

41 Gita : 1V H 1. 2. 



preached by the preachers of the 



of the Brehmanteat culture during 
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Dwapar saw Vyasa as the world teacher and En 

this Kali Yuga [ am bom as the world teacher." 15 

We have seen, there were three great breaks 
in the culture of the Vedic Rishis with interme^ 
diatc smaller regimes of reformation in the Arya 

society* Do any of these breaks correspond 

with the destruction of the Indus civilisation ? 

The last btcak of the social order coincided 

with the advent of the Buddha in the 6th- century 

B. C. With the Buddha the Kali Yuga com- 
menced. The Dwapar Y uga covered 2E6G years/ 1 

Adding this figure to the date of Buddha > s 
birth we get approximately 3460 B. C as the 
date of the commencement of the Dwapar 

Yuga. At this time, the Sumerians flourished in 
the lower Euphrates. They were the worshippers 

of the moon goddess. The appearance of the 
lunar dynasty in the theatre of Arya culture 
at this opportune moment indicated dearly that 

43* In distribution of the cultural age of tile Aryas, 
SwSmi Vivek£nanda h a view has been foil owed with some 

modification a. 

44- Prom sun rise to Sun tiae ia catcnl nfed a anlar yean 

Hence 365 solar yeara or calender -day* make □ calender 

year, The length of ages given in the Hindu Almanac 

has been divided by 365 and the result is the years 

O-feachYuGa. The calculation is made according to a 

Vedic reference where we find : "Ye Rhivus, ye alcep in 
the Solar circle and ask the Adilya H who awakes us! to 
work A The Adltya wEEl say : It » the rotatory force 
which rouse thee. The year (day) is completed, now 

atiae.”— Rigveda, 1, 161, 13. 
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there was some connection between the lunar 
dynasty of India and the moon worshipper 
kings of Sumer Ea. Thi& age was preceded by 

the Trees Yuga which covered a period of 4253 
years. By adding this figure to that of Dwapar 

Yuga we get 7137> B. C. as the commencement 

of the Ireta Vuga. We have seen before that 

the Indus civilisation was older than the 
Sumerian civilisation. Hence* the seeming resem- 
blance of names of the ruling dyne&ties of the 

nesty of India indicates 
that the Indus cities wetc built prior to the 

Dwapar Yuga. Hence it is a most probable 

■ ■ 

assumption that the cities were built in the latter 
pact of the Tret a Yuga and continued to exist 

even upto the first part qf the Dwapar 

The result of the calculation of the age with the 
help of the Hindu AlmanaCj as well as the pre- 
ponderance of the solar over other symbols 
found in the Indus cities f proves that the city 
was built during the solar regime. Hence 
wc may assume provisionally, that the Indus 
civilisation originated somewhere near about the 
seventh millennium B, C, and continued to the 
fourth millennium B. C. 




Sumeria and the lunar dy 



23 




CHAPTER It 

SYMBOL OF SIVA 



The phal he cycle of the l ndus rel iyio n i s com- 
prised of two gods and one goddess These 

deities, according. to Sir John Marshall, 1 1 forming 



a holy triad, were 




hy some 




historic nameless people with whom the Indor 



Aryans had no similarity either in cult Lire or in 



religion. 

The phallus means the male generative organ. 
The primary meaning of the word was a post or 
pole made of a fig tree. The pule of the 

Maypole dancfii the pole of the Pole- da nee of the 

Red Indians, the Asherim of the Jews and the 
Yupa of the Hindus are all poles or phallus. 
Hence the worship of these emblems or phallus 
has no connection with p belli sm or sex cult. 
The deity who was a companion to Baceus, the 
solar god in western Asia was represented by 
a pole. Hence the pole or the phallus is the 
symbol or effigy of a deity. In San&krit the 
name for ‘effigy 1 is TaLash\ Talash-daha" or the 
burning of an effigy is a common custom with 
the Hindus, They take recourse to this practice 
when any of their relatives is missing for more 



1. The MaheojoDaro and the Indus eiviiiiatkut. 



Vol- 1. 
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than twelve years. A distinguished scholar 3 has 
traced the origin of the word 'phallus’ to the 
Phoenician language. He maintained that 'phallus* 
originated from the Phoenician word 'palash’ or 
'pa las’, meaning 'that which breaks through or 
presses into . 1 The Sanskrit word Tal&sha’ is 
derived from the roots 'pal 1 and 'ash’. 'PaP 
means r tO go 1 and 'ash 1 to envelop. Hence 

'palasha' literally means 'that which envelops 



or covers motion, i,c., one who moves.” So the 
word may mean the sun who moves from the 
east to the west* The Phoenician meaning of the 
word also may signify the sun as it 'breaks 
through’ the envelope of darkness. This idea is 
also depicted in hyena hukta of the Rigvcda.* 
Here £ycna f the breaker of his own bondage, 
means the sun. In the Brabmanas the word 
'Palisha’ has also been used to mean the sun. 

Thus : "The paBsha is Brahman ,” 5 "The mother 

of all these big trees is palasha.” "From the 



2> Thomas Inman , Ancient Faiths emlwditd in 
Ancient Names, VoL II, p, 473+ 

5, <IR— tTSf! I KTrf^ | « '4 t Tj*t m nSf * = \ 




4. RiRveda, & 29, 

5. i srpNTP ] *}' % t \ t ^ f ii V I R i y I ^ II i I 



^ 1 1 

6. *n qy *nr_ i \ \ \ 
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' M an sa 5 this paliisha came mu, hence It is full 
of water and red in colour.’* 

The sun has heen called the 'Brahman’ or 

'Big 5 . He i& the cause of growth of herbs as 

well as trees. 'M&nsa' means the flesh. The earth 
was made of the flesh of the Madhu and Kaitava. 

and so it is also called 'Medina 3 or that 

which is made of flesh. Hence the Mftnsa 
is the earth. M&nsa is also a synonym 
for l Purisha K which means the eaith.' u The 
Sun comes out as if from the womb of the 
earth, hence he is an offspring of the earth 
or mansa. In the dawn he Es red in colour. 
The sun is also the rain god and is thought 
to be full of water. Thus we see that the 

word f pa!ftsha h has been used for the sim 

in the Sanskrit as well as in the Phoenician 
languages. The Phoenicians were the people who 
migrated from the East with their language 
to the shores of the Mediterranean sea, A 

section of scholars is of opinion that the 
Phoen ic ians w r tre the descendants of the Ved ic 

Fanis. Most probably it is 

Arya language to the shores of the Mediterranean 
sea. The Sanskrit word Fal^sha has been 

changed in the hands of the Hebrews to phallus. 

7„ 'rprrTT! rnprTrT 9WT *t -ff fljro ! 

n* W i •& i s i ?? 

7(a). wm 5 gfNH I fl" 6. 6 - 2 . 14 ; 8. 7. X 1. 

pw (zfoft) 3 tr‘ J 12. 5. 2. 5. 
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Therefore the word phallus did not Originally mean 
a male organ of generation. It was originally 

a post and a$ such was the symbol for the sun. 

The first in the phallic Triad is the Siva 
Linga or the sign of Siva. In India the cult of 
Siva existed from time immemorial. In the 
Hindu Trinity he is the god of -destruction. In 
folklore he is a great Yogi. He remains always 
in deep meditation. He is the consort of Uma 
Haimavati. The idea of penance and austerity 
is associated with his name. Of all the gods 
he is most bountiful and easily invoked. The 

cone is his emblem. 

The conical emblem, connected with this 
god, had also been discovered from the pre- 
historic cities of the western Asia and Phoenician 
cities of Cyprus and Crete-" The rites, observed 
in the western Asiatic shrines of the deity, 
induced Dr. Prater to think that the cones, wor- 
shipped there, had direct connection with the 




theory of Dr Frazer, opined that the presence of 
such conical emblems in the Indus cities, was 
sufficient to prove that the people were wor- 
shippers of the phallic symbols," 1 

Mot only in Asia but also in all the other 
continents of the world, the conical emblems 

6, Sir James G„ Fiarei : Adorite (Adonis in Cyprus), 
p, 24-25, 

9 , Sir John Mart hill : The Mnhcnja, Daro and 
Indus Cmissation, VoL I, p. 57. 
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were worshipped sometimes as poles and some- 
times as cones. The Red Indians worshiped the 
pole as the symbol of the sun, 1 " During the 
worship it was the usage among them to tie a 
stag over the pole as an offering to the Sun-god. 
The ceremony connected with the worship is 
very interesting. It was analogous to the Indian 
pole worship known as the 'Chsraka Fuja/ in 
which the devotees pierce the muscles of their 
bodies, tongue and skin as an act of penance. 

The cones, engraved in the coins of the Phoeni- 
cian cities in Cyprus and Crete, are interesting. A 
double cone engraved in a coin of the csty of 
Tyre" and a cone engraved on a Cyprean eoin 
and flanked on the two sides by high columns 

bearing crescents and stars on their summits' 1 * 

illustrate the gods of the people. 

The Ashera and palm tree worshipped by 
the Jews were poles. The former was made of 
a tree stripped of its branches and the latter 
the palm tteo itself resembles a pole, 1 * The 
Ashcra was planted in the ground beside the 

10. Mythology of All Kace», North America, p. 50, 

S9 ^plates XII, XVII.) 

11. Semetir: Mythology, La ted on. p. 51. fig. 31. 

11a. Sir J. G. Fraser : Adonis, p. 23, 

12 . "It xypihecf the male creator, who was represen- 
ted as an Uptight Stone, a pillar, a round tower, a tree 
stump, an oak tree, a may pole, a spire, an obelisk, a 

m incite and the like.' 1 — Thomas Inman ; Ancient Faiths 
embodied in Ancient Names, Vol. 11, p. 44fl. 
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altar either of Jehovs or other gods.” The palm- 
trees were seen also as a decoration of the 
temple. 

Dr- Frazer, the upholder of the theory of 
phallic association of the cones and pillars, had 
to revise his conclusions when in search 
of proof for his theory he met with some 
cones in western Asia, the ceremony connect- 
ed with which did not reveal phallic siigni- 
ficance of these cones. He observes : “Conical 
scones, apparently served as idols, have also been 
found in Golgi, in Cyprus and in the Phoenician 
temples of Malta, and cones of sand stones 
came to light at the shrine of the ^Mistress of 
Torquoise 1, among the barren hills and frowning 

precipice of Sinai.”™ He further adds : “The 

precise significance of such an emblem remains 

as obscure as it was in the time of Tacitus. It 
appeats to have been customary to anoint the 
sacred cone with olive oil at a solemn festival, 
in which the people from Lycia and Ca r ia 
participated .* 141 

The Yupa of the Vedic Rishis was the sacred 
pole that was anointed with Soma j'uice and 
worshipped before a Vedic sacrifice was 
performed. In the early Vedic limes, it was made 
of a whole tree stripped of its branches. The 

13. Sir, J+ G. Frazer ; Adonis, p. 12. 

14. Sir J. G, prater * Adonis, p. 24-2-5, 

14a. Ibid. 

15- Rigvcda, 3, S. 1, 
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Vedas say : “G the king of the forest, raise 

your head near the place of sacrifice, the best 

place on the globe, Besides the circular 
Yupa mentioned in the Brahmanas, there were 
octagonal and stupa^shaped Yu pas too. As : 
The Yupa is made octagonal JJL? “The Yupa is 

in the modern Hindu rituals a 

. The finds of 






f?]E= 




s tup a- shaped . 

quadrangular Yupa is wor 
the Indus cities presented a toutid or circular 
and a stupa'shaped Yupa, A symbolic animal 
with six heads, which may be a symbol for an 
intermediary hexagonal variety of the Yupa, stands 



b c t Vr 






the 



quadrangular 



and 



octagonal 



Ones. 



There were perhaps Yupas of various shapes 

and slies^ Different shapes of the Yupa perhaps 
indicate that they were the symbols of different 
clans of the Aryas. 

The quadrangular type of the Yupa that i$ 
worshipped by the modern Hindus in the Sradh 
ceremonies is called the Vrisha* The Wish a 
is anointed with mustard oil and turmerics. 
This custom reminds us of the western Asiatic 
custom of anointing the sacred cones with olive 
oil, the Vedic Yupa with soma juice and the 
Siva Linga with honey and clarified butter. The 
similarity of the customary rites of the symbols 



16, Rigveda, 3. ES. 3. 

17. inftt i C 5, Z. 1 . 5, 

IB. PJT ■OTFI (ir^Pl} JfT : f V 3, 5. 3. 4. 
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proves that all of them represent one and the 
same deity. 

The Siva Unga is the most important cone 
that is worshipped in India. It is generally 
round in shape , but a variation is observed in 
the Gopeswar Siva Linga in the Himalayas which 
is octagons L' a This octagonal type of the Siva 

Linga is similar to the octagonal Yupa. The 
natural form of the Siva Linga is also similar to 
the stupa-shaped Yupa We may thu& presume 
that the Siva Unga is a form of the Yupa- 

Utesidcs the cones and pillars mentioned 
above, there are many varieties of poles and 
cones which arc worshipped all over the 
world. It is evident from, the description of 

the rites, observed in connection with the Red 

Indian pole worship, that the pole waa wor- 
shipped by them as an emblem of the sun- 
Accotding to the historians the cones engraved 
on the Cretan coin is also a symbol of 
the sun. The engraved cone on the Cyprean 
coin flanked by pillars on cither side with 
a crescent and a star on their tops probably 
represents the sun. ‘I he crescent and the star 
on the tops of the two flanking pillars were 
perhaps the symbols of the moon. The Asherim 

of the Jews was the Assyrian symbol for the sun. 

The jew r s adopted it as their religious 

IP 1 . The reference of the octagonal Gopeswar 

Siva Lmga has been supplied bf a SuLyaun of Belur 
Math- 
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from the Assyrians and connected it with their 
god Yaveh. This symbol was worshipped by them 
until the reformatory movement purged the 
Jewish rituals of the pagan symbolism. This 
purge of the pagan symbolism from the Jewish 



ritual did not rid the re 



I 




from the pole- 



V-' 0 r 5 



hip. 



The palm tree figures, which were 



symbols of a male god or t be sun and placed 



between two Cherubim f indicate the presence 
of some sort of pole worship in their religion. 

The Hebrew god Yaveh travelled in a chariot 
borne by Cherubim. 01 His throne in the Temple 
was decorated with the figures of the Cherub/ 1 
The figures of the Cherub were placed on either 
side of the throne which was called the Mercy 

Seat, These figure & were made of beaten gold. 

Their wings were spread in such a way that they 
covered the Mercy Scat/ J During his ride in 
the heavenly chariot borne by Cherubim 
Yaveh was, covered by the expanded wings of 
the Cherubim, At that time their wings burnt 
tike burning coal of the fire and light of the 
lamp. In motion the chariot emitted lightnings 
and fire. 33 

The Cherub was a mythical animal of 



obscure origin. The exact details of its form 

are not available. The only idea that may be 



20. Old Testament, Fi. XVlIl, 10 ^ Ez. 1, 20. 

21. Old Testament, Ex. XXV, 13. 19. 

22. Ibid., Ea XXV, 20. 

23. Ibid., Ex 1. 13-14. 
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formed from the Biblical writings is that the 
animal was first conceived as an independent 
deity and had scum; connection with lions and 
oxen, M This association of the deity with lions 
and oxen was* in a later period,, the cause of 
its identity with the composite symbol, formed 
by two animals mentioned before in conjunction 

with the eagle and the mam'* Thus the 
present form of the Cherub is a composition 
formed by the four animals. The animals 
that entered into the formation of the Cherub 
were the symbols of the sun worshipped 
in different countries in different names. The 
Vedas say that the god is one but he is wor- 
shipped in a variety of names,-’' 11 J he lion was 

worshipped m Egypt and Assyria as the 

symbol of the sun. 31 The eagle and the bull were 
worshipped as the symbol of the sun in India." 
and Egypt,® The man is worshipped as the 

24. Old Testament, R Kings, VII, 29. 

25. Ibid.* Eik, MO. 

25a- -tf fi&n (- wn et sjmr 1 

tgm GfSpiF 3g*rr 3?fwi flft-t uraftcwnii 1 Rigveda* 

1. 164. 46. 

16 . Georefc R.owt inso n : The ReJi&ion of the Ancient 

World, p P . 70-71. 

27. The Sun aa an me, [Uffvcda, R 5, 6 \ The Sun aB 

an Eagle* Rig-, 4* 27, 1 , 4. 27- 4, 

2S. Gttrtje Kowhqson ; The Religion of the Ancient 
World* p. 35 1 Wilkinson in RowlInHn 1 * ‘Herodotus', 

Vol. II. p, 423, note 2. 
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symbol of the son in Egypt and India*" Thus 
we see that the four animals that formed 

the Cherub were worshipped by different nations 

separately as the symbol of the sun. 

In the time of great empires when the clans 

were merged into a nation, the separate deities 

of the clans were brought fogethet in one place. 

The political fusion of separate clans into a 

nation gave rise to a spiritual fusion of the clan- 
gods into a hierarchy of gods and all the 
symbols of different cbns were given a place in 
a comprehensive system of religion. Due to the 
fusion, the original significance of the symbols 
was lost and new conceptions were attached to 
them. The Hebrews imbibed the idea of these 

gods at first from the Egyptians before the 

exodus and then from the Assyrians. Want of 

proper knowledge of rhe symbols made them 
fuse all the four deities into one composite 
animal. The Chetub is thus a compound 
of four deities used to be worshipped separately 
as the symbol of the sum 

The wings of the Cberu him were the pencil of 
rays of the sun. The covering of the Mercy 
seat by the wings of the Cherubim was a figura- 
tive statement of the envelope of light around 
the sun. Thus we see that the rider of the 
Cherubim, Yave, is the sun. In the ‘Religion 

of larai! 1 ^ Ashera is described as a goddess 
29 , Rwveda, 1.112,3. 
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who represents the fern ate aide of the sun goth 
Hence Asheta Is also a solar symbol. 

The Yupa in the Rigveda is called Wanaspati, 3 

the literal meaning of which, is "king of the 
wood S'" d being a compound of ‘Vana* and Tati/ 
According to Nighantu 'Vanas 3 means surfs rays 
and therefore Vanaspati is the lord of the sun's 
rays, l.e., the sun. Thus we read in the Rigveda i 
“Ye Lord of Vanas d ye Creator of food, ye Bright 

One, awaken the Dcvas t so that they may pour 

oblation to the fire.™ 1 * 3 “The Vanaspati is adora- 
ble by sacrifice \ when the Vanaspati does not 
exist (e. g. in the night) no sacrihcc is to be pci* 
formed/ 1 ‘‘Vanaspati is the hrc. Kilu The Vanaspati 
is connected with the word 'Udumvara 1 — e. g. 
“All these kings of Vanns are Udmnvar as/" 11 What 
Is Udumvara ? We read r “This Udumvara 
came out from the womb of the food-progenitress 
M&nsha,”* MlLnsha we have seen before is the 
earth 3 hence the Udumvara that comes out of 
the womb of the earth is the sun. Moreover 
the Brahman as say ; 'Indra receiving power from 
Praj apart crossed the water and that is why he is 

named Udumvara/^ Indra in the Veche texts 

30a. Rigveda : 1- 13- LL 

31 , g HCTawt ft * ft * 

i 3 f 3 . 2. 2- 9 . 

3 ta. I 10. 6, 

Jib. wh ni i srt 7. 5. 1. 15. 

32. JtWTFl Wftduaw t 12. 7. 1. 9. 

32a. ipmpt { » } irs ^ wftwwnra 

\ v' 7. 4. L 39 . 
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has been identified with the sun and hence the 
Udumvara as the name of Indra points dearly that 
Udutnvara is the sun. In the present Sanskrit 
vocabulary 'Udumvara 5 has been identified with 

the fig tree. Being thus connected, the fig tree ls 

worshipped as the symbol of the sun. Dr. Fraser 
says that Atcis was represented by a pole made 
from a fig tree, He writes : 41 At vernal equinox a 
fig tree was Cut down and was treated as a god. 

Its lower extremity was covered by clothes, 

A guild of tree^bcarers carry the tree, it is 
decked with wreathes of violet flowers arid 
garlands and an effigy of a young man is bound 

in the middle of the stem,” 31 

Thus we see that the pole made of fig tree is 
worshipped among nations in different names. It 
U the Phallus of the Jews, Paktsha of the 
Phoenicians, Effigy of Attis in Western Asia 
and Udumvara of the Hindus, and in all these 
cases it has been worshipped as a symbol of 
the sum 

Mr. Max Mullet narrates a Lettish custom. 
The Letts arc an Indo-European race. A Lettish 
myth runs thus : “There is a great Oak tree, or 
Apple tree or Rose tree often mentioned in 
Lettish songs and there seems little doubt that 
it was meant for an imagery tree on which 
every day the sun was supposed to grow up in 
the cast. The sun is called the rose or the 



31 Sir J. G, irmer : Aicis, Adonis and Osiris, p*164. 
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golden apple and as a rose or an apple always 
requires a stem to grow on an invisible tree was 
supposed to spring up every morning.’'" 3 ' 

A similar reference of a tree over which the 

sun rises daily is met with En the Yajur-veda, 

where we see ; +c Yput father and mother 
(Dyava-pftthivi or sky and the earth) have made 
you climb the uppermost part of the tree/ ,Eib 
In the Puranas, Brahma the morning sun has 
been mentioned as one born within a lotus 
flower which sprang from the naval of * Vishnu' 
and remained connected with the Vishnu's 
naval by the stem. This stem or the tree which 
is connected with the son gradually absorbed 

the idea of the sun and afterwards became the 



symbol for the sun and was worshipped by the 
Vcdic Rishis as Yupa. 

It is most probable that the belief in such an 
imagery tree gave rise to a concrete shape leading 
to the conception of a temporal semblance of Et 
iti a pole. It was also probable that in search 
of such a pole the people struck upon the fig tree. 
The stem of rhe fig tree easily choppable with 
primitive weapons appealed to them. Being an 
ancient custom, the use of the fig tree was looked 



upon even in later times as sacrcd- 



The 



of the Eg tree 



fie 



as a symbol of the 



use 

sun 



33a, W. Max Medlar : Mythology, Ch- Vi, p. 434, 
33b. Yajurveda ; 2\ 14, 

33c, 4^ { ipt ) WfWBB I r 4. 4- 
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therefore retained its position even when 
better instruments to chop wood was invented. 
The Hindus to commemorate their ancient 

custom still offers twigs of fig tree to the fire of 

J a j n a. 

Moreover, we meet with the word \Aditya 
Yuptd in the Brahmanas , 111 'Aditya 3 means the 
sun and hence the Yupa is a symbol of the sun. 
The sacrificial fire that is ignited in the time of 
Vrisotsarea is named the Sun. The ‘Vrisha' 
has been used in the Vedas to mean the sun,^ 
Hence the Yupa that is worshipped as a symbol 
of the Vrisha is no other than the sun. k 
therefore follows that the figures of the bull or 
Vrisha that are found in the Indus cities are 
the symbols of the sun. 

So we may conclude by saying that the 
earliest Yupas that were made of the fig tree 
actually symbolised the sun and their modem 

prototype the ordinary Yupa similarly represen- 
ted the same deity. 

During the time of Smritis and later periods of 
the Brahmanas, the early conception, of the Yupa 
was lost sight of and new theories were advanced 
to explain the Yupa worship. About this 
time the Yupa had been transformed to a post 



34. wrfe^l 7jr. r ^ 1 , i r 5 J 2 . m ( vfnijjhvpi 

; ) wilqrM] i 5. za„ 

35. Rigveda, 1. 51. 6 . 
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to which sacrificial animals were tied. M But the 
origin a! significance of the sun-worship is still 



noticeable. The offering of a bull with eight 
or four kines actually indicated the worship of 
the sun. The bull or Vrisha was the sun and 



the kine were the rays of the sun. A similar 
practice was also observed in Egypt. They used 

to offer seven cow$ and a bull as a sacrifice. 



The 

Nu 



Egyptian Papyrii say 
knerweth thee and 




'The 



he knoweth thy 



name, and he knowxth the names of your 

seven kine and the bull that belongeth unto 

15t The last commentator on the Hind 



□ 



thee”* 

Law, Raghunandaii. thus remarks : "The fire in 
a sacrifice offered to the cow was named the 'sun’ 
by Kapila, so it is customary in the 'Vrishotsarga' 
to name the fice as Sum” Therefore we see that 
the Vtisha or the Yu pa is nothing but the symbol 
of the sun. 

Sir John Marshall finds fault with the 
Hindus, because 







have 



so convention-! 



lised the shape of Siva Linga that he is in a great 



trouble to trace its 




thus 



expresses 



his 



to a phallus. He 

strongly : 




‘'Ninety per cent of them are so convention a lised 



that the most 




would find a difficulty to 



36. if i 3 3 r 7. 3. 2 . 

37. Papyrus of Nu. {Brit. kius. No, 10, 477. sheet II J 

fffari ^pfTFTtcj., , [fs iifi% 

C Ttr( 1 ^ 
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recognise their phallic character. 31 17 It is an unjust 

attack on the Hindus to say that they have con- 
ventionalised the symbol of Siva to conceal its 
phallic character. The fact is that it is not a phallus 
hut a symbol of the sun, because it is a type of the 
Vedic Yupa. It is the symbol of the tun because 
twelve main Siva Lingasare called ^yotitlmgas or 
Light symbols,” which perhaps represent twelve 
Adityas. 5 **' And it is the symbol of the sun because 
the proper explanation of Its component parts 
clearly reveals its solar nature. The three compo- 
nent parts of a clay-made Siva Linga are the 
Vafra on the apcx h the Linga proper and the seat 
of the Linga. It is probable chat the Vajra is the 
symbol of the sun, the Linga of the sun's rays 

and the Gouripatta of the earths The Vajra being 
same as the Yupa is the symbol of the sun as well. 
Perhaps the association of the Vajra with the 
Siva Linga was of a later introduction. Perhaps 
the loss of the original conception of the symbol 

prompted the worshippers to add the Vajra. It 

is only used in the case of the clay-made Siva 

Lings. 

The sojourn of the sun in the night has been 
symbolised in tbe Sivaratri festivities that takes 



39 . Sit John Marshall : The Mohenjo-Djiro Sc Indus 
Cmlisacijaiu Vol. 1, p, 60. 
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place in the 




of February on the four- 



teenth day after the full moon. In this ceremony 
the Siva is. worshipped foot times in the whole 
night. The setting of the sun was thought in 
ancient times as his death. His rising in the 
morning was thought as his birth. This death 
and birth of the sun gave tisc to the allegory of 
the Sivsratri festivities. According ta the sutPs 
position in the sky, the whole day has been 



divided into three parts, morning, noon 



■i od 



afternoon. These three divisions of the day is 
applied to the Sun figuratively and the sun is 
thought to pass through the three stages of birth, 
growth and death in the whole day. Perhaps an 
analogous division of the night into three parts 

corresponds with the sun's sojourn in the night — 

In the world of the Deads- The passing of the 
sun Into the under- world at night was thought 
allegorically as his entrance in the womb of the 
earth. Thus we see that Lshan was the name that 
was given to the Siva in the first part of the 
night* lshan is lord, h indicates that after the 
death the sun has not yet entered the womb of 



rite earth. 



It 



is a common 



be: i ef 



among 



the 



Hindus that the soul does not lose its individuality 
juSE after death but preserves its individuality for 
sometime until it enters the womb to rein- 
carnate. The name Aghora that is given to the 
deity of the second part of the night signifies that 
the sun has entered the womb and lost his psst 
memory* In the third part of the night the deity is 

41 




R IGVEDIC CULTU RE OF THE PB.E-H I5TOIUC INDUS 



called Vamadcva. Here we come upon the mythU 
cat story of the Rishi Va m adev a , who renumbered 

his past incarnations as well as his existence in 

the womb. Thus the Vamadeva name of the deity 

signifies chat the sun is now conscious of his 
existence and is about to be delivered from the 
womb of the earth r The name of the deity of the 
fourth part or the dawn is L Sadyaj&ta’ or L the Just- 

born/ This name signifies that the sun has just 

come out of the womb of the earth. The eastern, 
face ot Sadashiva being Sadyaju-ta, the sun’s 
identity with Siva is clearly established. This 
completes the sun’s travel in the night. Thus 

we see that Siva of the Sivatatri festivities is 

no other than the sun. 

‘The diurnal death and birth of the solar 

deity give rise to the idea of resurrection. Re- 
surrection means reappearance of the soul on 
the earth in the same name and form as it had 
before its death. This daily phenomena of the 

sun’s death and rebirth captured the imagination 
of the ancient people and they thought that 
their disappearance from the earth would surely 
and certainly be followed by a reappearance 
in the same name and form as they hod before 
their death. We have seen that the surfs course 
in the night has been divided into three parts 
and has been designated as the sun’s three stages 
of existence. Perhaps in the case of the death 
of human being the three parts of the night were 

converted into three days. The early morning 
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after the third part of the night hfts been turned 
to the fourth day, — che day of resurrection. 

The dead sun is the first of the deads or 
Pitris, He ru?e& in the underworld or the realm 
of the deads. In this phase of his existence he 
is called Yama. It is very interesting to know 
that the Yam a in the Hindu mythology is the 
son of the sun .' ta In the day the sun covets the 
east, south and west and in the nighthetiavels in 

the north and comes up again in the cast. So, it 
is thought that the realm of Yams ot the realm of 
the dead is situated on the north. His city faces 

H 

the south ; thus the idea of Yatns f s ‘southdoor’j 
whece the dead goes, was conceived. This 

conception caused the Hindu to 
bodies with their heads placed towards the 
north. No- Hindu wilt sleep with his head 

put northwards for this reason. 

This nocturnal sojourn of the sun in the 
world of the deads perhaps gave rise to the idea 
of the resurrection of the soul on the fourth day 
after death. This idea was common at once to the 
Persians and the Vedtc Hindus ." 14 The Hindus 

evo] ved the sc tentihe theory of rei ncarnation 
out of this primitive conception. But the 
Farsees stuck to their primitive one. The rem na nt 

40. Yama of the Hindus and Osiris of the 

Egyptians appear to be the tame god. 

40a. Those who wish K> know mote about resurrec- 
tion shoutd read : "Reincarnation 1 by Swami Afcmeda- 

nanda. 



lay the dead 
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of the conception of a resurrection of the soul on 
the fourth day still lingers in the Hindu society 
as a vestige of the old belief and on the fourth 
day after death, a special ceremony is observed by 
a section of the Hindus in which they put the 
charcoal of the deceased’s bo ne to some sort uf 
ceremonial functions. 

The foregoing discussions lead us to believe 
that the wotship of the cones and the poles are 

associated with the sun and that the phallic cult 

has no connection with it. The cones are 
shortened pole& P The pole representing the stem 
over which the sun grows has therefore no 
connection whatever with the sex cult. The 
association of the phallic cult with the cone and 
pole worship is due to a degenerated religious 
idea. The people forgot in course of time the 
real significance of the symbol and imposed upon 
it the most crude idea of phallus Or sex worship. 

In the foregoing pages we have discussed a 
variety of cone and pole worships. We have left 
out one such symbol which is worshipped by 
millions of people. It is the Christian cross. The 
modern shape of the Cross is the cause of obli- 
teration of its primary significance. The earliest 
cross or the ''Cross Simplex 1 * had no cross- 
bar/ 3 It was a simple pole. So accotding to 
the theory of the Christian scholars the pole or 
the cross of the Christianity is surely an emblem 

4L Sir Wiliam Smithy D. CL., LL. D t Tnt Dictionary 

af the Bible, p. 671. 
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of the phallus. Therefore we may presume that 
the Christians are the worshippers of a phallic 
cult. History of the early Christianity also lends 
support to this theory. We hnotv Christian as- 
cetics lived with women ; Eusebius mentioned 
that in Antioch the Bishop Paul of Samasota had 
some young maidens in his immediate neighbour- 
hood The M ontanis t mattyr Alexander 

was united in spiritual marriage with a 

prophetess and Terrulliun mentioned that 

the Marcionatc Apelles had two spiritual 

wives one of whom was the prophetess Pliilu- 

menae." These female cohelpers of the saints 
were called Agaptae or the female ascetics / 1 
Moreover the orgies of lust that tan riot in the 
nunneries of the mediaeval Christianity might be 

reckoned as the phallic significance of the 

| « ■ 

Christian eult* So if we subscribe to the phallic 

theory 

worship of poles or cones, then we must say 
that the Christianity is also a phallic cult, 
Swamt Abhedananda writes : ‘There w n as a time 
when the serpent on the cross was worshipped 
as an emblem of Jesus Christ/”' We shall see 

42. Eusebius- H. E. -(VIE, p- 30,} 

43. Ibid . ( V h p-, 1 S) 

44. Tertuliiun ; De Praeser, p. 30 

45. James Hastings. M,A„ D,D. Encycfojiaedia of 

Religion &. Ethics, Vol. 1, p. 177. 

46. Swam: Abhedansuda ■ The Path of Realisation, 

p. 87, 



, which is invariably connected with the 
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in a Eater chapter of the book that the deity 
who is connected with the snake h no other 
than the sun* We know that the association 
of the phallic cult with the poles and cones 
was due to a wrong presumption. Hence the 
poEe as a symbol of the sun representing the 
Christian cross also falls in this category . 17 

How the solat symbols cones and poles 
came to be associated with the sex tuEt is a 



problem very difficult to snEve. There ate many 
theories advanced ro explain the practice. In 
western Asia it is evident as Sir Frazer writer 
that a spiritual co-habitation with a stranger 
before the marriage was the custom of the 



society, and the virgins awaited in the precincts 
of the temple until she was deflowered 





stranger 






This and similar customs connected with the 
worship of the cones have been associated with 
them due to a wrong intetptetation of the 
symbol. The orgies of lust,, that defiled the 
temples of the east as well as of the west, had 

moral support behind them. 
They were the progeny of a degraded religious 
life. In course of time all the religions became 

the victims of a natural decay. In this decadent 



no scriptural ot 



47, The natives of Mexico also used the Swastika 
cross SS the symbol of the aim 3 — H. Murray Aynstay t 
Symbolism of the Ensl &. Wsst, p. 70, 

43. Sit J, G. Vraiet ; Adonis, p, 25. 
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state, when the religious fervour is at an ebb, 
the people's imagination is captured by the 
priestly class by invention of new rites and 
rituals that suit the degenerated mental condi- 
tion of the people. They continue their trade 
In religion by spirLtuali&ing the lower bestial 

instincts of the masses. So originally the 

religions have nothing to do with such 
obnoxious rites. 



Thus though the cones and pillars had 
nothing to do with the phallic cult, nevertheless, 



they were associated with the cult, due to a 
false analogy drawn from a practice that was 
not primarily and virtually connected with them. 
So the poles and cones as we have jseen were 
never the emblems of creation. They were the 
emblems of the sun. This theory of solar origin 
of cones and pillars is a universal one. It we II 
explain all the cones and pillars as well as the 
rites connected with them. So when a Hindu 



worships a Siva Linga he need not be ashamed 
to think that he is a worshipper of the phallus 
of bis god. He does not worship a 
but he worships the solar deity. 



phallus, 
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CHAPTER III 

UNICORN 

An one-ham animal represented by figures 

on the seals unearthed from the Indus cities has 
come to light. The number of seals bearing this 
figure is by fat the more numerous than the 
seals bearing figures of any other kind. It 

has been named unicorn by late Rakhaldas 

Banetjee, Since then, the animal has been 
recognised by nearly all the scholars as such, 
Ernst Mackay held a quite different view 
and thought that this animal ts not the 
unicorn but a kind of Urns bull, with its two 
varieties Bos Prcmigenius and Bos Nam adieus," 

In the English dictionary, the unicorn means a 
herald. It was a mythical animal with one hom. 
James Hastings, in the Dictionary of the Bible, 
describes the animal as : “The Hebrew word for 
the animal was L R.eem' or 'Rem 1 , The Assyrians 
used the word *Reim’ tor the unicorn.,, -Two 
species of wild oxen abounded in Palestine one 
Premigcnius the Auetochs of the old Germans 
is now quite extinct. The other Bison Bonesus 
or Bos Urus f which the Germans erroneously 
call Aue rocks, still exist in the forests of Lithunia 

1- Sir John Marshall ; MohenhvEnro and Indus 
Civilisation Vol- 1, p. 6E- 

2 . Ernst Mackay 2 The Indus Civilisation, p. 8, 78, 19 - 
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and in the Caucasia. The latter cannot be the 

‘Reem’ on account of the shortness of its horns. 

The former was intended for its size and prodi- 
gious length and strength of its boms. It is likely 
that this is the animal intended by the Rcem' 1 .' 

The word unicorn was a compound of Vnas’ 
one and ‘cornu' a horn. It means one-horned. 
In the authorised version of the Old Testament 
the animal is depicted as having two horns, 
Unicorn is the translation of the Hebrew word 

'Rcem' in the King James version of the Old 

Testament, In the revised version of the 
English translation of the Old Testament U has 
been translated as ‘wild os'. In the Indus 

cities figures of two varieties of the unicorn are 

found. The majority of them possesses one horn 
but there are some figures with two horns 
also. 

The Hebrew notion of the animal is enigma- 
tic. By c Reem r they meant some ferocious 
animal of immense strength. Thus says the Old 
Testament ; “He hath as it were the strength of 
a Reem. lU Sometimes the horns of the animal 
clearly indicate some sort of head-dress, c. g,, 
“But my horns shall thou exalt like the horns 
qf Reem. 1 ” It seems chat the Hebrew god Yavtb 
had his seat on the horns of the Reem. We 
read .* “For thou hast heard me from the horns 

3. p. 535. 

4. Bible, Old Testament, Nu. XX1U, 11 - XXIV, 5, 

5. Ibid.. Pa, XCLI, 10 ; XXII. 2L 
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of the Reetn.” c In Job the animat has been 
mentioned in con isecEic n with agriculture, job's 

god asks : “Will the Reem be willing to serve 

thee or abide by thy Crib ?” “Canst thou bind 
the L Reem h with his band in the furrow l Or will 
he harrow the valleys after thee V > 

The Rceni of the Heb tews probably was not 
the unicorn, Utus bull or any other name 
that had been assigned to the Reem cannot be 
assigned to the unicorn of the Indus cities, So 
ic is most probable that tine figures of the one 
horned animal which had been used as a symbol 
of some deity by the people of Indus cities 
were in deg: nous of the country and the animal 

represented some religious conception. 

It is a natural tendency of people to invent 

religious symbols in the semblance of some mun- 
dane object. What is that object that, gave rise to 
the conception of a one-horned animal j In the 
animal kingdom we meet with the ‘rhinoceros 1 
which has generally one horn on its snout* 
It b rare to find two horns on the snout of the 
rhinoceros. The Indian or white and the Javan 
rhinoceroses (Rhinoceros Indicus and R, 
Sondaicus) have incisor and canine teeth but only 
one horn* and the very thick skin forms shield' 

like folds . 711 The rhinoceros lives in marshy forests. 
The Indus cities also were on the verge of a great 

6, [bid,, Deur, XXXIII, 17- 

7. Ibid., Job, XXXtX, 9, 11, 

?a, Standard Dictionary : Rhinoceros. 
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marshy forest and it is most probable that the 
rhinoceros was present in that part of the 
country . The presence of the skeletal remains 
of the animal'’ in the Indus cities also proves the 
fact* It is most probable that the rhinoceros with 

its strength and ferocity awed the Indus people. 

They imposed the qualities of the animal to their 
god. What was that god who had similarity 
with the rhinoceros, not only in its immense 
strength and invincibility but also in its horn 1 

In die Vedas the sun has been named 
“homed 0 and also L golden horned.” w The Yupa* 
its symbol* has also been termed ‘homed' 11 
According to Yaska ‘Stings 1 or horn means 

the light or pencil of rays of the son. The 
sun who possessed light pencils was called 
by the Vcdic Ary as as horned- The sun 

with its pencil of rays was thus conceived as a 
homed animal. The scorching sun of the tropics 
is terrible. The ferocity of the rhinoceros is also 
terrible and has some similarity with the scotch- 
ing tropical sun. Moreover the sun was thought as 
the deity of tain. He lives in the heavenly ocean 
or Kshirodc S£gai- IJ Similar is the case with die 



6, Sir John Marshal] ; MohenjD.DarO oilJ Indus 
Civilisation, Voi. I, (wild animals £.) 

% Rig., 3. 8. 10. 

10. ( r&Q }— Rijjvcda, 1. 163. 6. 





Rifiveda, 3, 5, 10, 

RT t ( EU) dbp FlljsfJ 5TOFIP1L [ fffa LB. 45 ) f 



3J : 6. 4- I. 5. 
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thinoceros who live in marshy lands. Perhaps 
the similarity between the two made the people 
conceive of a symbol of the solar deity in the 

semblance of the rhinoceros. Hence it may be 

presumed that the unicorn is a figure of the 
rhinoceros and as such is the symbol of the sun. 

Moreover two of the figures of the unicorn 
are held hy Ernst ±VIackay as solar symbols. He 
says : £ 'A particularly complex example of fusion 
is represented by. the heads of four animals... -a 
urus bull* a tiger and two other kinds of bulls 
and necks of two other beasts* urhose heads are 
missing owing to breakage of the seal All these 
are arranged like rays round a circular centre 
which may represent the sun. A somewhat 

similar conception iss seen on another seal, where 

a six rayed skirl has one ray in the form of a 
urus bulb 1 ' " In die chapter of Siva we have 
met with a similar fusion of animals in the 
cherub. There the four animals clearly signify 
the sun. In this case too we find the hulls 



represented by die figure* were the symbols 
of the sun. Hence the tw r o figures mentioned 
by Mackay and consequently the unicorn are 

the symbols of the sun. The six rayed skit) being 

the symbol of a hexagonal Yupa and consequently 



of the sun clearly indicates that the unicorn is 



the symbol of the sun. 



We find another figure of the unicorn on a 



13. Ernst Mackay : The Indus Civilisation, p. B7, 
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seal amulet which has a figure of a goose in a 

tSE 

circle over its head and two figutes of the serpent 
on either side of the goose . 1 ' 1 This also presum- 
ably represents the nun+ In a later chapter we 
shall see that the deity who is connected with 

the serpent is the suti, The goose id thu centre 

indicates that the unicorn on this, seal means 

the morning sun, because Brahrrut, the morning 

sum has the goose as his vehicle. 

in the later Hindu scriptures, the Tantras* 
we meet with goddess 'EkajanV Her hair is 
plaited in one curl with its end pointing towards 
the sky. She is the manifestation of goddess 
Turn. She is meditated upon in company with 

Sadyaj&ta MahftkSla Vairaba {Siva ). 15 In the 
previous, chapter we haw seen that' the Sadyajftta 

Siva Is the sun, his Sukti, the female goddess 
‘Ekajatfd must be his rays that drive away the 
demon of darkness. We have seen that the 
Yupa by its conical upper end represents the 
sun's ray. Hence the goddess ‘Ekajatft* with 



14- Sir John Marshall 3 MobenjoDaro and Indus 

CrviEiaarion. Vol. III. Plate evi, fi|j. 93. 




L5, r «T^f ht^t rrriwm mwn 

3 RT dWt^PT... i f 

16. It is a well known tact that hearing the death 
of Sari in the Daksha-VPina, Mahadeva coined a plait 
of his hair and threw it on the earth in ^eat wrath. 
This plait of hair gave riae to a fkty demon who 
destroyed the Yajna, Siva being the euO Ms plait of 
hair must be suet's Tiyi, 
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her skydicking pointed plait of hair being a 
Symbol of the Yupa probably represents the rays 

of the sun, it is most probable that after the 
destruction of the Indus cities the conception 
of the unicorn which remained with the survive 
mg people gave rise to the conception of a 

female goddess with one plait of hair pointing 
towards the shy, who also represent the rays of 
the solar deity. So in the place of unicorn we 
may call the animal ^EkajauV 

From the above discussion it may be assumed 
that the mythical animal which has been named 

unicorn by some scholars actually represents 

the solar deity of the Vedic Aryas. 
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UGHI 

The ‘AgtiP was one of the main gods of the 

Vedas- He had various names, e,g.., Agni h J&tavcda, 
Sadyapua, Mahisha 3 etc. It is perhaps the last 
name of the Agni f which is responsible for the 

symbol of L B-u ffalo 1 i n the I ndus cities. In the 
Brahmanas, the later literature of the Hindus, 
we again meet with the word * bfahisha 1 which 

means the Agni. Thus L 'Agni is Mahi&ha, he 

being born ,n , '“Agni is Mahisha ,*’ 3 

The uncheck able course of the Agni oc Ma- 

hisha and its ferocity which resembled the buffalo ’a 
nature gave rise to the idea of similarity between 
the two and in course of time the buffalo came to 
be known as Mahisha, 

We see that the figure of the buffalo is 

aiset a symbol of a Vedic god. Hence the Indus 

city of the prehistoric age is the city of the Vcdic 
Aryaj. 



L Rigvcda, 1. 12, L ; 1. 141. 3 : 2 „ 20 . 1 ♦ 

2, ^ Ih j nfti^ # ^ 'iftai mi"i rrw r HTiTrT ( irg - 12. 



105.) 7. X L 23. 

3, dw rr%= ( •Tff 



nr* 7. 3. 1, 34 





CHAPTER V 



MOTHER 

In a preoeeding chapter, one of the phallic 

non-pbatlic in charactet- 

The second in the triad is the mother goddess. 
Her figures have been found in abundance, 
though in a mutilated condition, in the Indus 
cities r 

The worship of a mother goddess was pre- 
valent among the ancient nations. In Greece 
she was Diana and A&tartes, in Western Asia 
she was Kybele and Isthar, in Egypt she is 
Isis, and in India she is Aditi, the mother of all 
Devas or bright deities. She is the dawn of 
the Vedas, Wile and Sara&wati of later Hindu 
pantheon. She is also the H Prithivi h of the 
+ Dy^ttfS-PrithIvi. , She is the deity of light and 
consequently of intelligence. The sun comes 
Out of het womb i n the morn ing and hence the 
sun is Aditya or the offspring of Adiri. 

A simitai goddess is also* conceived as being 
analogous to Aditi, who i& connected with the 
setting sun. She is the earth where the sun sets. 
In contradistinction to Aditi she is called Diti. 
Being connected with the setting or dying sun as 

well as the night she lias been depicted as the 
destroyer and the mother of the dark spirits that 

5b 



triad has been proved 




RlGVEDlC CULTURE OF TL-t'E ?&G4il5TUft[C ItiDUS 



come out in the night- Her children arc Daityas. 
She is conceived as a deity standing on the 
dead body of the Siva, the setting sun who 
disappears beneath her (the earth) in the western 
horizon in the evening. 

The conception of similar dual deities which 
represent the earth is found in the Egyptian 

had 

the 



evening 




mythology. There a goddess of 
been conceived who was a sister to 
goddess of dawn ; her name was Nepthys. 
In India this conception of the two goddesses, 
Aditi and Diti, the creator and the destroyer., was 

evolved to merge them in one deity. J his new 
deity absorbed both the functions and was 
worshipped by a section of the Ary as as 
Mother Kali. Passing through various phases 

of evolution, the conception of the Mother Kali 

has attained its highest development. She is now 
no more the inert earth. She is the conscious 
sum total of the universe. She is the male and 
female principle in one and the Vedantins 



She 



is sometimes 



call her 'Saguna Brahman h 

called the father and sometimes the mother. 
The Tantras call het the Mother Kali. According 
to them she is the creator of the universe as 
well as its destroyer. She creates, preserves 
and destroys the universe at her will The 
creator Brahma, the preserver Vishnu and the 
destroyer Siva are her children. She dances over 
the breast of Sadasiva, the 'Nirguoa Brahman'. 
She is the mother of good as well as eviL But 
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she is neither good r,ot ev ^ - ^- cr 
worship the Nirguna and Saguna aspects of die 

Brahman joined together. 



Tire extreme secrecy observed 




he 



f 



worship by a section of her worshippers may 
give rise co the suspicion that something wrong 
lurks within the system of her worship. Careful 
and patient study will not only show that the cause 
of suspicion is unfounded but will on the ocher 
hand reveal the actual inner working of a system 
that was kept assiduously outside the public gaze 
for centuries and that was carried out with the 
help of a code language and a code of signals 
formed out of the hands and fingers. It 



is true 




that in course of time many of the [inks have 

been missing and the code terms and 

have lost their original significance, yet what 
remains to us of the code terms and signals 
of that great school of the Tantra are sufficient to 
indicate the tremendous power of that life- 
giving spring which is supplying an unending 
energy to sustain life and vitality co the 
system. The investigator is struck with awe 
and amazement at tilt strength and force stilt 
existing in the system. The system is still virile 
and productive and brought forth a man [ike 
Ramakiisbna Fai'amahansa, a won dene re at ion of 
the age, even in its seemingly decadent state.' 



L Those who wish to know about RsTiiakrishna 

Paramhanaa should read. L My Master' by Swam! 
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The symbols or signs that are made with the 
help of she hands and fingers are called Madras, 
Some of th: Madras are nothing but signs which 
are shown as a token, of courtesy when a guest 



com L' h 



Many of the Madras ate perhaps lost. 
Those which still exist can be recognised as 
the original Madras used by the sect. 



During a 




the offerings to a deity 



should be pure. The impurities winch ate many 
in these offerings have to he purified. There are 
various ways to purify them. 



home 



;h. re 




by water t others by sun's rays and some again by 
fire* clarified butter etc. These processes of 
purification have been concealed by this sect in 
the Madras or the signal of the hands. 

In our daily uge the water is the main puri- 
fier. 

other things of their dirts. This idea of 
purification translated the water from an ordinary 



It purifies the body, utensils, clothes and 




to 



purifier of sins and 



the 



rivets became pure and holy and were gradually 
turned to holy places of pilgrimage or Tircha. 

The word Tlrtha' originally did not mean a 

holy place. It was a vehicle eo cross a river’. In 
course of time the gradual working of the mind in 
constantly associating the word with the vehicle of 



Vavekanancta, r Gwpe! of RaEnakrisbna’ by 'M. s , 'Mesnaira 
of Ramaltrishna’ and ^Srte Ram akrlshn a' by Stvatni 

Abhedana nda. 

2, ^ ssr fftdur Safa* 3 g° 5. 2. 
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water, perhaps, unconsciously helped to obliterate 

the picture of the vehicle altogether and the 
idea of water alone was left to be conveyed 
by the word, and ‘Tirtha 1 began to mean 

r water\ 



During the process of purification, Tirtha in 
invoked from the solar circle. This solar Tirtha 
is therefore the water, Tn conjunction with 



the water from the sun the water from the 
sacred rivers is also- invoked- The water from the 
sun is called "Soma 1 * in the Brahmanas, The 
‘Soma' is thus invariably identified with Tirtha*' 

The presentation of the ’Ankush’ symbol as a 
purifier is an enigma because the ‘Ankush’ or 




"Elephant’s goad’, we know, has very 

capacity to purify the water. We shall presently 

sec that the ‘Ankush* symbol that is shown to 
bring down Tirtha or thc'Soma' from the sun has 
some connection with dac Soma creeper. 

The Vedic. "Soma 1 is a creeper/ Its juice was 
used by tire Vedic Aryas as a drink as well as an 
offering to their god. The juice of the creeper 
also was signified by the same word and it is most 



probable that the similarity of the juice to water 
was the cause of the figurative use of the word 
‘Soma 1 to mean water/ In the Pouranic age the 



y r srmfe T ETtKFa i w 4. 4. 5. 21 j m 

*rt*i i C 10,6- 5. 2 . 

q stir: sjtwbrf siftfriR i ftp z* l, 17- 
5r wfr i 7. 3. 1. 3 ; tfhr <vr - 1 12, 7- 3- 13. 
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Soma was called Amrita* ot Sudh&. It arose out of 
the Kshirode ocean when the ocean was churned* 
The Kshirode ocean as we know is the firmament' 
and the Sudhw. or Atntila is therefore the tain. 

The rain rejuvenates and gives new life, to the 
plants and animals and is thus thought to he the 
life giving nectar* Thus we see that Soma was 
connected with a variety of ideas but its original 

meaning was the Soma creeper* 

Holy water and Tictha. synonymous them- 
selves, ate also synonymous with Soma. The 

presented in this 

of the purification of water* must have some 
relation with the Soma and consequently with the 
■Soma creeper. This presumption of a probable 

relation of the 'Ankush’ with the Soma creeper 

naturally gives rise u> the suspicion that the 
'Ankush’ is probably a veiled or secret represent 
ration of the Soma creeper* That it actually 
is so is indicated by the form of the symbol 
or 'MudraV The bent finger of the Mtidra by the 
side of a protruding one indicates clearly that 
this Mudra is a sign of the Soma creeper and 
represents a leaf and a sprig of the creeper. 
There is no more poping in the dark in search 
of the true significance of the symbol* We 
are taken aback by the suddenness of the revela- 
tion of an ancient custom concealed for centuries 

6. k. flf i -RT 6- 5» 1> &■ 

7 . mrft i 1 ot: i g* 6, 4, L 6. 
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is now as dear as sunshine chat the Ankush 
Mudr& represents neither the solar Tirtha nor 
the temporal Tirtha in the form of sacred 
rivers. The association of the symbol with these 
Tirthas ls due to oblivion of its original signifT 
cance. The Ankush Mudrfi represents the 

Soma creeper and symbolises the preparation of 

Soma juice* an ancient Vedic custom. After the 
preparation of the Soma, it is first mixed with 
water after exttaccion, 0 Thus the act of showing 

the Ankush symbol to the water in the KosM 
is nothing hut reminding us of the Vedic practice 
of the preparation of Soma. 

Next in the scries comes the ‘Dhenu* Mudra. 



The fingers and the hands are so posed that the 

symbol resembles the teats of a cow. The teats 
are passages for the milk. Hence the exhibition 
of this Mudra indicates that the Soma is being 
mixed with the milk- In the preparation of the 
Soma* after its mixture with water, it is again 
mixed with the milk. Rigvedasays : "When you are 
covered with the milk/* fl We mix you with the 

milk, so that the Dcvas will be satisfied. 7 ' 10 “O 
Fingala Soma, cows are secreting milk full of 



butter for you. T,LL ,L 



Mix this Soma with the milk to 



3. Rifi^eds, 9. 107. 2 

? r IbkL, 9 . 27. 4. 

10, Ibid,. 9. 3. 5. 

1 1. Ibid.. 9 . 31 . 5. 
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sweeten it . ,>]3 T bis Mndra is also called ^ArcuritU 

karani 1 * i,e,, ncctar-making, The mixture thus 
prepared becomes as sweet as the nectar and 
becomes holy of holies „ sprinkling of which will 
purify every thingr The process of the purification 
of water is now actually completed after the 
presentation of the Dhenu Mudra. We have 
now Rot the Soma prepared, but it is not drink- 
able fresh and immcdiatly, It should he kept for 
sometime. An interval must be allowed for 

fermentation.. 

This process is symbolised in thc L Avagunthana k 
Mudra. Avagunthana means a covering. After the 
extraction and percolation of the Soma it is kept 
in a covered skin jar. The covering of the 
jar of course in those days was also made of skin. 
The Rigveda says ; “When the Rittlkas place the 
Soma in a pot covered by a skin of golden hue, 1111 ' 1 
The percolation of the Soma was performed 
in a most crude way. The juice mixed with 
water was placed in a skin-holder. This holder 
had a small hole at the bottom. Three or four 
Kusha grasses were tied into a knot and put 

through that hole with the knot inside the holder 

and the free long ends hanging out of It. The 

juice percolated drop by drop by this process. 

Sometimes lamb- wool was used in place of 

the Kusha grass/ 1 This percolator was named 

12. ibid., 9, 46. 4, 

12a. Ibid., 9. 7fi. 3. 
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Ash&pabitra. In the present Hindu ritual we still 

use AsbapabEtra made of Kusha grass but its 
name has been abbreviated into Pabitra,. Water 
sprinkled with it purifies every article of a 
religious ceremony. 

The Tantrik worshippers of the modem times 
sprinkle 'Karans 1 in place of the purified water 

of the Kosha over all the articles of worship to 

purify them. Rut they do not know the cause of 
such an extraordinary purifying power of Karatia 
which is an ordinary wine. The reason of their 
holding the Kftrana in such high esteem lies in its 
original nature. The Otana originally was the 
Soma. The So ru a-p£ tra of the V cdic Ary a s has 
been transformed to the Stee-p&tra of the 

Tantnkas. The 8 tab mans s clearly establish the 

identity of Soma with Srcc and say : Li Thc Srcc is 
Soma.” 1 * Thus we see that all the links that were 

thought scattered and irrelevant come under 

one chain of a comprehensive system. It is 

very clear from the above discussions that the 
Tantrik rites originated from the Vedas, nay 
they are the disguised Vedic rites. 

The fourth is the 'Matsya' Mudra. iMstsya 
means a fish. The use of fish in a Vedic 
sacrifice (Yajna) was compulsory. In Rigyeda 

there are many references of fish in connection 



13 . Aahiipab[tra f Kush t 9 . 8 . 5 ; 9 . 50 . 2 - 

9 . 73 . 3 % wool, 9 - 53 - 2 - 9 , 05 . 5 ; 9 . 8d. 3 . 

14. w&Rtaa tr'4. 1.3. 6. 
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with a sacrifice. So the Matsya Mudra actually 
symbolises the fish that was used in a Vedic 

sacrifice. 1 ® 

The mention of fish in connection with sacth 
fices had been made over and over again in the 
Rigveda, There is a complete Sukta in which the 
prayer of the fish that were caught in a net is 
described. There are many other stray RJks chat 
mentioned the fish in a sacrifice Macdonnell in 
his ’History of the Sanskrit Literature’ writes ; 
’The word for fish (Matsya) indeed only occurs 

once. M]? Indeed not ; it occurs many many times. 
He is not at all correct in his statement as 
we have seen that there arc numerous Rtks 
present in the Rigveda which mention 
sacrifices with the help of fish. Thus we see : 
“This invigorating giver of pleasure is Somarasa 
mixed with fish,"'* "The Indu (Somarasa) with 

the meat of Vrlsha and fish let enter your 

■ 

body.” 11 “Ye swift Indra wish this fish with the 
help of Somajuice.” 20 O India l come to this 
Matsya sacrifice.”* 1 “The sacrifice of food mixed 
with fish.” 3 - “Tate the invigorating (Soma |uice 




15. Riaveda, L 175. 1 ; I. 176. l-l \ L 14- 4; L 15. 

I * L 9 . 3, 2. 

16 . Rigvcda, VIII,. 67 , (according cp Dr. A. C. Das) 

17. pp. 143444- 

IS. Rifiveda, 1, 14. 4. 

19. Rifivcdu, 9. 90. 5, 

30 . Rigvcda, 9 . 90 - 5 . 

21. 22. Risveda, 1. 9. 1 1 L 9. 3. 
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mixed with the fish.” ‘‘Invigorating, exhilara- 
ting Soma mixed with the fish prepared by us be 
brought for you/ 1 There are many other similar 
Rika that are connected with fish. Thus we sec 
that the fish was used by the Vedic Aryas. 
Cotning to the Rrahmanas we see a different 
picture and the fish was missed altogether. This 
change of custom from the Rigveda to the time of 
the Brahman a 3 aptly testifies to the facts narrated 
before. Thus we are facing two schools of rituals 
that took birth in the Vedas, the Tantras ahd 
the Rrahmanas, The Tantras are nearer to 
the Vedic Rites than the Brahma nas, because 
they wholly incorporated the Vedic rituals though 
in disguise. Hence the lantras depict the 

orthodox and the Btabtnanas the new and 

reformed Vedic school. Thus the Vedic rituals 
flowed into two channels i the Tantras flowed 
in the original course of the cult, while the 
Brabmanas followed the newly dug channel. 
In course of time the newly dug channel neatly 
dried up, but the original course still runs on with 

renewed vigour by receiving fresh waters 

of the doctrines of the Vedanta philosophy. 

The last in the series, but not the least in 

importance, is the ‘Yoni’ Mudra, It is the symbol 

of the female sex* The wife in the Vedic times 

played a very important part in the sacrifice and 
she was deemed equal to her male partner in 
performing the Vedic rites. The male member 

of the society who ts without a wife was debarred 
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from performing sacrifices. She cook her seat 
in a Vedic sacrifice at ways on the right hand 
side of her male partner, which was a superior 
position to hold. In the present Hindu ritual 
Vedic rices are observed during Stftdha, marriage 
and some special sacrifices. The modern Smritis 
enjoin that the wife should be kept on the right 

side of the husband during the performance of 



these ceremonies. i he fire of Yajna is ignited by 

both the wife and husband together. While the 

husband bolds the piston tigbtly h it is the wife 

who churns the piston or A rani and brings 

out the spark of the fire. 31 So this symbol is 



representative 



of 



the 



woman. 



W hen tfi c 



symbol of the woman replaced her ip the sacri- 
fice none can say. It seems probable that the 

non-pauieipatLCin of the woman in the sacrifice 
began from the time of the Asvamedha sacrifice 
of Ramachandra. He made a golden effigy of 

Sit& to replace her in the sacrifice. Perhaps in 

course of time, the participation in the sacrifice 
by the woman was totally dispensed with and 
showing of a symbol of the female sex replaced 
her zn the sacrifice. 

Thus we see that these Mudras arc symbols 
of important objects and persons that were 
needed in a Vedic sacrifice. They ate still used 



23. The wife should he placed on the right side.' 

~-Atri Samhltft, ck XIII, $■ 

24. Katyam SambiEl, eh. VEU, 4- 
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by the Tantrik worshippers in their devotional 

exercises during the worship of the Mother Kali* 
The system of the Kali worship in which all these 
objects and persons are used is called the system 

of the Vttas or the path of five Makftras (Pancha 

They take the 
food and woman in their devotional exercises. 

These five objects are named in Sanskrit in 
such a way that ail of them begin with the letter 
f Mi*, hence the name five Makaras is given to 
the system r 

The Vf/d means a seed. The idea is that 
as a big tree comes out of a small seed so the 
repetition of the small symbolic words will 
unfold the spiritual power that lies dormant in 

us. But the original idea that was connected 

with these Vijas was quite different from the 
present implications. 

the letters long V and ‘ma 5 are 
common. So wc may take it for granted that 
these two letters do not convey any meaning 

at all. The remaining letters of each symbol 

may be explained in this way 

Klim ( ) t Ka and La ; Ka is the air i La is 

the earth ♦ Hence the symbol means the earth 

surrounded by the air, in other words, the 

earth. Similarly 'Kali 5 also the earth being 
a compound of Ka and La, 

25, Kriah tvansnda BUattEcharja : Tantfasara, 5th. 

Ed., Pr Sr 



In every Vija 



Makiras). 



help of wine, fish., me^t 
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Krim ( ) : Ka and Ra ; Kb is the air ; Ra ]§. 

the fire 3 Hence the symbol stands for the fire 
surrounded by the aEr+ That is the fire. 

Hnm ( gJ } 1 Ha and Ra 3 Ha is the shy ; 
Ra is the fire 3 Hence the symbol means the fire 

in the shy, which is thy sun in other words. In 

the Rigveda che sun is also called the fire. 

Srim ( vH ) : Sha and Ra ■; Sha is the shy 
and Ra is the fire. So like the foregoing one 
it also stands far the sun. 

Strim ( : Sa, Ta and Ra ; Sa is the 

water 3 Ta is the air r Ra is the fire 3 Therefore, 

■ 

Strim means the water in the fire surrounded by 
the air 3 that is the rain or the Soma. The rain 
was considered by the Aryas as water that came 

from the sum 

Thus we see chat the principal Vijas are really 
the names of the Vedit deities concealed in 



codes- The cause of such secrecy observed during 
che ceremony was doe perhaps to some severe 
social change, which forced a section of the 
people to take recourse to secret means to 
continue their rituals. A foreign invasion and 
defeat of the Aryas was perhaps the cause. 
These new masters were not favourably disposed 
cowards the rites of their subject race and the 
people were forced to forsake their ancestral 
ceremonies. A section of the people abhorring to 
forsake their ancestral rites and surrender their 
faith to the tyrannical orders of their masters 
took recourse to che aforesaid means- The 





RIGVEDIC CULTURE QF THE tft&HISTORIC 1 NOUS 



secrecy thus observed about their rites perhaps 
could not be disclosed to their heirs,, so that 
the key to the solution of the riddle of the 

secret rites was lost for ever. Nevertheless, 

they left sufficient dues in their literature, though 
in disguise* to enable the riddle to be solved* 
These new masters of the Ary as were perhaps 
the Turanians. They were an uncivilised and 
barbarous people who entered India on horse 
back. 41 They were an inland people and did 
not take £sh, hence the Aryas also were 
debarred from eating fish, One by one the Vedic 
practices gave place ro the practices of the new 
people- A large section of the Aryas seeing 
the danger at Once compromised with the 

invaders and introduced their practices in the 

society., The Vedic gods were substituted by the 

tO 

Turanian- The Turanian god was called ‘Tura- 
shaha' or the f 'Lord of the Turas”, New 
sacrifices, one of which was the horse sacrifice, 
were introduced with their loathsome parapher- 
nalia* in the society. Perhaps Tuiiiyana Jajna' 17 
was one of the sacrides that was introduced 
to propitiate ‘Turashaha*,” the new goffi 

That the Rig. Veda had been actually 

interpolated has been shown before in connec- 
tion with the word 'Asva \ The Suktas of 

the Yayucveda too have been mis-interpreted 

2&. See chap.. L 

27n H <pi fOT m i 4. II* 

28 - tpdtuflL ( PHI ? ) — t r *s i 
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and vivid signs of interpolation exist there too. 
In the chapter on Asvainedha sacrifices we ate 
confronted with Such mis-intcrpretation and 
interpolation. We have seen that die AsvUmcdha 

sacrifice is a sacrifice offered to the ^Asva 1 the 
sun and not a sacrifice performed with the flesh 
of the horse. The correct explanation of the 
texts of the Yajutveda indicates the same 
usage. Thus says the Yajurveda : "Ye the Lord 

of man „ ye the Dearest of dears* ye the Lord 
of all Riches, do I invoke thee my Saviour ! 



Thou the fertiliser of the soil give birth to 



the day. 



*SI 



r l 



They two (Dyava-Prithivi) extended 



their four feet (four cardinal points) in the 

3 it was the dawn. The powerful 



l. c 



Heavens 

Gaji (sun) enveloped the earth and began to 



pour ( water)' 



“The 



ftalctmta (sun) came 



out of the earth’s womb and began to tread 

He killed the darkness and continued 



on. 



to proceed and the retainer of the water, 
the clouds, let loose h is hold and the water 
began to fall on the earth,*” 1 “Your father and 



mother (Dyava-Prithivi) have made you climb 
the top of the tree. Q sun, your father being 

connected with the earth has driven away the 

darkness by his fist." JS "He climbs on the rock 
and becomes sweaty (i.e h , pours water) and he 



29- Yajurveda, 23-19. 

30, [bid,, 2340* 

31. Ibid-, 23-22, 

31. Ibid,. 23-24. 
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nourishes the world by his tays. Like the cloud 
at the advent of the winter, the darkness flies 
away when he climbs upon the sky."'' 3 These 
slokas are translated from the 'Asvamedha 
Adhikarana’ of the Yayurvedi. Here we find no 
trace of obscene customs But the commentator 
'Mabidhata’ has squeezed out these and other 

slokas and Explained them to suit the obscene 
customs that were prevalent and were observed 

in his time in a. horse sacrifice, 

A few sEokas of the Asvamcdba Adhikarana 

clearly indicate the presence of some obscene tus- 
toms. These slokas were perhaps inserted after- 
wards/* It is most probable that iVlahidhara the 

commentator was sanguine to have Vedic sanction 

of a custom prevalent in the society- The Tura- 
nians who have imported the horse sacrifice from 
theit fatherland perhaps have Eust their identity 
by that time and have been absorbed by the 
Arya society. Their customs became a part of the 
social fabric impossible to be driven out. Hence 
Mahidhara thought it advisable to add sEokas in 
the Yftjurveda and Riks in the Rigveda to aryanisc 
their custom of the horse sacrifice. He wrote 
the commentary of the Yajurveda so that there 
may not remain a grain of doubt about the Vedic 
origin of the sacrifice. Thus an un- Vedic and 
foreign ceremony was introduced and sanctified 
with the help of interpolation of the Vedic Texts, 

33. Ibid,, 2346- 

34. Ibid., 23'2S- 
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From the foregoing discussion it may be 
assumed that the cult of the mother goddess 
is a Vedic one. She was Aditt as well as 




' 1 



ot 



the Vedas and Diti, Vak and 



Saiaswali of later Hindu pantheond* Hers is die 
orthodox Vedic cult. That has no connection 
whatsoever with the sex cult. The presence 

of obscene rites in her ceremonies was due to 

the degraded spiritual life and the so pc rim posi- 
tion of customs of a 
Her 




barbarous people. 



worshippers designated 



themselves 



'Vira p (i. e., the brave), because they thought that 
by preserving their ancestral ceremonies they 



acted 



like 







persons 



wh ile 



those 



who took to the new foreign rituals for fear 



of life were called 




them Tashu 3 [L e,, 



animal) because these people deserted the 
rituals of their forefathers and acted like un- 
principled animals. 31 For safety perhaps these 

35. ft ( ) in ^rfeffr i 7.6 ; fr 1.1.6. 5 ; m 4 



1, 25, 

V* i L L T 5 ^ 2. 2. 1. 19. 

^ ( yfril ) (EfRfo I 1 . 8 . 

^ ( ySu^f ) *i *rr^ i +. 6. 9. Ill, 

*r&r&7fcfn ^^4 22* li- 
st!#^ ( fdwf- ) i r 14- 4. 3, 11- 

36, In the Tantras there are three systems of worship 
t. e-, Kulach-ara, Virachs ra, and Samaylch3ni . These 
three are the actual Tafitrsk 'Acharas' c t ways- The 

fourth or 'Pasvachara 1 is meant only fur dh* novices. 
The above mentioned three 'Ac haras' respectively are 

the Vedic cuit af the thtc* Vedas, Rig, Ynju and Sama. 
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secret worshippers selected the dark night of the 
new moon as the time and the forsaken cremation 



ground as the place for worship. These war* 
shippers of the secret cult designated the earth or 



Aditi ‘Kula : or 



'Kali 5 



theL 



process of worship 



'Kul&cbara' and themselves *Kaula' or the son. of 



'Kula h or Kali, the earth. A son of the earth 
denotes the agriculturist or the cultivator. The 
‘Kaula 1 being an agriculturist is the Vedic c REshi ! 
or ‘Arya 1 . The word 'Kaula* is thus a code for 
the word ‘Ary a 1 or ‘RjshT, lienee the worship- 
pers of the Tantrik cull are the Vedic Rlshls 
or the Vedic Aryas in a new role. This proves 
the Vedic origin of the system. 



These worshippers perhaps shortened the 
Yupa to servo theit secret purpose. These 
shortened Yupas came to be worshipped as the 

Siva Linga, the sign of the Siva or the sign of 
the Sun. It is most probable that not being 
satisfied with this act of merely shortening the 
Y upa by way of secrecy they sought for other 
means to strengthen the it secret project and 
discovered figures to represent the Yupas. It 
Ls most probable that each dan of the Atyas 
had separate varieties of the Yupa. The figures 
thus created to represent the Yupa are called 
the Y ant r as by the Tantriks, and Aruna Yantras 
by the sun-worshippers. In Hr Aruna Kalpa 73 we 
find : “Point, triangle, circle, hexagon, double circle, 
octagon, twelve angled figure, each and one sur- 
rounded by three Bhupuras is the Aruna Yantra.” 
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Two phases of the Vcdic worship, viz., the 
worship of the Yupa and the wotship of the 
fire, are presented in the modern Tantcik worship. 

is now performed over 
its Taocrik representation the Yantras. The 
oblation to the iire is offered after the 
ceremony over the Y antra is completed. It 
is called ‘Homa 1 . The Homa performed daring 
the worship is the ‘Soma sacrifice' of the Vcdic 
Rishisr The Soma-juice was replaced by the 

clarified butter in the sacrifice at a later time. 

This Homa which stood for Soma perhaps in 
course of time was changed to ‘Offl.' As the 
word ‘Soma* stands for the sun, so mast also its 
new abbreviation ‘Om 1 mean the ffuef^atid conse- 
quently the Lord- It is the Mandukya, Mur- 
daka and the Prasna Upanishads of the Athatva 

the theory 

of ‘Omkftra 1 and find out its link with the 
Brahman or the Absolute, It is now a settled 
fact that the Atharva. Veda was compiled at 
a later period and had Persian influence over it. 
The Persians who could not pronounce L S’ Urst 

changed the r S’ to ‘H’ and then *LP to c O\ Thus 

'Soma 1 came to be pronounced as 'OmL 
This change obliterated the original meaning 
of the word And gradually Ora loosing its 
characteristic of Soma came to be recognised as 
the symbol of Saguna Brahman. 

Thus far we have traced the mother wotship 

36 a. V i fonre f } avfc I s, 32 r 



Veda that uphold and deal elaborately 



The %vorship of the Yupa 



75 




fUGVeUlC CULTURE OF THE PRE-HI5TOIUC INDUS 



to the Vedas. Wc have seen how Adiei of the 

Veda has been turned in course of time to 
Kali. A doubt lingers in our minds and 

we ask ourselves the question : "Was the 

secret system of the mother worship present 
in the pro-historic Indus cities 2 >! The female 
figures, which were recognised as the emblems of 

the Mother goddess and o-ver which the structure 

of the phallic theory was built, were perhaps the 

dolls for the children- The mutilation of these 
dolts does not necessarily presuppose a foreign 

invasion. We know that these clay dolls arc very 
brittle and they lose their limbs in the hands of 
the young folk in no time, bo a theory of 
mother worship cannot be woven around such 

fragile proofs. It is not an improbable assump- 
tion that before 1500 13. C. the secret cult of the 
Tantras was nor promulgated. During this period 

(2000 R. C. to 1500 B, C.) the Turanians 

came down to India with their horses. 



From this time onwards, the Vedlc cult began 
to flow by two different streams of culture, one 
Brahmankal and the other Tantrik. So, the 
moat reasonable assumption is that the Tantrik 
worship was not current in the Indus cities. 

The mother, who is to represent the 

earth* also sometimes represents the sun- In 
Japan, Arabia, and India the sun is recognised 
as a female deity as well In Indta the female 
solar deities are Jagaddhfttri and Dur$b 
dhfttri is worshipped four times in the day. 
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Hence it is analogous to Siva-Rath where the 
deity is worshipped four times in the night. 
Thi’ last phase in the former case is analogous to 
the setting and in the tatter to the rising of the 
sun. Tn the case of Duig& pujft the worship 
has been transformed and extended to four 



days. 



instead! of four times in a day of 



the Jagaddbftth puja, The most remarkable 



part 



of the 



ceremony 



that 



is 




on. the eve of Durga ptiias or DuTwotsav as it 



LS 

is 



usu a 




called 



is 



when the goddess 



invoked under a ‘Vilva' tree. Here under 



Ehis tree she resides through the whole 
night and in the very early morning before sun- 
rise she ia taken into the chapel. We have 

seen in the chapter on Siva that ancient 

people conceived an imagery tree On which the 
sun rises daily in the east. It ls most probable 
that he descends to the lowest part of the tree 



in the evening. The ceremony connected with 
the Durgotsav eve perhaps has some connection 
with this conception. It is most probable th^t 
the goddess Durga who represents the sun ss 
thought to descend the imagery tree in the eve- 
ning and reside the whole night at the bottom of 
the tree. Now- why did the ‘Viiva 7 tree come to he 
associated with the imagery tree ? In the Brab- 
manas we read : <l Vilva is light 1 " 3 *; 'The Eight that 
is scattered on all sides and comes up by piercing 
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the underivorld becomes VanasjpaH which is also 
Viiva- He beats the first fruit (sun) that comes 
Out (from the womb of the enrth) and so he is 
1 ustfous^ Thus we see that Viiva actually 
means the light. So L Viiva 1 tree means the 
L Suo Tree* or the imagery tree of light. 
This imagery Sun tree has been concretised into 
the temporal Viiva tree* the fruit of which has 
some resemblance to the son. The imagery shy or 
the Sun tree, we have seen* has been concretised 
in the Yupa, Here too the temporal semblance 
of the imagery Viiva or Sun tree or Sky tree 
becomes the wood from which the Yupa 
is to fae made. Thus st is said in the 
Brfthmanas ; 'Those who are desirous of 

good fortune must make the Yupa with 
the Viiva. 5 |K "The Yupn with the Viiva is 

for those who wish Brahma vatchasa,'^ A similar 
conception is seen in regard to Asvattha tree. 
The Blilh m an a s say : l< Prajtpati lived among 
Dcvas (men). He lived among them in the form 
of an L Asva\ He lived a year (which is a day) as 



m *1T3T w wra' Tfir^^yr ^ 

fp^iFuni apfl WTita! 155mm' islh gimri 

i 13. 4, 4. & 

39. t 10 , i. 

40. ( $9 ) mpq ( ) i w 4 , 4 , 
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Asya, So he is called AsvatthaT ' 11 “This 

Vanaspati which is Asvattha is bom of light **" 3 
There arc many other references of such 
trees in the mythology of nearly all races. The 
sycamore tree represented by the Taut 1 of the 

Egyptians, the sacred tree of the Assyrians and 

the five-storied ttce representing the heaven of 

the Yakuts are alt semblances of the imagery tree 
on which the sun daily rises. 

The mundane representatives of the imagery 
tree, the Viiva, Asvathva and fig trees, arc deemed 

&acred by the Hindus, They ate not used as 
fuel for cooking. These trees are used only for 
the purpose of igniting the fire of the Jajna, 




CHAPTER VI 

THE SERPENTS 



In die Rigvcda Alii 1 has been mentioned. 
It lias been symbolised sometimes as an enor- 
mous snake 3 , Tn ancienc 
snake played an important part. The serpent 

cult was as universal as the cult of the sun. The 
ancient nations have left matks of their concep- 
tions of the serpent deities in their myths. In all 
the legends the snake has been depicted as a 
sworn enemy of the good god and the warfare of 
the snake with him has been depicted in all those 
myths. The Greeks, the Egyptians, the Chinese 

and the Indians have their mythologies full of 

wars between the serpent and the gad. 

In the Indus cities, too, the serpents were 
not wanting- The painted as well as curved figures 
of them came to Light during the excava- 
tions of the prehistoric cities of the Indus 

Valley - s 

The Creeks named the serpent Typhoon- 
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